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From Syria to Berlin:
Narratives of Flight
and the Liminal

Expenence
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Emad Rammo
(second from the left)
and his family in front of
ash-Shams Gate of the
ancient city of Niniveh,
capital of the Assyrian
empire, destroyed by
ISIS. Mosul, 1973.
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In a biographical take on liminality, Dorota
Woroniecka interviews Emad Rammo, an
Iraqi architect and writer who runs a blog
on architecture, culture, and local history.
Through Emad’s experiences as a member
of an ethnoreligious minority, as a student
of the architectural program at Mosul
University run by Eastern Europeans, and as
an Iragi architect in diaspora, the interview
shows how liminality may become a lens to
understand and narrate personal biographies.
The focus on life history, rather than on
social conditions, practices, and structures,
brings to the forefront the individual
emotions and perceptions intrinsic to the
liminal experience, from estrangement to
enrichment, and from pain to hope.

«on the side»

Interview
with Emad

Rammo
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dation, Ramallah

s of teaching at Birzeit
sense my disconnection
nts at the Department of
e beginning, I thought it
with the mixture of students
in the 4th and 5th years, but
was a shift in the generation’s
and their relationship with what
a commonly inherited frame of
guided me and others around me
our social and political identities.
o be a turn in my value system as I
age and experience. This continued
my current position at the A.M. Qattan
ionin 2016. The issue became clearer
conversations with young artists and
al practitioners became more intense
continuously working with them. There
was an array of issues that I repeatedly heard
about from many of them. A major issue
pertains to the current social and political
failure that marks these times, blamed on
past generations and inherited patriarchal
structures. This has deterred many of them
to work or collaborate with the NGOs or
PA institutions. The timely emergence of
independent initiatives and collectives s
symptomatic to this conjoint insight.

In what seems a hopeless search for an
ideal social model outside the capitalist
logic, there is a widespread belief amongst
younger generations that such a model should
have idiosyncratic collectives and groups at
its centre in terms of self-organisation, its
relationship to the community, distribution
of labour and accessibility to alternative
resources (not from donors or NGOs). I always
felt there was something missing. Sometimes I
couldn’t understand the horizontal connections
between these dispersed initiatives. Other
times, I found some of them reinventing what,
for example, Palestinian farmers have been
doing for thousands of years, but packaged in
a more bohemian, hipsterly wrapping. Many
times, I thought that the ideals of the younger
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generation fail to look at how the thrive of
these alternative initiatives is conditioned
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rotten governmental, private and civil societal
bodies under the auspice of Israeli occupation
and the international community. The
imagination of liberation in the form of these
dispersed microcosms denies, in many cases,
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structures that manage vital infrastructure
such as water, electricity, telecommunications
and other services that were imported from
outside the collective and yet very essential to
its functionality. Not to mention the necessity
of disaster management in case of large-scale
environmental catastrophes and pandemics.
Moreover, these postulations generally ignore
non-utilitarian vocations such as philosophers,
writers, artists and those who do not necessarily
produce primarily communal products.
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Theatre of the Dispossessed
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3al-Janib, meaning "on the side", is the final
joint publication of the research project
Liminal Spaces as Sites of Socio-Cultural
Transformation and Knowledge Production
in the Arab World, and a collaboration
with research partners in Morocco, Egypt,
Palestine, and Germany. The project was
funded by the VolkswagenStiftung from
January 2018 to June 2021.

3al-Janib tells stories from the margins
about moments where the world around
us can be reimagined differently. The
publication focuses on how the researched
liminal spaces can also be understood as
marginal sites where, in existing formal and
informal structures, agency is played out
as a means of imagining better futures. In
doing so, 3al-Janib aims at reflecting the
current exacerbation of social inequalities,
exclusion, and marginalities. These liminal
moments, when individuals or groups decide
to bend formal regulations and rethink the
use of resources around them, are moments
where new social relations and knowledge are
forged, and alternative conceptualisations of a
brighter future are introduced.

The newspaper makes room for the drafts
and the notes that are already present in
every research project conducted by the
different research teams. The contributions
also aim at making the research process
itself accessible by presenting and
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illustrating vignettes of research. They are
presented along three thematic axes: 1.
Other Voices from the Cultural Field, 2. The
Politics of Solidarity and Disintegration,
3. Agencies of (Im-)Mobility.
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Tempora

Liminality
in Migrato

Contexts

Mokhtar El Harras
Professor, Faculty of Humanities,
Mohamed V University, Rabat

Translated from Arabic by:
Randa Aboubakr

Migration is a major biographical event that
upsets the established order. A hitherto
neglected aspect of this rupture is time,
which becomes a central variable in the lives
of migrants, particularly in liminal contexts.
Having to deal with the sociocultural context
of the host society, for immigrants, generates
different time management, and a shift in
temporal objectives and in the possibilities
of adaptation to new time requirements. No
less apparent is the confrontation with new
and constraining temporal administrative
deadlines. Past, present and future are folded
together and contribute, as interrelated
temporal dimensions, to producing the
migrants’ sociocultural life condition. Even
though migrants are confronted daily with
present constraints, their lives are informed
by the past, and they are oriented towards
the future. Obviously, migration provides the
possibility to experiment with a diversity of
temporal rhythms, and different processes of
change intime, but the time of immigrants also
becomes the target of control and regulation
relative to status, residence, and duration of
stay. Being involved in multiple time cultures
is thus an essential feature of the lives of
migrants. Many of them live in permanent
fear of being sent back to their countries of
origin, or being forced to depart. Within the
migratory situation, every temporal aspect of
their life becomes problematic. Migrants feel
they are unfamiliar with the host country’s
temporalities. Most of them experience new
sequences, frequencies, duration of activities,
rhythms, norms of punctuality, memory work,
continuities, discontinuities, synchronisation
of activities, priorities, etc. All these new
dynamics may become a source of difference,
and even conflict, with the host society.

Undoubtedly, these discordant temporalities
do have disruptive effects on migrants who
increasingly face the challenge of transiting
from one timeframe to another, and who
experience the tension and difficulties

of temporal coordination. As  beings
marginalised from mainstream societies,
they confront temporal disjuncture and
disharmony between their expectations and
reality. If we add to that work instability,
and the uncertainty of mobility related to
the duration of residence and their next
destination, we may then understand their
feeling of not controlling their own time, as
well as their decreasing power in planning
their future. Whether they achieve their aims
of integration or not, depends more on outside
and constraining decisions and regulations
than on their own will.

For the most part, migration implies a liminal
period of waiting at border posts, and at
embassies and migratory offices that legally
regulate the duration of stay, or the transit
to another country. Many researchers have
noted that for migrants, waiting in a queue
brings on feelings of powerlessness and
vulnerability. At this level, the concept of rite
de passage seems suitable, because any
migrants involved exist in a liminal phase
between their actual situation and their yet-
to-be-obtained objective. Migrants can also
experience spatial liminality because they
remain in a legal vacuum between their home
country and their country of residence. In
fact, they are in an inter-structural temporal
state between structure and ‘anti-structure’,
where the waiting migrant feels both despair
and hope. Moreover, every end to a period of
waiting may be perpetuated by the start of a
new one.

Border crossing constitutes the threshold to
new temporal space. It entails the potential
for disorder. The resulting liminal status of
migrants can be transitory when they are in
the process of putting their roots in the host
society, but it can also become durable if they
fail to integrate, thus remaining neither from
here, nor from there. Moreover, the duration
of a liminal period is unknown: it can last for
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a moment, a longer period, or an epoch, and
these in-between states are characterised
by indeterminacy, ambiguity, and hybridity.
However, even though this liminal sphere
seems full of constraints and uncertainties, it
can also be a knowledge productive space that
generates new forms of cultural meaning that
are constantly recreated through negotiation
and the process of acquisition of a new
status. In the face of the Unknown and in a
situation of weak ‘time sovereignty’, migrants
try to establish new temporal routines, adopt
strategies to mitigate risks, discover new
opportunities, and make new plans to adjust
to unstable temporalities.
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| Imet many younger artists/activists who claim

to be core Marxists and embrace the ethos of

| the anti-global capitalist struggle, whereby

they call for localism and the autonomy of the
local community as an antithesis to capitalist
logic. Yet, from what is happening worldwide,
capitalism thrives on multiculturalism with a
continuous co-optation of alternative cultures
resisting through production and consumption.
The phenomena of gentrification driven by
alternative artist initiatives in big cities is an
ongoing, tragic example.

While talking to some of these initiatives, I
realised that some unleash fundamental
cultism, whether tribal, factional or religious.
Some justify it due to feelings of alienation from
the predominant and hegemonic ideological
and political order and the need to sow radical
doubts and enable autonomous thinking.
However, itis no longer enough to look at these
young initiatives as a means to undermine the
hegemonic hierarchical and symbolic edifices
that ground political and social stability (Fateh
tribal hegemony and the growing Islamist
project); we need to also unveil the growing
danger (especially amongst the younger
generations) of a post-patriarchal Nihilist order
that presents itself as new freedoms.

We live in an era, especially in our region, with
a deterioration of traditions on which we used
to base our identities. There is a loss of a
reference frame for a meaningful life beyond
the ongoing hedonism. On the other hand,
we are at a time of moral inertia in respect
to the local and global tragedies happening
around us. We fail to stand up to social
and political evils because we either have
difficulty understanding them from outside
our moralistic bubbles or perhaps because
we cannot find ways to recognise and discuss
them as soluble problems.

Unfortunately, the radical left either awaits a
large catastrophe to instigate social change or
for others outside their close circles to instigate
a farfetched revolution. Some of the leftist
discourse not only forms sacred alphabets of
new religions but also attempts to demoralise
and punish those who do not fall in line. Maybe
we need to inspect if our society is incapable
to achieve emancipation, with its currently
shredded fabric of morality, vis-a-vis the
imagined leftist dream of a just sovereign society.
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- [ ]
Documentaries o0 oo

-"Oyoun al-Horreya® (The Eyes of Freedom) 2012, directed by
Ahmed Salah Sony and Ramadan Salah Sony (decumentary) '
-"Ghanny Horreya" (Sing Freedom) 2012, directed by Tamer Y ) [ ] Y ) [ ]
Ezzat, Ahmed Maher, and Ahmed al-Hawary (documentary P
-
- -"Ana wel Ajenda” (The Agenda and I) 2011, directed by 9

B Nevine Shalaby (documentary) o0 o0

-"Nisf Sawra" (Half a Revolution) 2011, directed by Karim Ab-

" imand Omar qawy (documentary) & sl (o diasyi ,)g.gg.gi 834
Sogl 843 6,08 dosl>

-"Kalam Shohoud" (Words of Witness) 2012, directed by Mai
Iskandar (documentary) (5

-“Tahrir 2011: Altayeb, Alshares, wel Syiasy" (The Good, the
Bad and the Politician), 2011, directed by Tamer Ezzat, Ayten

Forms of Participatory
Citizen Media in Egypt
since 2011

(1) http://www.luxorafricanfilmfestival.com/en/RastEditions/2013/Film/
Arab%20and%20African%20Freedom%20Films/Eyes%200f%20

Freedom,%20Street%200f%20Death

(2) https://tamerezzat.com/previous-work/sing-freedom/

(3) http://english.ahram.org.eg/NewsContent/5/32/41088/Arts--Culture/ s

Film/Egyptian-documentary-highly-acclaimed-at-Addis-Aba.aspx

(4) https://www.imdb.com/title/tt2133383/

(5) https://www.youtube.com/watch?v=W22uHH1FaPA
(6) https://www.youtube.com/watch?v=FGz2BYKyeHw
(7) https://wikithawra.wordpress.com/

(8) http://revolutionary-archive.blogspot.com/?m=0

(9) https://www.flickr.com/groups/piggipedia/

(10) https://858.ma/home

(11) (https://www.facebook.com/Gawish.Elwarka/

(12) (https://www.facebook.com/doaa.eladl)

(13) (https:/
(14) (https://www.toktokmag.com/work)

ww.facebook.com/Andeel)

(15) (https://www.facebook.com/the9art/)

(16) (https://www.facebook.com/makhlouf.cartooning/)
(17) (https://www.facebook.com/Ali.Quandil)

(18) (https://www.facebook.com/alhezbelcomedy/)
(19) (https://www.facebook.com/gehad.atef.37819)
(20) Mena Richa (http://facebook.com/mena.risha)

(21) https://www.facebook.com/theeliteofficial2/

Amin and Amr Salama (documentary) ©)

Archiving

Archives of written, audio and visual material
documents, statements, events, arrests,
deaths, injuries during and after Jan 2011

Egyptian revolution.
Where? Online

-WikiThawra (2013-2014)

---Established by a group of independant youth, a database of the Egyptian

revolution including events and statistics on the arrested, injured, killed (7)
-Revolutionary Archive (2011)

---Aimed at documenting the 2011 Egyptian reveolution through videos,
photos, narrations from eyewitnesses ()
-Piggipedia (2008-2012)

---Profiling photo album of police and military violations (9)
-858: An Archive of Resistance

---858+ hours of video documentation of the events from 2011 onwards
(10)

Cartoons and Webcomics

Online comic strips or cartoons, that
make use of humor to deliver their
message.

Where? Online and in print.

-Islam Gawish (started 2014): has his own website (11)

-Doaa Aladl: works for al-Masry Alyom newspaper (12)
-Andeel: Cofounder of Tok Tok and publishes in Mada Masr
(13)

-Tok Tok (started 2011): quarterly Arabic comic magazine (14)
-The 9th Art (started 2012): an initiative aiming to promote the
culture of comics (15)

-Cheb Makhlouf (started 2002): cofounder of Tok Tok and con-
tributes to al-Masry Alyom (16)

Stand-Up Comedy

Live performances where comedians
discuss and criticize topics of inter-
est to them and to their audience.
Where? Cultural centers like ElSawy
Culture Wheel, Room Art Space, uni-
versity theaters in Egypt and online.

Founded el Warsha
Stand-up Comedy

-Hashim al-Garhy: started 2009 (15) = Founded al-Hezb
al-Comedy

-Ali Quandil: started 2009 (17 ===

-Gehad Atef started 2016 (1 9)

-Mena Risha: started 2011 (20

" - A stand-up comedy
-The Elite: started 2019 (21) = group featuringa

number of comedians.

collected by activists and engaged citizens for

The massive socio-political upheavals

that Egypt and the Arab region have

been going through for over a decade are
strongly reflected in the fields of artistic
and cultural production. In a context where
more established forms of artistic and
cultural expression have receded into the
background, probably because they no
longer reflect a fast-changing reality, newer
forms have been struggling to emerge. This
has often involved the participation of non-
traditional and independent actors who
operate on relatively self-funded terms,
and who have persistently tried to carve out
spaces of representation and agency within
state-controlled public space. The output
produced by these actors can be seen in
the fields of cultural and artistic production
represented by, for example, graffiti, street
performances, space-based initiatives, as
well as a host of digital practices such as
cartoons, blogging, archiving, to name only
a few. What is also noteworthy about the
dynamics of this kind of artistic and cultural
production is that it capitalised on the
relative openness of public space (whether
material or virtual) that was available during
the few years leading up to 2011, and
which significantly broadened for a short
time afterwards. It also employed creative
tactics for the interaction, appropriation,
and (re)configuration of public space,

and often deliberately sought to break

the centrality of Cairo as the site for the
production and consumption of artistic and
cultural production. This was a significant
step towards the wider democratisation

of culture at the hands of non-institutional
actors, while it also highlighted the
participatory nature of the production and
consumption of culture.

The freedom and independence manifested
by these forms of artistic and cultural
expression have varied greatly according to
factors such as their internal organisation,
the extent of their financial autonomy,
their tactics of interaction with public
space, and the restrictions imposed by

the authorities and their responses to
them. Although these individuals and
collectives have been noticeably active
and operative in Egypt during the period
leading up to the political upheavals of
2011 and beyond, a number of them have
now withdrawn— totally or partially —from

A Cultural and
Artistic Revolution

Randa Aboubaksr,
Cairo University
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Forms of Participatory

Citizen Media in Egypt
since 2011

(22) (https://www.facebook.com/el.zeft.7/)

(23) (https://www.facebook.com/pg/KeizerStreetArt/)
(24) (https://www.facebook.com/elteneen.teneen)
(25) (https://ganzeer.com/)

(26) (http://alaa-awad.com)

(27) (https://www.ayatarek.com/about-aya-tarek)
(28) https://madamasr.com/

(29) https://www.tahrirdocuments.org/

(30) https://www.facebook.com/HerstoryEgypt/

(31) https://qaherathesuperhero.com/

(32) https://www.youtube.com/watch?v=UpuUZbkyN8A&feature=emb_logo

Documentary Theatre

Interactive theater performances by
amateur individual and group artists

] building on the experiences of
Tahrir Square.
Where? Cairo public spaces, bistros
and cafes.

Performances of personal memoirs
and narratives of the 2011 revolu-

-Tahrir MO“OIOgUeS ion an: nd. The project operat-
(2011-2013) (39) " ‘ccwitnin the exstont BUSSY pro-

ect for only 2 years.

-No Time for Art by

Laila Soliman (40) T Interactive performance
recounting memories of
Tahrir, and focusing espe-
cially on the martyrs of
the revolution.

Music
Independently and semi-independently
produced music and songs by socially
and politically engaged artists.

Where? Egypt and internationally.

Improvised communal

-The Choir Project (Started =g cerving fiom folk-

lore, social conditions, and

2010) (41) current events.

“Yussra al-Hawary (STart- e, Songs dealing with a vari-
ed 2010) (42) gtyEoftopics; averg:ay_life
-Ramy Essam (Started ”f‘crgsm:sr::;slandw::-s
2011) (43) Songs dealingwith  ComPpanies the band with

a variety of topics her accordion.

aspacially social
justice and impris-
oned activists.

Blogging

A mixture of written texts and visual
and other material, self-published.
Where? Online.

-Ma3t's Bits and PieCes e Personal writing highlighting secial
Blogger: Mona Seif SIC ARG
(Started 2006) (44)

== Photographs and entries docu-

-3 arabawy manting street life in Egypt, fo-
. eusing on issues of injustice and

Blogger: Hossam workers' rights. Blog abandoned

El-Hamalawy gradually as of 2018.

(2006-2018) (45)
-Egyptian ChroniCleS s Reliable and engaged commen-

(33) https://www.youtube.com/watch?v=hkkYxzfkOKO&feature=emb_logo Blogger' Zeinobia (Start- tary on current news.

(34) (https://www.mosireen.com/) ed 2004) (46)

(35) (https://twitter.com/kazeboon) -Misr Digital Written and visual commen-

(36) (http:// Itrials.org/) tary on current news and
RS E S ) Blogger: Wael Abbas human rights' issues. Blog

(37) (https://www.facebook.com/%D8%A7%D9%84%D9%81%D9%86- (2004‘2018) (47) abandoned g_mduallyas_of
%D9%85%D9I%BA%DE%AF%DB%AT e

la accounts had een

%D9%86-156826214406940/?__xts__[0]=68.ARBBN5H36V09- shut down.

fwp08dQY-hFUqqGB6zN_Wyqe2mZrAlV2HGpKY3UyCD3gLfR2eyQ6R
rPhT4FMwZpM4_R7AmI6z0F41JiXC462GNOPbgqZURftyDHcaQYBW
dN_5wMVATKV2_rqaFTduSn3Ix98X0VJikkTFkkmo8JU9AMZ1i3zcT_
1g886N|BIgimzxiTUE_A20YVxthbutZY1BwQxJTe9ufJeXBNswzeBaOFBN
eIHb52-pA7ISKudKXW2hWGIratULESIn3uW%3CDJA3spUigPiIxAgX-xz4
Hvqw08ZaZkFrm4JKRLGaP04UJCsOxZ9SCT3AV-JgrgJaCHIXwFdoOdA(

(38) (https://www.youtube.com/watch?v=vBslIHKOoCY)

(39) https://www.facebook.com/TahrirMonologues)

(40) NO TIME FOR ART (https://egyptrevolution2011.ac.uk/items/show/234)

(41) (http://www.choirproject.net/?fbclid=IwAR1CoxLQJ_PnlUIL3I7n6ve_8Y
aW3fbkNPZydq4XIm3DNI_8Mq9XiLvbPIg (

(42) (https://www.youssraelhawary.com/)

(43) Ramy Essam (https://www.ramyessam.com/)

(44) (https://ma3t.blogspot.com/)

(45) (https://arabawy.org/)

(46) (https://egyptianchronicles.blogspot.com/)

(47) (http://misrdigital.blogspirit.com/)

Forms of Participatory
Citizen Media in Egypt O: .-

since 2011
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Graffiti

Individual and group artists who use
murals to document and/or criticize
major events taking place in Egypt, in

T writing and painting.
o Where? Mostly Egyptian streets.
.’ El Zeft (started 2011) (22)
R -Keizer (started 2011) (23)
= -El Teneen (started 2011) (24)
O -Ganzeer (started 2010) (25)

-Alaa Awad (started 2011) (26)

-Aya Tarek (started 2008) (27)

Most of these murals have been wiped away
since September 2015.

Activist Translation

Translated or subtitled digital material
done by volunteer translators, document-

ing events and causes as well.
Where? Online.
-Mada Masr (Started Preiafinpsinserisrkond
20 13) (2 8) ists of the newspaper
-Tahrir Documents Egypt Independent
(2011-2012) (29) TSN e ofactvie
-Wards of Women from the Ppats "‘I’u"“:nm [sva

Egyptian Revolution (started
2011) (30) A series of subtitled videos

narrating stories about

r -Qahera Webcomics (started women's participation in
q 2013] {3 1] the 2011 revolution
. -Revolutionary songs
. English/Arabic webcomic
- We ara the Paople by embodying a Muslim Su-
Cairokee [2012] (22) perheroine by artist Deena
. Hekayetna (Our Story) Mohamed
. by Ultras Ahlawy
] (2013) (33)
, Media Collectives
. Groups of volunteer media spe-
A cialists aiming to create impactful
. media by producing their indepen-
S dent coverage of events
Where? Online and in several
parts of Egypt.
-Mosireen (2011-2014) s et Aeovn oy b Ar
(34) and renting out filming equipment
-Kazeboon (2011-2015] s \fideo screening in public spaces
(35)
-Stop Military Trials for Civil- s Activism on the ground and
ians (2011_2014) (36) through social media channels
Street Festivals
Events of artistic and cultural produc-
tion organized by local communities

and/or independent artist collectives
performing in open public space.
Where? Several locations in Egypt and
online.

AL Fann Midarn ssssss  Monthly events featuring artistic and cultural production
(painting, music, theatre, speeches, puppet shows, graffit)
(2011-2014) (37)  1n 2014 tocat authorities refused to grant permission to hold

the events
-Street Children s ic group perf on sociopolitical condi-
Gr tions and commercial popular cultural heritage.
oup In 2016, several of its members were arrested.

(2011-2016) (38)



https://www.facebook.com/el.zeft.7/
https://ganzeer.com/
https://madamasr.com/
https://www.tahrirdocuments.org/
https://www.facebook.com/HerstoryEgypt/
https://qaherathesuperhero.com/
https://www.youtube.com/watch?v=UpuUZbkyN8A&feature=emb_logo
https://www.youtube.com/watch?v=hkkYxzfk0K0&feature=emb_logo
https://www.mosireen.com/
https://www.facebook.com/TahrirMonologues
https://www.youssraelhawary.com/
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When visiting Athr Gallery in Jeddah, Saudi
Arabia for the first time in early 2012, the
very act seemed to be almost subversive:
Accessible from a parking deck on top of
a shopping mall, and guarded by not so
discreet agents of the Moral Police who eyed
the mixed group with obvious suspicion,
the visitor had to take another lift. Once in
the gallery, the scene changed completely:
young women, some with open abayas, talked
freely with youth in jeans or thobs, the local
long white garment. Besides this very liberal
atmosphere (even by Jeddah standards),
what really struck me were the art works of
the Young Saudi Artists exhibition. This was
an annual event showcasing the latest works
of upcoming artists and included painting,
sculpture and video installations. While not
being in a position to judge their artistic value,
the image of a pair of Sufis, man and woman,
marked with "bid’a" (unlawful innovation) and
"kufr" (unbelief), set against the background
of the 1920s journal Sawt al-Hijaz, juxtaposed
Hijazi cultural heritage with the dominant
Wahhabi creed [for the images by Sarah al-
Abdali, see https://www.mashallahnews.com/
amishka-in-hejaz, images 3,4]. An installation
by Ahaad al-Amoudi lamented the neglect of
Jeddah’s old city. On a number of levels, the
normal rules of behaviour as well as of what
was and what was not to be discussed in
public seemed to be suspended, which is one
of the markers of a liminal state.

Only four years later, in 2016, the privately-
sponsored and Jeddah-based Saudi Art Council
used local art galleries, construction sites as
well as newly reclaimed spaces in the old city
of Jeddah for its annual city-wide exhibition
Jeddah 21,39. The inaugural dinner, attended
by art sponsors, artists, gallerists and assorted
dignitaries, men and women alike, was held
in an open space of the old city. By that time,
galleries were flourishing in Jeddah and Riyadh.
In the old city of Jeddah, two art schools had
established themselves, art was exhibited in
the streets and film teams were busy shooting
a film. An artist of royal descent, exhibiting in
an abandoned palace in Riyadh, addressed
even the sensitive topic of the occupation of the
Grand Mosque of Mecca in 1979.

The title of an article about one of the
artists at the forefront of this development,
award-winning Ahmed Mater, grasps the
development encapsulated in the two brief
vignettes above: "The Edge Becomes the
Center" (https://www.ahmedmater.com/
press/the-edge-becomes-the-center). Dating
from summer 2018, the article mentions
how Mater, one of the co-founders of the
innovative "Edge of Arabia" group in 2003,
had just been appointed director of the newly
established MiSK Art Institute. MiSK stands
for Mu’assassat Muhammad ibn Salman al-
Khayriyya, the charitable organisation of Saudi
Arabia’s all-powerful crown prince.

Unsurprisingly, the modern history of Saudi
art started in the 1960s, long before "Edge of

How to

Determine
Liminality
Retlections on th
Saudi Art Scene

Ulrike Freitag
Leibniz-Zentrum Moderner Orient, Berlin

Arabia" catapulted it to international renown.
However, the conservative turn of the late
1970s muted developments until the early
21st century. Without this pre-history, which
goes beyond the scope of these observations,
the recent rapid emergence is difficult to
imagine. Of special interest since 2016 is the
full-hearted government sponsorship of the
new Saudi art movement. This needs to be
seen in a Saudi context as well as in a broader
regional one. Both locally as well as in the
region, the period notably after 2001 with the
attacks on the World Trade Centre was marked
by a distinct attempt at re-branding. In Saudi
Arabia, King Abdallah tried to combat Islamist
opponents by supporting a very cautious
social, religious and cultural opening. In the
wider GCC, the culture industry became an
important asset both for nation-building and
for establishing an international reputation
as cutting-edge destinations in the cultural
field. The establishment of museums such as
the Louvre Abu Dhabi as well as of Art Dubai,
both in 2007, were the regional context
into which Saudi Arabia inserted itself full-
heartedly after the accession of King Salman
with the art-related sections of Vision 2030
year later’. In the section discussing the
enhancement of the quality of life, the country
committed to creating 149 art galleries?. This
transformation certainly comes with many
opportunities, chances for aspiring artists
to be trained at home and abroad, to exhibit
and sell nationally and internationally. They
will thus surely also contribute to a new
perception of their country abroad. Many
Saudis have long been aggrieved at the rather
reductionist depiction of their diverse society
and will appreciate this opportunity. Many
also support the rapid social transformation
initiated by the influential Crown Prince.

The move of the edge to the centre also
comes at a huge cost, a cost visible in terms
of what can and what cannot be expressed

artistically or otherwise. The widening of
the social and cultural sphere has been
accompanied by an increasingly tight grip over
freedom of expression. Even if the "red lines"
might not be spelt out explicitly, the drastic
sanctions applied against those overstepping
them are likely to result in more decorative
and commercial and less critical work. Such
works were, of course, also produced before.
They often speak to a wealthy local audience
— a Saudi art critic once commented ironically
that the foreign audiences only respected
art that was critical of Saudi Arabia, while
locals preferred to buy beautiful pieces.
Such issues apart, the silencing of voices
suggesting avenues different from the ones
envisaged at the top has, sadly, become a
noted feature of the public life in Saudi Arabia
on a hitherto unprecedented level. Even if
art must not necessarily be characterised
by underlying criticism, the freedom of the
artist to decide on what to express is certainly
diminishing with the degree to which the
state embraces and controls the artistic
production. Extensive state funding also
means that formerly independent and critical
artists such as Ahmed Mater can be seen as
compromised, which has, in Mater’s case,
led to the cancellation of an invitation to a
leading US university in the aftermath of the
killing of journalist Jamal Khashoggi. (https://
www.theartnewspaper.com/news/columbia-
cancels-talk-with-saudi-artist-ahmed-mater-
amid-scrutiny-over-the-kingdom-s-cultural-
funding). Similar concerns are also voiced by
some Saudis with links to the art world.

Except for clearly defined ceremonies, such
as youthful transition rites or pilgrimages,
liminality — the state of in-betweenness
when social conventions are suspended
and new contingencies emerge — is difficult
to determine. This is particularly true in
situations of transformation and transition
where even with hindsight it is often difficult to
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determine clear points of transition and where
it is perhaps even more difficult to appreciate
when such as transitionary or liminal state has
passed. In the case of the Saudi art scene,
one can argue that the edge becoming the
centre marks the end of the state of liminality.
While the development of that scene is still in
full swing, there are now newly established
rules assigning to the state the central role in
defining what is and what is not permissible.
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Interview with
Emad Rammo

Dorota Woroniecka
German Historical Institute of Warsaw

>>
continuation from page 1

Let’s start with the early years of your life.
You were born in 1961 in Al-Qush, which is
a Christian town in the Nineveh Plains to the
north of the city of Mosul. Tell me about your
childhood and how your family and social
environment influenced your life and your
career as an architect.

Al-Qush is a town more than 3000 years old,
and its history goes back to the early days

of the establishment of the Assyrian Empire
and of its capital, Nineveh. When I was born
there, it resembled a medieval town. All the
houses had been built in the late Ottoman
architectural style. My grandfather’s house
was a huge Ottoman dwelling with several
pavilions, built with stones and gypsum
locally made in Al-Qush. T used to marvel at
the creative genius of the artists who built
those houses. My father, Dawidh Rammo
(born 1938), was a well-read teacher who
strongly believed in the role of science

and culture in human development. My
mother, Rashida Elias Paula (born 1940),
also came from a well-known family in
Al-Qush. At that time, all her brothers had
finished their university studies. I was born
and grew up in that atmosphere. I, and my
seven siblings, were encouraged to study
and pursue degrees in engineering and
medicine in particular. This environment had
a great impact on all the steps I have taken
and continue to take. When I established

my office in Baghdad during the 1990’s,

and hence embarked on my career as an
architect, I opted to work with Mosulian
stone. Today, that environment influences my
daily writing because the unique nature of Al-
Qush, as a town located between a mountain
lying behind it and immense fields in front of
it, has widened my horizons and helped me
appreciate the strong tie between human
beings and the nature they are part of.

You joined the Department of Architecture at
University of Mosul in 1979 only two years

Interview translated from Arabic by
Randa Aboubakr

after it was established. What made you
choose architecture as a field of study? And
what was university life like for a young man
who had just moved there from Al-Qush?

When we were little children, we were

encouraged to study engineering or medicine,

because those are respected fields of

study in Iraq and are connected with social
and cultural status, as well as financial
stability. For students to be able to join
those programmes, they had to work hard
and compete with other students all over
Iraq over a limited number of places. Only
three universities offered programmes in
architecture then. My dream was to be an
architect but my journey to reach my dream
was not easy. I first had to score very high
grades in the high school exams, which I did
despite the difficult political situation in Al-
Qush during the late 1970’s, when the Ba’th
regime was fighting Iraqi leftists all over the
country. As a result, I had to repeat the year
in another city (the city of Hilla) to the south
of Baghdad. I did that out of determination
to score high grades in my high school
exams, but it also made me develop new
relationships and get acquainted with the
culture of an Arab-Muslim city that was very
different from my small Assyrian-Christian
town of Al-Qush.

As for the university life, it was the highest
position a young person could attain,
especially after finishing high school
characterized by rules and regulations that
limited one’s freedom. For me it meant the
life of freedom and openness to a wider
world, with the huge variety of courses we
studied at University and the interaction with
students of different cultures, other than the
one I had been used to in Al-Qush.

During your study at the University of Mosul
at the beginning of the 1980’s most of the
faculty were Polish. How do you think this

influenced the approach and the experience
of studying there?

University education in Iraq flourished in
the 1980’s and the University of Mosul was
considered one of the most reputable in
the country. Establishing the Department
of Architecture was not an easy job then
due to the shortage of Iraqi professors.
Thus, setting up cooperation with Wroclaw
University of Science and Technology was the
best solution. As a result, the Department
of Architecture, University of Mosul,
followed the curriculum of the Wroclaw
University, so we learned architecture as

if we were living in Poland. The curriculum
and teaching methods were different from
those at the University of Baghdad and the
Technical University (Baghdad), where the
two other architectural programs were.
During the first decade of its establishment,
the influence of Iraqi professors on the
development of our Department was limited
due to their small number. On the other
hand, the Polish influence was significant,
especially in that we studied the principles
of architectural design from a functional
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Emad Rammo

(second from the left)

and his family in front

of ash-Shams Gate of

Mosul 1973.
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perspective and according to the socialist
approach. I embraced it at the time as I
myself leaned towards leftist politics. Our
Polish professors established strong and
modern relationships with the students in
contrast to the Iraqgi professors who kept
their distance in line with the traditional set
up of Iraqi society. Polish professors created
a learning environment distinct from that of
the Baghdadi universities, which we used to
compete with.

After graduation and military conscription
you started your career as an architect in
Baghdad. Can you tell me more about the
architectural scene in Iraqg at that time, and
how you found a place for yourself there?

During the 1980’s, hundreds of cranes

rose towards the skies of Baghdad, and

other cities like Mosul. Western companies
undertook remarkable housing projects,
while several Iraqi architects, who
represented the first generation, made the
designs with the help of famous foreign firms,
despite the fact that Iraq was at war with Iran
at the time. However, after the Iragi invasion
of Kuwait everything changed and the
architectural scene became exclusively local.
Some of the most renowned Iraqi architects
of the first generation, such as Mohamed
Makiya and Ihsan Fethi, left the country

and only the second and third generations
stayed. At the time most building projects
were either the completion of unfinished
works or the construction of presidential
sites that flourished because the late
President Saddam Hussein was obsessed
with building palaces for himself in every city.
Meanwhile, the private sector did not have a
significant role to play because of the severe
economic sanctions and the plummeting
living standards, which allowed only a small
number of people to build their own houses.

I had the chance to work in both the public
and private sectors. I worked in the former
during my military service, when I was
seconded to the Office of Construction
Affairs at the end of the 1980’s and until

a few months after the Iraqi invasion of
Kuwait. Then, I worked in the private sector
and established my own office in Baghdad
that specialised in stone facades. Here, it is
worthwhile to mention that the buildings in
Baghdad were predominantly made of bricks,
unlike the case of Mosul and of my hometown
of Al-Qush where stone was more prevalent.
However, during the 1990’s, architects
started using stone in the facades of big

and important buildings in Baghdad. I was
already familiar with the Mosulian stone and
my office was among the first architectural
offices to use it widely in architecture,
engineering, and design.

The most difficult thing for me, then, was
that I could not make my services available
to ordinary citizens and only worked with
rich Iragis living in Baghdad. This was not

in line with my cultural and engineering
background. An architect’s education and
responsibility are first and foremost to
design houses for everyone, especially for
ordinary citizens who are closer to me than
the rich. Those people suffered most under
the unjust international blockade and I was
consequently unable to carry out what I had
studied at the Department of Architecture,
University of Mosul.

When and how did you decide to emigrate
from Iraq? What led you to do so?

After Saddam Hussein invaded Kuwait in
1991, the Iraqi people were subjected to

an unjust and brutal international blockade
resulting in the rapid devaluation of the Iraqi
dinar and a great economic depression. We
were not allowed to travel abroad, and all
Iraqi public services, such as health and
education, were paralyzed. Poverty and crime
were rampant. Nevertheless, my work in
Baghdad was still going on well due to the
emergence of a small group of rich people
who typically benefit from any war. During the
1990’s, life in Baghdad, especially cultural
life, was almost completely paralyzed. At that
time, I was working and living in Baghdad
with my wife and our three children. We

felt we were inevitably headed towards a
catastrophe, given the gradually deteriorating
situation and the arrogance of the Iraqi
President Saddam Hussein, as well as due to
what we feared the international order had in
store for us. We felt the world did not wish to
end the blockade and that it would protract
indefinitely.

One day, at the beginning of 1998, I was

in my office listening to the U.S. Secretary

of State Madeleine Albright talk about the
blockade of Iraq at a press conference. A
reporter asked her why such a situation had
to go on especially when the only ones who
stood to suffer were the Iraqi people and

not Saddam Hussein. She answered: "The
people who accept a president like him
deserve all those sanctions." I knew then that
the blockade would never be lifted, and we
decided to leave Irag no matter what, and
without delay. Things did actually deteriorate
further after the brutal U.S. invasion of

Iraq, which turned it into a war zone where
enemies can be eliminated. Until this very
day, Iraq is a big pool of blood governed by
mercenaries.

How did you find your way in the
Netherlands, professionally and socially?
How did you deal with the change, and how
has the experience changed you?

During my first few days in the Netherlands,
T used to cry a lot. I had left behind so
many memories in Baghdad, especially

my professional network of architects who
I worked with. T also lost all my family

and friends whether in Baghdad or in my
hometown, Al-Qush. All these strong social
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relations now belonged to the past and
turned into memories. I have become like
a big old tree that was uprooted from the
land it had grown on and transferred into a
different place.

At the beginning of our residence in the
Netherlands, in the spring of 1998, my

wife and I started learning Dutch which is a
very difficult language. Yet our kids went to
school and learnt it quickly. Then the UAF
sponsored the continuation of our studies
and prepared us for the transition into the
Dutch job market. The UAF is an NGO working
with highly qualified refugees and expatriates
in order to enable them to continue their
professional careers. I joined the Department
of Architecture at Eindhoven University of
Technology, and in 2003 obtained my M.Sc.
degree in architecture and urban planning
after two and a half years of study. Then, at
the age of 42, I started applying for work at
architectural offices. All my 100 applications
were rejected. I thought about changing the
career I had worked in and studied twice for,
once at the University of Mosul and yet again
at Eindhoven University. I searched for work
in the technical education sector here in the
Netherlands and got a job at the ROC Tilburg
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Institute where I have been working for the
past 15 years.

T'have witnessed big differences in regard

to mentality, I had to store away my feelings
in a sealed box so that I would manage to
face the great social changes here in the
West. Also, I read a lot of books in the fields
of philosophy, architecture, and sociology
through which I learnt about Western
European culture. Now I know well how

to interact with Western society, which

is altogether different from ours. Being
exposed to these differences, I have become
a person with multiple heritages, cultures,
and nationalities. My way of thinking now
depends on Western realism in analyzing
everything that concerns the society here. But
the comparison between what I witness in
Western societies and what I have inherited
from my Eastern society in terms of familial,
individual, patriotic, and national values has
never led me to forsake my roots. I have
found out that the binary of right and wrong
is a fallacy and that there is a large spectrum
extending between right and wrong where
one can find oneself.
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You have been posting articles on culture,
history, and architecture in Iraq and in your
hometown, Al-Qush, on your personal page
since 2017. How did the idea of the page
develop and what motivates you to write?

Here in the Netherlands, I reached an
important conclusion. Each human being
has a story that they should tell in all its
complexity before they die. I can only do
that by connecting with my people in Iraq
and in my hometown, Al-Qush. The events
of my story took place in three main cities:
Al-Qush, Mosul, and Baghdad. When I write
an article about architecture or history

or heritage or folklore, I feel as if I were
communicating with my people, especially
when I post an article and find a lot of my
friends reading it and starting a discussion
about it. Some of them even add information
I might have overlooked. Frankly, what
motivates me to write on and on is merely
a social and intellectual impulse. I write in
order to combat the bitter personal loneliness
I endure here in the West, away from my
hometown, my capital city, my friends, my
family, and my colleagues.
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Translation:
Key to Voice ana
Share Counter-

According to a CNN report published in Feb-
ruary 2018, ISIS has managed to inspire 140
attacks in 29 countries beside Syria and Iraqg

Amid the uncertainty arising from
postmodern conflicts, revolutions and
insurgencies, the so-called Islamic State in
Iraq and Syria/Levant (ISIS or ISIL) has been
utilising physical and online spheres to seize
territorial control and propagate its extremist
beliefs in the Arab world, as well as abroad.
The militant group’s activity has not been
left unchallenged at home or by displaced
Arab engaged citizens, particularly those
belonging to the areas of the most conflict:
Syria and Irag, who still hope for the revival
of their failing revolutions. Several initiatives
have been created to criticise and make fun
of ISIS’s ideology, beliefs, and doctrines

in order to reveal their true colours. Since
multilingualism has played a significant

part in the spread of ISIS propaganda, it

has proved to be part and parcel of counter
initiatives as well. Daya Al-Taseh (dsulo
dwlall [lost bowl]) is the name of one of
these initiatives that found translation
practices vital to conveying and sharing
their alternative knowledge about the global
activities of ISIS.

As implied by its idiomatic Arabic name,
which suggests a state of chaos and
uncertainty, Daya Al-Taseh is an online
activist initiative founded by two displaced
Syrians in 2013, following the 2011 Syrian
uprising and the succeeding internal conflicts
that emerged. The media production of the
initiative, released via Facebook and YouTube
channels in addition to dayaaltaseh.com,
targets the Syrian people and expresses
alternative views on their main issues and
concerns. Among its various productions,
which are mainly published in Arabic, are
Daya counter-ISIS sketches (released online

are broadcast and published in nearly 35
languages, as stated by the Wilson Centera
U.S.-based independent research centre

as of the end of 2014) that use comedy

and satire to confront and criticise ISIS
extremist policies and violations. In my
online interview with Youssef Helali, one of
the directors and co-founders of the initiative,
he stated, "We refuse to get involved in an
internal militant fight that targets Syrians .

.. instead, we opt for comedy, which is the
best way to convey our message." To reveal
the deceitful strategies of ISIS, Daya resorts
to the use of paradox, which in some cases
shows how ISIS leaders do not practice what
they preach. Daya also reflects upon the
superficial thinking of ISIS members, who

in one sketch appear to be convinced of the
power of the word ‘Baghdadi’, that when said
out loud while they execute an attack, grants
them invisibility, and; in another, they are
seen attempting to exterminate Twitter for
blocking ISIS members accounts by grabbing
a chicken and painting it in blue.

Being locally oriented, Daya Al-Taseh did

not account for translation from the outset.
Translation was steered by user interactions
from global audiences who heard about
Daya counter-ISIS sketches via press reports
or social media. "At the beginning, we did
not consider translation or spreading our
productions outside of Syria or in another

language beside Arabic . . . then we realised
that if we are fighting terrorism in general,
we have to widen our scope and target other
communities," Helali commented. As per
observation of the Daya YouTube channel
that witnessed the significant presence of
global audiences, counter-ISIS sketches have
received the largest requests for subtitles
and translation. It may be attributed to the
topic itself (ISIS ideology and activity), which
links to similar experiences and voices in
many other countries, in addition to the fact
that ISIS propaganda targets and reaches so
many parts of the globe.

Responding to social media users’ requests,
Daya has provided English subtitles for some
of its counter-ISIS sketches with the help

of volunteer translators and by using the
YouTube caption tool. "We have no experts
in translation . . . especially the translation
of humour; we sought the help of volunteer
unprofessional translators from amongst
close acquaintances, like family and friends,
out of fear of a security crackdown," Helali
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Really brave- well done guys!
4. Humour and satire are great weapons
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elaborated when I asked him about their
experience with subtitling the sketches. In
general, Daya’s translation style is more of an
amateur non-specialised one, which adopts a
strategy of domestication to get closer to the
target culture and audience, especially with
the use of terms related to Islamic culture.
This is the opposite of ISIS’s translation
strategy, which depends much more on the
transliteration of Islamic terms, and thus
leads to a product that is rendered foreign
and not easily accessible to a target audience
who has little or no background about Islam.
For instance, when an Islamic a cappella
song is playing in the background of a video,
subtitles in Daya videos say "religious music,"
not "Nasheed." Also, ideologically loaded
Arabic words such as "di=JI" "4l ", &S and
"wo¥l" are subtitled as follows "Infidels,"
"God," "Heaven," and "Commander,"
respectively-all of which would be found
transliterated into the Latin alphabet (Kuffar,
Allah, Jannah and Amit) by ISIS propaganda.
Some social media users have participated in
the subtitling process as well by voluntarily
translating some parts of the sketches in
comments in response to others who asked
for subtitling.

to drink Pepsi, smoke the infidel nargile and eat the apostate KFC

“Please, PLEASE provide
with English subtitles, this

is.share-worthy stuffl.D” “Translation please?”

~another great video....
~please would you.dub.or
add subtitles”

The removal of a language barrier has
opened a global dialogue about the content
and ideas of Daya counter-ISIS sketches.
Subtitles have been provided in English, the
current lingua franca, thus the videos can

be easily accessed by people of different
nationalities. Different groups of locals and
foreigners, proponents and opponents, as
well as the series administrators themselves,
have interacted and expressed their voices
and concerns, negotiating the different

and sometimes conflicting views stirred by
the sketches. The figure below shows user
interactions in Arabic, English, French, and
Russian for two subtitled sketches released
in 2015 on the Daya YouTube channel. The
first is "The Prince" "Y' sketch where an
ISIS leader enjoys all the pleasures claimed

to be sinful by the extremist group, while
showing potential recruits his other (and
fake) face, acting all pious, and inciting
them to attain ‘Shahada’® through suicide
bombings. The second video is a parody of
ISIS extremist acts of violence; a secular
state named "Orange State in Iraq and Syria
(OSIS)" imposes its own secular ideals by
using force against ISIS members, the same
way ISIS treats its enem

“You-should subtitle.in
English,.and why.not not
in.other languages. ....”

1 Shahada: Islamic equivalent of martyrdom; to
sacrifice oneself for the sake of God. The term
is used by modern global jihadists to describe
those who die in their fight against those whom
they classify as apostates or infidels.

Comments by social media users on Daya
YouTube channel made around 5 years ago
when the sketches started to be released
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Asserting the power of the people and their
right to express themselves freely during

the January 25th revolution in Egypt was
one of the arenas that opened the way

for a massive wave of innovative cultural
practices. The revolution illustrated the

fact that culture is the vessel which carries
people’s voice. However, the years after the
Egyptian uprising witnessed a remarkable
change in the rigid censorship restrictions
that emerged, and threatened the existence
of the free space that the revolution had
created. Amid these hard conditions, online
platforms emerged as alternative spaces

for establishing citizen media, and they
successfully continue to transfer revolution
from the restricted borders of the physical
space of the street to the new sphere of the
digital world. It is true that online platforms
had existed for quite a while before the
events of 2011, yet the events of this year,
and those that followed, gave them a broader
audience (activists/nonactivists) during and
after the events. Webcomics (i.e. cartoons
posted online) reveal how cartoons are

used as a mode of expressing revolutionary
themes which produce alternative readings
of reality. Webcomics initiatives by the
Egyptian cartoonists Islam Gawish and Ihab
Abdallah are a good example of how notions
of freedom and revolution are reworked
through webcomics that comment on social
and political incidents occurring in Egyptian
society. In an interview conducted by the
author, the two cartoonists assert the fact
that the state’s control over peoples’ freedom
of expression was the main factor that drew
their attention to online platforms as a way
to avoid stiff measures by the state and

its actors. The significance of Gawish and
Abdallah’s work does not only lie in the fact
that they tackle topics that trace the changes
in post-revolution Egypt, it also emphasises
how online platforms enable ordinary citizens
to express their views. The views of these
ordinary citizens are manifested in the
alternative readings that they give to the vast
changes taking place in Egypt, and contribute

Webcomics
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to producing new meanings. In the case of
Gawish and Abdallah, both cartoonists and
their audiences are capable of responding in
different ways to the topics raised through
the webcomics posted. In other words, both
cartoonists and their followers are able to
produce alternative truths that propose new
meanings outside of the control imposed

by official media. The comments posted on
webcomics are obvious instances of how
readers take part in producing alternative
discourses that differ from official ones.

Webcomic 1: Gawish’s "Indifference is the
Mood of the Current Moment"

The webcomic strip illustrates a person
watching different events transmitted on
different channels on his TV. The different
panels reveal the character while moving
between different TV channels. Panel 1

Ulvgl>:1 @8, 890
dlyll olgic 6¥ LUl
Fig.1. Gawish’s
"Indifference is the
Current Phase’s
Mood"
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depicts the suicide of some Egyptians. Panel
2 transmits the news of a bomb explosion
that leads to many deaths, whereas panel 3
reports an incident that has occurred near
the pyramids. The last panel shows the
strip’s character calling his friend to watch a
movie about Safinaz, a belly dancer. The strip
was posted on November 2014 at a time
when many events took place, a sign of the
instability that the country was witnessing.
The last panel traces how viewers react to
this period.

Responses:

The excerpt shows samples of the responses
by Gawish’s followers to the strip above.
Besides sharing and using Facebook emojis,
followers use memes that show support for
the strip’s message. The first meme is taken
from the strip where its character agrees with
his friend to watch a movie starring Safinar,
an Armenian belly dancer. The second is a
meme that is taken from the Egyptian movie
A’sal Aswad (Black Honey) and includes a
sarcastic statement about how the terrible
incidents that take place will strengthen
viewers in hard times.

Webcomic 2: Abdallah’s "Google Translate:
Active"

Abdallah satirically responds to the news

of the death of North Korean president Kim
Jung-un by posting a webcomic that shows
the president’s image with a quote in English,
"To him what to him and upon him what up
him". This quote is the awkard translation

of the original statement in Arabic that is
provided on the right side, which clarifies

dictatorship. The title of this webcomic
shows that even the English translation of the of the meme really is.

Bahaa Muhammad Farag
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that shows how sarcastic and funny the tone

that he bears the consequences of his good ~ statement is meaningless, which asserts the
and bad deeds alike. Abdallah’s reference to  fact that there is nothing that justifies what Looking at the webcomics of Gawish and

the Arabic statement (written out in English)  the two dictators did to their people.

is cynical in that some online users had
already mentioned it while commenting on
the death of former Egyptian president Hosni

Responses:

Abdallah raises the question of how humour
is a tool in sociopolitical commentary.
Webcomics are a manifestation of how
humorous stunts succeed in asserting the

Mubarak. Originally, the statement indirectly = Comments on Abdallah’s webcomic reflects  notion of resistance that leads to creating

referred to the corruption of Mubarrak that

how surprised his followers were at the

alternative narratives that challenge official

ruined Egypt. It originally appeared on social news. Another user uses a meme that shows narratives. They emphasise the significance
media platforms as a critical response to the  Jung-un with his sister, Kim Yo-jong, telling of citizen media practices that do not only

failures witnessed by Egyptians throughout him: "This is the list of names of Egyptians
Mubarak’s period. Thus, the use of the same  who spread the rumour of your death".
statement, and attaching it to the image of This statement is added to the picture of
Kim Yo-jong and her brother in which she

Jung-un is considered an indirect criticism

guarantee cartoonists the chance to create
alternative knowledge, but that also highlight
the role of audiences in contributing to the
process of producing this new knowledge, and

of both political figures (Mubarak and Jung-  tells him about the list of names, and it is a in subverting power structures, even if only

un) as they are both symbols of blatant

contribution by the audience of the webcomic symbolically, as is befitting of a carnival event.
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As a live performance art, stand-up comedy
in Egypt emerged in 2009* with the estab-
lishment of el-Hizb el-comedy (the Comedy
Party) by Hashem el-Garhy as an entity

that organises and plans stand-up comedy
events. However, it blossomed after the 25"
of January Revolution in 2011 where some
comedians were encouraged to perform
before protestors in the sit-out strike in Tahrir
square, Cairo. Between 2011 and 2014,
stand-up comedians have had the oppor-
tunity to freely criticise socio-cultural and
political issues, not only during the sit-out,
but also in other venues like El-Sawy Culture
Wheel in Zamalek, Cairo and Beit El-Raseef
in Maadi, Cairo. Since then, this freedom has
been increasingly curtailed.

Stand-up comedy in Egypt is now subject to

a set of restrictions imposed by some venues
like cultural centres and small theatres where
live shows take place. One of these restric-
tions is on the discussions of the three taboos
— sex, religion, and politics. Another one is on
the use of expletives as part of the stand-up
material while on stage. To ensure that come-
dians comply with these regulations, theatre
administration requires that comedians sub-
mit a script of their stand-up material at least
one week before the live show for revision
and editing. Repercussions for violating such
rules include switching off the microphone
while the comedian is performing or, in some
cases, not allowing the comedian to perform
on the stage again.

Interviews with stand-up comedians show
that they do submit their scripts to the
theatre before the show. However, they are
in a continuous quest to defy such regula-
tions. Both Risha and Qandil admit that they
consider these regulations as a “challenge

to refine their creativity”. They are always

in search of a way that enables them to say
what they want during the live performance
without having to face the consequenc-

es. This is where the idea of the state of
in-betweenness embedded in such shows
presents itself. Comedians take advantage of
being “present” in time and space with live
audiences. They consider the stage as their
arena to express their opinions freely and hu-
morously. In other words, the stage is where
they can break the rules that they believe are
an attempt to marginalise their identities and
perspectives.

1. Mena Risha: The Three Taboos

Mena Risha (28 yrs) started his stand-up per-
formances in 2011 in his hometown, Zagazig,
Egypt. His real name is Mena Henein, a Chris-
tian name that, while he was in school, was
ironically always mistaken for Mena Hussein,
a Muslim name. He got his nickname Risha
from his childhood friends with whom he
used to play football. His passion for stand-
up comedy started when he realised that

— through this performance art — he had the
chance to mock the social and cultural con-

Stand-up Comedy:

The Here and
Now of Live
Performances

%
Nohayer Lotfy 3

PhD, The British University in Egypt (BUE&%

ditions that he faces as a Christian in Egypt.
The subtitled video is part of a stand-up show
performed on October 18, 2018 El-Sawy
Culture Wheel in Cairo, Egypt.

Watch Risha’s subtitled video ? here:
https://youtu.be/QYBEmMZ3mHIlw

Risha, in less than a minute, summarises

— or rather defies — the above-mentioned
restrictions. In a very short and humorous
performance, he starts his show by stating
how difficult it is to make people in Egypt
laugh because of the long list of “Don’ts”. He
thus, breaks the rules, and then goes on to
speak about the three taboos while highlight-
ing the idea that if he is not allowed to speak
about these three things, he is practically left
with nothing to speak about. The beauty of
this video lies in how powerful it is despite
its brevity. You have three bullet-like punch
lines through which Risha takes advantage of
the “now” and “here” of being live on stage
to assert his convictions, and to state what
he believes in regardless of the regulations.
The video below is an excerpt from his live
performance that is usually extremely and
unexpectedly rebellious but never fails to
make people roar with laughter while, at the
same time, leaving them with a new vision to
reconsider.

2. Ali Qandil: Spit on Uncle

Ali Qandil (35 yrs) started his stand-up
business in 2009 through limited shows in
different venues like restaurants and informal
gatherings. In 2010, he was part of the first
TV show - Moga Stand-up - that featured a
number of comedians performing before a
live audience. Similar to other comedians in
Egypt, Qandil grew more interested in this
piece of performance art during the 2011
Revolution. However, he took it a step further
when he started a workshop, the El-War-
sha Stand-up Comedy — Ali Qandil, to train
prospective stand-up comedians in 2013.
The video is an excerpt from the show “Adab
gism Facebook” performed in El-Sawy Cul-

ture Wheel in August 2019.

Watch Qandil’s subtitled video * here:
https://youtu.be/ICgD50TPhhM

“Respecting the other” and how this is a
missing value among some Egyptian families
is the main issue tackled in this video. The
space of the theatre and live performance
recurs in this video. Qandil here makes use of
this space to express his perspective about
the value of the “other” within some social
circles in the Egyptian community who believe
this “other” can be insulted. Qandil takes this
concept of the “other” and reflects on how
some social classes celebrate weddings in the
streets* while ignoring the needs - and even
emergencies - of other people. Towards the
end of the video, Qandil, like Risha, ignores
one of the theatre’s regulations by swearing
on stage. Because it is not part of the script
and, again, to avoid any possible repercus-
sions, Qandil only articulates part of the swear
word, leaving the rest to the audience to de-
cipher, which, as is reflected in their laughter,
the audience successfully does.

In fact, these are but two examples that
highlight the significance of stand-up
comedy, which is a simple, down-to-earth
art form that people can easily access. The
significance of stand-up comedy, particular-
ly in Egypt, comes from the fact that some
comedians strongly believe in the temporary
power they get through the live performance,
which enables them to challenge dictated
restrictions, and reflects their identities

and creativity in skilfully breaking the rules,
which in turn, depends, to a great extent, on
the common knowledge they share with the
audience.
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Street Theatre and the Liberation

of Public Space in Morocco:
The Experiment of
the Theatre of the
Dispossessed

An Interview with the Theatre Director

Hosni Almoukhlis

The Theatre of the Oppressed or the Theatre
of the Dispossessed emerged in Casablanca
in 2012 as one of the offshoots of the 20™" of
February movement, which broke out within
the context of the ‘Arab Spring’. It was creat-
ed by young artists strongly influenced by the
philosophy and experiment of the Theatre of
the Oppressed, which was established in Bra-
zil by Augusto Boal. This endeavour managed
to involve the audience and turn them into
principal players in the performance. It also
released the performances from the narrow
confines of auditoria and theatre halls, thus
contributing to liberating of public space.

After eight years of work, I interviewed Hos-
ni Almoukhlis, the founder of this theatre
troupe, about the outcome and the future
prospects of this experiment.

How did the idea of the Theatre of the Dis-
possessed emerge in Casablanca?

The Theatre of the Dispossessed was estab-
lished in 2012, one year after the emergence
of the 20 of February movement. On the
movement’s first anniversary (20t of Feb-
ruary, 2012), I was among a group of young
men who met and brainstormed innovative
ways to bring about the change we had been
seeking. We got this idea after the move-
ment’s mass resonance had subsided. Our
demonstrations and marches had already
been interspersed with theatrical perfor-
mances, which were enthusiastically received
by onlookers, even to the extent that people’s
focus often shifted from the demonstrations
to the performances. This marked the start of
the idea of street theatre.

I had an experience in Barcelona, Spain,
where I lived and received training in this
kind of theatre® for five years. Before the first
anniversary of the 20" of February move-

Fadma Ait Mous,
Hassan II University of Casablanca

Translated from Arabic by:
Randa Aboubakr

ment, I proposed to train youth in this kind

of theatre, and actually held two workshops
followed by intensive training at the move-
ment’s headquarters. After three months of
training, we produced an experimental per-
formance entitled “So Long!” where we dis-
cussed topics such as democracy and human
rights. It was hailed by those interested in
this type of theatre, including someone work-
ing with Transparency Morocco who then
asked us for a performance about bribery.
That was our starting point.

The Theatre of the Dispossessed hands the
audience the mic

One of the aims of this kind of theatre, wheth-
erin its early stages or now, is to give the au-
dience a voice. In any theatrical performance
the audience become one of the actors. We
can use the metaphorical expression: ‘The
Theatre of the Dispossessed has given the
mic to the audience’, meaning that the mic is
no longer exclusive to those who shout out
slogans, but has become a means of expres-
sion for ordinary people. One of the aims is

Ao gose
bLJl§ "Jlo Jl="
2015-2016

The Performance
"We Are All Equal" in
Rabat 2015-2016

also to give people the chance to express
themselves in a theatrical performance. After
the show is over, members of the audience
come forth to act with us. We also offer train-
ing to youth in the production of artistic works
that have political and social dimensions,
especially given that the youth are often
interested in whatever is new and creative.
This means the Theatre of the Dispossessed
has opened up new vistas for expressing

the political and the social, with the main
aim of democratising access to public space
and hence creating the culture of dialogue,
criticism, and the exchange of opinion in the
streets.

The list of artistic works produced by the
Theatre of the Dispossessed:

We started in 2012 and we are now 8 years
into our work. I hope I can remember every-
thing. We have produced a number of theatri-
cal pieces in collaboration with NGO’s.

- The first was “So Long!”, which dealt with
the mechanisms of decision making in the
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political sphere and discussed whether this
was participatory or unilateral.

- The second was “Bribery” in collaboration
with Transparency Morocco and featured a
number of short scenes.

- Then we produced “Hania”, a performance
dealing with violence against women.

- There was also another work, “Red Pipe”
tackling violence at school, a piece that
was performed three times.

- We also produced “Sewage” in 2014,
which dealt with political issues, and our
focus was youth participation in politics
within the context of citizens’ rights and
duties during elections. The performance
tackled a problem having to do with a sew-
age system. We did not call for a vote for or
against but focused on what would happen
in either case.

- Our first tour of Morocco was in 2015 with
a performance called “We Are All Equal”,
which focused on racial discrimination, and
featured five sub-Saharan African and five
Moroccan actors.

- There was also a piece about housewives
and their role in the household. We started
off by asking housewives about the work
they do around the house and got the an-
swer: “We are merely housewives”! Then
the interview extended into a discussion
about the nature of women’s work in the
house, and how values are exchanged be-
tween mother and daughter and between
father and son. We gave it the name “Copy
and Paste”, and it is one of our favorite and
most crucial performances because we
took it on a tour of a number of Moroccan
cities and squares.

- Our latest performance was “The Story of
the Tolerant” in collaboration with actors
and actresses from sub-Saharan Africa. We
toured Morocco with this performance.

Evaluating the experiment of the Theatre of
the Dispossessed after eight years

We can safely conclude that, after eight years
of working on this experiment, the Theatre of
the Dispossessed in Casablanca has signifi-
cantly contributed to introducing the Theatre
of the Oppressed or Forum Theatre to the
audience here, and that now a number of as-
sociations have adopted the idea, which has
contributed to the expansion of this culture.
Our open monthly training workshops attract
more than 50 young participants and have
resulted in the formation of a group of young
actors some of whom come from nearby
cities. This has helped expand the culture of
the experiment beyond Casablanca. Yet, even
though we have succeeded in training some
youth, we still face a shortage of trainers. For
instance, when some groups need training, I
have to go myself with one of the young peo-
ple to do the training. Thus, we could say that
if the experiment has failed in something, it
is in the area of the training of trainers. This
calls on us to work on establishing a centre
for the training of trainers this year.

Theatre of the Dispossessed in the time of
the pandemic

The impact of COVID-19 on us was huge. We
had been preparing for some performances
dealing with societal issues, but after the
outbreak of the pandemic we were unable
to finish what we had started, especially
because the theatre requires the presence
and interaction of people. The pandemic
prevented that, and consequently negatively
impacted us. Our work is now halted.

But the positive impact on our ten-person
group is that we now have the time to work
through Zoom meetings on some theoretical
matters. We are reviewing the evolution of
the Theatre of the Oppressed and discussing
the writings of its founder, Augusto Boal. We
are also exploring its pedagogical aspect
through a discussion of Paulo Freire’s Peda-
gogy of the Oppressed. So, we can say that
the lockdown has halted our empirical work
but invigorated our conceptualisation of the
theatre of the oppressed.

Future projects

As for our future projects for this year, our
main focus will be the training of trainers

as I said. We are currently seeking financial
support for that, in addition to involving train-
ers from Senegal and colleagues from Spain
and Italy. If we were unable to do that, I
would finance the project myself. Our second
task is to complete the project of last year,
namely to produce short scenes related to
what happens in society and perform them in
public spaces. In addition, we will continue
our open monthly training workshops. This
year, the Gorara Association for Arts and
Cultures’ theatre also proposed a European
Union’s project called the Theatre of Propos-
als, which is part of Legislative Theatre. This
project focusses on introducing new laws and
reforming existing ones through the Theatre
of Proposals, as well as through other means
available in Morocco such as appeals and
petitions. This project features a considerable
theatrical component in addition to its focus
on public policies. The latter is managed by a
public policy specialist. This is the project we
are currently working on.

—
1955l o dyg )5 duiyg
2017 -JLﬂ) (_9

Artist Hosni
Almoukhlis ata
Theatre of the
Dispossessed training
workshop in Dakar- '
2017

& "doS 45" du=runa
claddl )l i)l dhse
2018 - cldl

The Performance
"Copy and Paste" at
the Rabat-Harbor
Railway Station-
2018

ol 4o 8,58 (10 )90l o joSoall Zrna gl 1
00 ol Lo usesl Sl Jlgy giaul llall Ll
il o aga= ddlle Lo Gull coasdl Gl ol
§ LS aoye Ludg R8lg)l i O ygpazdly Gl
Sl Zpall
1 The Theatre of the Oppressed or the Theatre of
the Dispossessed was established by Brazilian
international theatre practitioner August Boal.
This modern type of theatre is based on a new
relationship between the actors and the audi-
ence which aims at presenting new imaginings
of reality rather than presenting reality as in
classical theatre.
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The contemporary Palestinian reality raises
questions about colonialism, the current
official discourse and the global conceptual
crisis related to capitalism, particularly in

light of examining the youth experiences

that attempt to reflect their battle in these
concepts, and reestablish a collective social
historical discourse absent from their daily life.

This was evident in the study of the youth
initiatives, which attempted at rephrasing the
"in-between" of a more cohesive modernist
connotation of social solidarity and means

of resistance, rejection and survival. The
research aimed at adopting a contemporary
approach in exploring the youth interventions
and activities, in an attempt to understand
those contemporary phenomena of youth
activism, and their role in creating the above
meanings, as a third space inside a colonial
Palestinian reality that suffers from an
identity crisis.

The sample included eleven youth initiatives
from different regions in Historic Palestine:
Asfar/ Nablus, Hirak Alshabab Al-Fahmawi
(Youth movement)/Umm El-Fahm (48
Palestine), Sard/Ramallah, Atelier Gaza, Gaza
Ahla/Gaza, Ardi Masdar Rizgi (My land is the
source of my livelihood)/ Tulkarem, Nabd
El-Shabab El-Falastini, gubudall oluidl jas
a0l al), Kitab/Jerusalem, Hakaya/Ramallah,
Tajwal Safar/Ramallah, Muhibbu Attabia
(Nature Lovers)/ Ramallah, Himam Forum
(Determination)/Ramallah.

The study of those activities revealed the
role of the different Palestinian political
transformations in developing the language
and approach of the relevant activity.

Those included the recognition of Israel,
abandoning the armed struggle and adopting
negotiations as an alternative strategy, and
the increase in the negative perception of
the factions in the wake of the Oslo Accords,
which led to an interim authority with limited
jurisdiction and powers. The Authority

was weak and lacked sovereignty, while

The Status
In-Between

About the Palestinian
Youth Initiati\g

Fatah’s popularity increased, as it sought

to bolster its position and strengthen its

grip on the Authority, and replace struggle
with relations of patronage and cronyism.
This made it more loose and flabby, and
aggravated internal rift because of its ties
with the Authority and administrative and
financial corruption. Such change also led

to anincrease in religious trends, most
notably "Hamas", which emerged after

2006 Legislative elections, weakening
Fatah’s four-decade hegemony. This tension
between the two parties escalated as the
international community provided support to
the Presidency and imposed an international
boycott on Hamas, to the extent that division
and internal fighting eventually led to Hamas
takeover of Gaza Strip, and Fatah’s control of
the West Bank. This led to shrinking popular
and official support to the Palestinian cause,
unlike during the First and Second Intifadas.

About the reason for establishing Nabd for
Palestinian Youth in 2014 Abu Oun said: "In
2014 the Islamic movements expanded and
started to dominate the peoples’ minds, while
the Israeli violations in the Territories and their
crimes in Gaza strip increased, reflecting the
weakness of the Authority, and leading to the
"knives revolution”, possibly because of the
disenchantment of the youth with the political
factions, whose role is to protect them.

It is noted that some initiatives moved
towards creating an enabling and safe
environment for the youth away from the

Yasmeen Qa’adan
Social researcher, PhD candidate at Birzeit
University, Palesting

Translated from Arabig by
Jumana Abbas

mainstream official institutions and political
factions and parties. Qaraman, founder of
Asfar initiative in Nablus said, "The main
idea behind Asfar initiative is to create safe
space for all the youth, without obligations
to attend, and create spacesthat have no
consideration for beliefs, political affiliation,
sexuality or gender. In this initiative, every
individual has the right to express him/
herself and their problems". The'interfaces
that extend between time and place;
between individuals and groups, between
the other and me, make:such youth initiatives
regionally different, with'the difference in the

political, cultural and social discourse. Hence, 17

they surpass Oslo, 1948 boundaries and the 4
division. They all present themselves as fully
and totally Palestinian, completely aware of - ¢
the deformations of the colonial reality.

About communicative action and social
solidarity

The act of communication that asserts

that communicative action is not random,
surpasses the western rationalism that gave
absolute priority to the teleological mind,
which aims to achieve identified interests and
purposes. This is because communicative
action is not a mere isolated act of the self,
but is discussion and conversation among
the different active subjects. This act is
based on consensus away from pressure or
tyranny, and aims at developing unanimity
that reflects equality within a public space
in which the individual merges part of her/

3al-Janib -abilingual publication Politics of Solidarity and Disintegration
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himself in the collective effort based on
rational understanding and communication.

The communicative is achieved through the
agreement of all active subjects together

on the idea, in which they develop an
organization. It is not only based on exchange
of information within a specific context or
social conditions, but is based on an act

of interpretation of what is happening, to
develop rules and mechanisms that enable
collective living or developing social life.
Hence, communicative action contributes
to constructing the lived social reality. The
use of language in declaring the different
approaches of the youth through the
initiatives, and in particular their rejection of
the discourses promoted by the institutions.
What happens with the youth initiatives is in
line with Alan Turing’s critique of the crisis
of modernity, which claims that the society
is merely a field of forces, from which the
actors are excluded. This enhances the loss
of meaning and futility by virtue of cawo=ill
bl9gpull the bureaucratic dehydration of the
political public sphere, "elitist separation",
and isolation of culture and politics from the
ordinary public.

The communicative phenomenon addresses
the need for comprehending the process

of creating social bonding among lonely

and bonded individuals at the same time,
who must consider the social bond to give
meaning to their existence within that social
bond, and consequently find reasons for their
work. A founder of the initiative said, "When
a young woman speaks about her failure in
an emotional affair in front of a large group of
individuals, but nevertheless feels safe and at
ease to talk, as it they are her support group".
The previous example shows that the private
experience may be linked to the privacy

of the lived world, which enhances the
communicative action among the individuals
of those spaces who comply with the ethical
rules and standards of those spaces, that are
more understanding than the general social
rules. The attributes of complementarity and
solidarity expand, not only through culture
and politics, which are organically linked

to the economic aspects in the Palestinian
society, as in "Ardi Masdar Rizqi" initiative,
which describes the worrying uncertainty
which the Palestinian youth describe with

its different contexts, and which often cause
anxiety, which in turn nurtures the need to
create social bonds "distress reaction".

Srouji, from "Ardi Masdar Rizqi" said,
"Definitely, it is a challenge of the social,
economic and political conditions in
Palestine, and the situation in which we the
youth of Palestine found ourselves, in terms
of uncertainty of tomorrow. We invested

in ourselves and in our ideas to serve the
community and us. It is an attempt to send a
letter to the community, hence the initiative
is a challenge to the reality and a challenge to

the occupation, through using and cultivating
the land in an attempt to protect it from
attacks and stealing".

During the research, nostalgia towards the
notion of (Awneh), group help, of the First
Intifada emerged. In 1972, the first form

of national committees were established,
which perceived voluntary action as basic
means to overcome the colonial power,
through providing assistance and services
that reduced the people’s dependence

on the colonial structure, increased the
national consciousness, and conveyed it
from the educated people to the general
public through a network of processes of
social organization. It also showed the
transformation of those initiatives to a
licensed institutional system, which led

to dismantling the communicative action
between those initiatives and the public.
This historical experience actually led to
developing current initiatives similar to the
former initiatives, since the subjects live in
similar "domains of experience", though with
different interpretations. These prospects are
characterized by a new sense of utopianism,
more conscious of the mistakes committed
by the previous initiatives, despite some
moments of anxiety coupled with hope

with the new horizons that emerge from the
current reality.

The uncertainty in the status of
between-ness

All the initiatives agreed that the institutional
form, whether cultural or governmental,
does not meet the ends of the initiative

with respect to the Palestinian society. They
explained by criticizing the deficient role

of the institutions towards the initiatives
and the bureaucratic policies, following the
funding and the donors, and the community
arrangements that transform the individuals
to employees. Qaraman said, "somewhere
we believe that the institution is similar to
the Authority or that it seeks to appease

the Authority. I do not believe that any
institution currently has a neutral discourse.
We at the initiative never delved into any
form of ideological or political discourse. It
is important to maintain our full freedom. In
the institutionalized system, the institution
may dismiss one of its staff if s/he protested
against the siege against Gaza, because
such protests contravene the institution’s
present agreement with the Authority. We
do not want to pay this price in return for
institutionalizing the initiative". Hence, we
conclude that the civil society, despite its
separation from the tools of the Authority,
by law is exercising its activities under the
discourse of implicit violence of the Authority
that is dominating the society.

The participating youth groups showed
full awareness of the rules of the game of
institutionalization and funding. However,
there was uncertainty upon asking them

about their desire to become a licensed
institution. The responses varied in four
themes: the first is refusal; the second is
embarking actually on transforming the
initiative to an institution; the third is joining
an existing institution that has a legal entity,
and the fourth is requesting funding from

a social institution that supports initiatives
without becoming part of it.

Dalia Abdul Rahaman, of Atelier Gaza said
that, "We had a simple start, and became
part of the YMCA. However, we aspire to
become an independent licensed institution
to obtain our full freedom in practicing our
activities and present our work without any
constraints or censorship, so that Atelier
becomes an incubator for all the women
artists of Gaza".

The element of social imagination among
the respondents builds an image of the
desired community and reality, through
an alternative vision that cognitively
deconstructs the existing system of

power relations, and actually destroys it
or reconstructs it. However, shaping this
consciousness may also be the result of the
conflicting relations with the colonization
project, or the intellectual conflict within
the community of colonizers, the nature of
social actors, their political ideology in the
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colonized society, which affects the patterns
in which the freedom is exercised as well

as the production of the imagined world.
Hence, we see that the controversy between
the act and the structure within the between
spaces shall persist. Drawing a clear identity
for the groups and individuals within those
spaces may not be realized in the uncertainty
between separation with the outcome of

the structure, a clearer "post in between"
vision, and a moment of youth consciousness
and action that draws meanings about the
chagrined Palestinian society, and about their
identities within it.

Quasi conclusion

In conclusion, and in an attempt to
understand the phenomenon of between-
ness, it becomes clear that the between-
ness encompasses the phenomenon of
cultural difference and contention. This is
linked to the movement for change amid the
fixed principles of culture, amid the spaces
of time and place, and amidst the fields,
individuals, nations, the desired and the
reality. This places the new social formations
under attempts of understanding away

from the dichotomies, and a persistence to
fix the theoretical threads that connect to
disconnect and vice versa, in an uncalculated
point that has no certainty of the process,
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The World’s Fake

Solidarity withy— Ssg—al
Palestine

In an advertisement of an international
agency operating in Palestine, there is a large
billboard at each project implemented by that
agency that explains the nature of the project
and in the end it says" From the American
People".

Ironically, this institution has security
conditions that must be met in return for
assisting the Palestinian people, within a
vision that aims at limiting the room for

the Palestinian to resist occupation, and
systemically marginalizing the struggle or the
persons who struggle, through measures that
are presumably administrative.

Even more ironic is that some people actually
consider this an act of solidarity of the
American people with the Palestinian people,
while the U.S.A. fully embraces the Israeli
occupation at all levels.

The above example explains where we

can find the concept of solidarity at the
global level. It is not the only example. In
2015, several European and Arab leaders
participated in a demonstration in Paris
against violence and terrorism, in the wake
of the attack at Charlie Hebdo magazine and
other attacks, in an expression of solidarity
of the leaders of 50 states with the victims of
the attacks.

It is interesting how those leaders and
presidents of states expressed, in general,
the essence and tenet of today’s world order,
with all the problems and wars it suffers
from. They are directly responsible for what
happens in their countries, by virtue of their
positions, which means they are accountable
for the violence and terrorism. Some

may even imply them in those activities,
either directly or indirectly. However, they
themselves participated in a demonstration
that preoccupied the world media for days,
as a precedent and as a "human" expression
of solidarity and renunciation of violence and
terrorism.

The above examples provide prominent
models of the transformation of the concept
of solidarity at the global level, and what the
notion of solidarity may mean for the different

).gl:? o
wdige (shasld e LilSy 0lga
ux_u.u.ng. u;ﬂl.;obm

Ahmed Jaber
Palestinian Author and
Transportation Engineer,
Budapest

Translated from Arabic by
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countries. In an attempt to identify specific
topics for such transformation, we found that:

-There is no intellectual framework or
popular background that unifies and defines
the concept of solidarity and the forms of

its practice, which left it either to individual
interpretation or to the analyses and practice
of political systems.

-There is no role for the masses, but rather
for the associations and institutions of a
humanitarian nature, that engage solidarity in
their work.

-Solidarity is practically translated to protests
or financial support, with no ability/desire to
effect real change.

Today, the concept of solidarity has become a
rather marketing theme, for socio-economic
projects, and a trademark that improves
access to the stakeholders. Even at the
cultural level, the word is circulated as

yet another term added to the knowledge
jargon, or that gives the perception of
knowledgeability, which shifted the way

the concept is addressed, from action to
sympathy.

After Israel

There is a wide spectrum of different
expectations for the future once Israel
disappears (assuming so) or the near future.
One group considered that the future cannot
be predicted correctly, but said that the
future generation will wither be fully engaged
in Palestinian institution building or will
mostly consist of freelancers, and a large
group of the youth will be abroad, depending
on the timeframe we are considering or
thinking of.
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The youth have different visions towards the
liberation projects. Some believe that the
organized or haphazard popular movements
constitute means for achieving freedom,
using the people’s blood and arms. Others
believe that liberation is only possible with

an internal policy and diplomacy that aims at
achieving the vision of part of the people in
independence over a part of the land of historic
Palestine. Yet others call for coupling political
action with resistance in its popular sense.

Nevertheless, no one raises the following
question: can the popular forces of the
masses, or the ruling political powers lead
the people in clear and stable steps towards
a real national project?

In other words, can a people who have been
oppressed since modern history be free? Can
the ruling power lead the people towards the
fair state project?

The order and the state

We can say that the whole world is divided
into two conflicting sides, the order and

the disorder. If occupation is order, then

the Palestinian project is disorder... This

is an ancient notion, as old as human
consciousness. Among the aspects of order
are, for example, the conventional approach,
arms, police, army and totalitarianism.
Disorder is loud, passionate, colorful,
progressive, violent and disorganized. Inside
disorder itself lies the fundamentalist part,
manifested in religion. Hence, religion is in
both cases a tool for order and disorder. It is
against the "infidel" state on one hand, and
against the "progressive immorality "on the
other hand. However, what does all that mean?
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Suppose there is a rope that ties two
contradictions. This rope must always be
tight, so that the disorder does not exceed
a certain limit and becomes radical, and
the order does not exceed a certain limit
and becomes fascist. Such a state of dislo 95Si8 (ol el ddgadly (il
equilibrium is essential to maintain the life J=1s 0gShg dabhin pé davic dinndi digla d9gi
structure and the society continues to move  jusill Koy I Jgo¥l Lalbidl il L gogall
forward. However, what is happening at the 9298l 8151 il lsdl § eS8 ol digSs dic
Palestinian level is a source of concern. There 29 dyz o0 "8I Agall wo 6,9 alkaillg
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and the liberation movement, and tension e J$
between the people in general and the ruling
system. The Palestinian reality and the Israeli Judl

brutality warn that the rope may soon break,
if the gap between the two contradicting
sides deepens further, which necessarily
means terminating the Palestinian existence.
There seems to be no clear solution to
preclude this end if we continue with the
same approach.
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The role of cultural mstltutlons and civil
society organizations have a pioneering role
to play in the future, to present alternatives
and scenarios, and a real perspective that

is different from the failure, which the
millennials have inherited. We are in a project
called a state project, a state membership,
and we are in a situation whereby we may
say we are under occupation and we are not.
We can claim return, and we cannot if we
consider the international legitimacy in which
we are. The current between-ness means
that there are several possible scenarios

and no full consensus over the future, both
the near and the far; the ideas are extremely
conflicting, and many questions are pending
answers, such as: Do we need armed struggle
again? What are our immediate inclinations?
How can we unite the Palestinian interests?

The current project, or the Oslo project is
provisional, however the provisional-ism that
accompanied it is ongoing, and the provisional
state has become a prevailing dominant state,
except for some alternative "partial comfort"
from the situation we are in. If the project
changes, we must go through a transitional
period, and the current generation must

be willing, and must make use of the then
prevailing conditions. This means that the
issue must be considered now.

The current phase does not enable the
millennials to formulate a political project,
since freedom of opinion is not always
guaranteed, and the people cannot ask the
popular groups to revolt, which means that
it is possible to resort to alternative, classical
means, or to the revolutionary struggle. To
alleviate the situation, the community of
institutions must shoulder the heritage of
the Palestinian cause, and direct it correctly
towards the future. They should study the
past failure, acknowledge the generation
gap, bridge the existing gap between the
ruling authority and the people, ease the

current confusion between the two sides, and
consequently make an option for the future,
either a religious state, a secular state or any
other political form of state-building.

The society mostly thinks of the moment
occupation, while only a few think of the day
after liberation. The people are emotional by
nature, and are under prolonged occupation,
hence they rarely consider the moment of
the event of liberation. There will be a big
problem in this regard. Many have lived all
their lives, and have continuously though

of themselves and of their lives within the
identity of occupation. Their identity is always
linked with Israel. If Israel disappears, then
the question that must be clearly answered
is: who are we?

The first step is then, liberating the identity.
This is what we, as a generation must
understand. This may also be one of the

' reasons for holding the other generation

responsible for the failure. It is expected that
the moral system collapses, and a large civil
war erupts in the Palestinian society, and this
is something we must be careful about. The
lack of a successful military project and the
lack of consideration of the diverse social
structure means a civil war, because of the
absence of community structures, unlike the
past, whereby there was resistance and a
community centered on the theme, unlike the
millennials and their experimental projects.

Many Palestinians currently work for the one-
state notion, and deep divisions exist in the
society and problems in the internal system.
There are economists and politicians who
benefit from the current situation, and who
seek to reshape Palestine physically. How
will the capitalists and large enterprises face
the state project, whether liberal, religious or
other?

The new situation that will emerge after the
dissolution of the Authority is a situation that
needs the Palestine Liberation Organization
(PLO), popular committees and solidarity
movements, because they will be useful

in organizing the internal peaceful social
struggle. The political decision and the
political plan must stem from the Palestinian
grassroots, away from foreign intervention.
Currently, the institutions work according

to their own agendas. They identify the
concept of culture and the initiatives. This has
become the prevailing approach, whereby
an institution develops an idea that attracts
funding, and evolves accordingly. Dissolving
the Authority means the collapse of all the
institutions, which may terrorize the people.
Dissolving the Authority constitutes a popular
offensive, and the social system is expected
to collapse, hence the other body must be
present at the time for rectification.

The alternative economic system

The new generation largely rejects the non-
governmental organizations, and bluntly

rejects foreign aid. This is the result of the
perception of the millennials and their
"cultural elite" towards NGOs. This generation
is divided, as some work at NGOs, and the
others are far from them. A significant part
works for them, while their private circles are
far from them. The cultured, or those who
consider themselves the conscious group
among the millennials, accuse the first group
that follows the NGOs of being individualistic.

From the perspective of the millennials,
politics is part of all the aspects of life.
However, another group adopts a very
different perspective, as they do not care
about the topic of one state or two states, but
what matters is that they live, and continue to
survive, until a side develops a solution.

The notion of the alternative economy is an
important topic, as the millennials believe
that the task of Palestine is not only to prove
that it is a legitimate state, but also to seek
productivity, which is an issue that does not
constitute a priority neither to economists
nor to politicians. Those are preoccupied in
attracting money to Palestine form abroad,
with no exports, and soaring imports, which
has led to severe deterioration in agriculture,
national products and industry. This is a
successful policy in the Palestinian medium,
as the Palestinians sell slogans in the name
of the cause, and get funds in return, which
has impeded collective approaches, and
strengthened the individual interests and
personal creativity, instead of consensus over
one system or one person.

One suggestion is to reduce external funding,
which will be a strange and an unusual
situation until things become clearer.

When the society no more relies on external
funding, the people start to think better,

and develop more sustainable policies. This
leads to self-reliance, which in turn leads to
intellectual liberation away from the current
confusion in the economic identity. Reaching
this level means taking the legitimate rights,
seeking institutionalization, working with
individuals, or making other arrangements
depending on the different opinions. The
fixed point is attempting at breaking capitalist
institutions and making use of individual
potentials who are currently isolating
themselves. However, maintaining the
status-quo without a political and economic
leader, and merely raising social awareness
is hopeless. Many existing institutions take
the initiatives or steal them; they adopt and
institutionalize them, and their structures
advance with ideas coming from the youth,
who do not resist, instead of believing in the
individuals and investing in them to serve the
whole society.

On the other hand, there is poor sense of
belonging to institutions. The individual
workers seem to live in the dreams of the
owners of those institutions. They seem to be
machines that they move as they please, and
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who never say no; otherwise, they would be
deprived of the money. Hence, it is necessary
to have a sense of belonging to the group,
and passion for the institutions’ projects. The
system must notify the employees of their
importance and that the law is the means for
their protection.

Several questions surround external
funding. The Europeans are also accused of

perpetuating occupation through the notion of
funding. There are many support projects, but

there are no plans to stop the services, which
the Authority receives, from Israel in return

for a price. Hence, these projects are far from
efforts for self-sufficiency and they ultimately
serve the Israeli economy. The current status

reaps additional profits for the occupation. The

most appropriate solution is to stop relying
on foreign parties, identify the needs and the

resources and develop a thorough distribution

plan, unlike the current situation in which the
political establishment is in full control of the
support and the funding.
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The importance of the square

Martyrs’ Square (The Green Square) is the
main square in the Libyan city of Tripoli.
Occupying a strategic location in the city, it
is generally considered the oldest and most
important square in Libya (as Abdul-Jawad
Swisi, professor of engineering at University
of Tripoli stated in an interview I conducted
with him in 2018). The importance of the
square emerged during the period known as
The Arab Spring, which started in December

2010 in Tunisia and in January 2011 in Egypt,

both of which were then followed by Libya on
the 17" of February, 2011.

The square played a vital role in the
unfolding of events in Libya as it turned

into a space for the expression of opinions
and visions, as well as a scene for episodes
of occasional violence. In either case, the
square acted as the political symbol of the
country on two levels: the official and the
popular. Consequently, the square gained
added prominence due to the fast changing
and unstable character of local politics, in
addition to the role it played in the formation,
steering, and settling of conflict in Libya.

It is worthy of note here that the square,
according to many of my interlocuters in
the fields of politics and the media, had not
witnessed any demonstrations or violence
for 40 years under Ghaddafi (1969-2011).
This changed after the 17t of February,
2011, and precisely after the outbreak

of demonstrations against him in eastern
Libya. The first anti-Ghaddafi protest in the
square took place in the evening of the 20"
of February, when various factions entered
the square, voicing their disapproval of the
Ghaddafi regime, and thus marking the
onset of a new era in Libyan history. This
was also an important juncture regarding
the role of the square itself whose centrality
rendered it of key significance for the political
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Dr. Suaad M. Alghafal
Associated Researcher- Leibniz-Zentrum
Moderner Orient Berlin

Translated from Arabic by
Randa Aboubakr

authority ruling the country and of symbolic
significance for the opposition.

On the 20" of February, 2011, violence
erupted in the square for the first time.
There have been varying assessments and
understandings of these events. Some

of Gaddafi’s supporters see that the use

of violence was not excessive and was
necessary on the part of the security forces
for the sake of restoring quiet and order

in the city. Additionally, some of them

say the violence only ensued after the
opposition entered the square. They add that
demonstrators were armed and were the
initiators of the violence and the shooting.
On the other hand, the opposition denied
these charges and reported that the security
forces attacked them first and that they had
to defend themselves. However, the one
thing everybody agrees on is that on that
day, the lights in the square were switched
off for the first time in such a long period of
its history (as observed by Libyan journalist
Salah Zaatar in an interview I conducted with
him in Hamburg in 2018), making it difficult
to determine the party responsible for the
initiation of violence.

Gaddafi’s rule ended with his murder at

the hands of the opposition on the 20t of
October, 2011, a date that marked the onset
of a new transitional period in Libya. During
this period, new factions with varying political
convictions appeared and used the square
as a seat for their calls for reform and change
as well as for disclosing their visions. Thus,
the square was not exclusively used by one
faction with a unified political agenda, but
became a platform for anyone wishing to
disseminate a vision or express an idea, be
they NGO’s, politicians or the political parties
that had recently been established in Libya.
The square also turned into a space for the

(2011—2017)
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One day the people woke up to the news of the
disappearance of occupation from all the lands
of Palestine. No one could understand what
happened, and before the people realized what
is happening, the government decided to close
schools and offices until further notice. Many
people stayed home, while some individuals
entered to the liberated 1948 land, burned the
Israeli flags, and burned some houses after
taking their contents.

A state of chaos prevailed in the liberated
1948 lands because of the absence of a
government that organized the public affairs,
and the assaults that some youth committed
against the liberated Palestinians. There
were several cases of rape and murder, and
groups and parties fought over taking over
the "liberated" areas, resulting in armed
confrontations among them.

The Authority sought to hold a meeting with
the representatives of the old groups and
some parties that came back to the light,

in an effort to form one government that
included representatives of all the parties.
The interim period lasted for six months,
until the situation re-stabilized. However, this
did not last long; documents were leaked
that proved that the new government had
embezzled the wealth of the old regime, took
over its military arsenal, and led campaigns
to purge some other groups. Consequently,
many people took to the streets in protests
that did not demand ending the regime,

but rather demanded investing the funds in
enterprises that employed the youth, holding
early legislative elections and stopping
attacks against the civilians. However, the
new government used its new arsenal to
repress the protestors, killing and injuring
many, and launched military campaigns
against the "extremists", which led to the
destruction of whole neighborhoods and the
death of thousands of civilians.
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On the tenth year of the war, the group
acquired more than 1500 nuclear heads,
which compelled the government to give in
to the group and dissolve the government

on condition the government officials kept
their fortunes. During the subsequent twenty
years, the group called on the remaining
Jews of the world to establish Greater Israel,
and succeeded in bringing a million and a
half Jews in less than two decades. With
Chinese support, it took over Sinai, Jordan,
the western part of Syria, Lebanon and Irag.
It also built settlements in other areas after
taking over vast areas from Iran, east Syria
and Turkey. The remaining Palestinians

left to the desert in the Peninsula, while
some managed to immigrate to Europe and
America. On Fifteenth of June, the state of
Greater Israel was declared.
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unravelling of fierce animosities among
different competitors.

The sudden and radical change overcoming
the square was a direct reflection of the
changing situation in Libya at large. This
became more evident on the 21t of August,
2011 when the opposition forces managed
to take hold of the square, symbolically
announcing the victory of their revolution.
From then on, the activities in the square
became markedly different. For instance,
official celebrations of the anniversary

of the 20™ of February, 2011 held there
(during 2012-2014) were at variance

with conventional official celebrations

and featured the participation of various
actors, political and military groups, and
groups with different religious affiliations,

in addition to the newly formed political
parties (those that had been licensed by

the Interim Council despite the fact that the
constitution had not been amended). Foreign
delegations also unofficially participated in
the celebrations. An example of that was the
presence of the British Consul Michael Aron
in the first anniversary celebration (in 2014).
Photographs released showed him seated
amongst ordinary people.

Using the square as a launching pad for
reform

The square became a centre for the activities
of several groups with varying political
agendas, which created a state of multiplicity,
especially with the emergence of new social
and cultural actors. At the forefront were
politicians and religious leaders (according
to Libyan researcher and political analyst
Izzuddin Aqil whom I interviewed in Tunisia
in 2017), who used the square to confer
legitimacy on the visions, ideas, and projects
they advocated there.

The role of the square developed after the
General National Congress, which made
Tripoli its headquarters, started to run the
country (2012-2014). During this period, the
regime used the square to announce crucial
decisions, such as the law banning those who
cooperated with the Gaddafi regime from
political participation (announced on the 5"
of May, 2013), and Decree #7 to launch an
attack on the city of Bani Walid, which the
Congress claimed harboured outlawed armed
groups (as per a report prepared by United
Nations’ Support Mission in Libya about the
General National Congress and the elections).

Violence in the square

The period subsequent to the rule of the
General National Congress witnessed
further political developments and could

be called the season of political division. In
Tripoli, this period was known as "Fajr Libya",
and in Benghazi as "Operation Dignity".

The square echoed these developments,
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A demonstration in
support of "Operation _
Dignity" in the square & )

in May 2014

as it became both a transitional space

and an arena of conflict. For the first time

in its history, it echoed the conflicts and
divisions among political competitors as
well as among different armed factions.
NGQ’s, some women'’s collectives, and other
political entities became more vocal in their
calls for reform and their protests against
some laws. Due to the fact that they held
their meetings in the square, they faced
restrictive measures such as blocking and
dispersing their gatherings, which resulted
in a state of violence and disorder. These
escalated in June 2014 with the outbreak -
of demonstrations led by various political
factions. During one day in June, one part

of the square witnessed a demonstration

in support of Field Marshal Khalifa Haftar,
who had been named by the Parliament as
Chief General of the Libyan army in Tobruk,
while simultaneously another demonstration:
was held in support of the General National
Congress, which was led by a faction that
challenged the legitimacy of the Parliament.
The result was a confrontation between

the two sides that involved the use of
weapons, batons, and stones, resulting in
several injuries. A number of politicians

and observers stated that though these
demonstrations involved violence and
disorder, they marked a turning point in the
political climate in the country. The past few
years have also witnessed the use of violence
against demonstrators, fierce clashes
between the different factions, as well as
clashes with new entities over control of the
square and the spectacle of power.
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The political, social, and economic
transformations begun in 2011 are still
ongoing. Despite its limited area, Martyrs’
Square is a small-scale model of these
transformations. It responds to the political
changes taking place during an in-between
period in Libyan history that was defined by a
state of instability and incompleteness along
the path of political transformation.
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From Syria to Berlin:

Narratives of Flight &~
Liminal Experience

In my research as an anthropologist, I

follow female refugees who come together

on a weekly basis to a meeting point called
"Women’s Breakfast" in Berlin-Marzahn.

The former East-Berlin district has one of

the largest areas of prefabricated buildings

in Europe; they were constructed from the
second half of the 1970s and today, the district
has a rather problematic reputation for being
dreary and hostile to migrants. These meetings
are organised by a consultancy advice centre.
They are predominantly attended by young
Syrian mothers and their children who are not
(yet) in day care. They meet here, and converse
with local volunteers who help them navigate
different bureaucratic requirements and teach
them some German. Over the past months, I
have participated in these meetings, engaged
in various conversations over breakfasts,
attended some of the women’s homes, and
chatted with them online. Throughout, I have
recorded the narratives of flight of these
women for a book project.

Even though the set of questions that had
been developed for the interviews focused on
the spatial, practical, and emotional realities
of their actual passages from Syria to Berlin,
quite different experiences stood out in their
narratives throughout our exchanges. Shams,
who fled with her husband and two small
children from a Palestinian refugee camp in
Syria, mostly talked about the details and
practicalities of the journey. Darin, whose
journey led her from Northern Syria to Iraq and
Turkey, mentioned these concrete passages
only casually, and instead talked extensively
about her administrative fight for family
reunification. Evin, also from Northern Syria,
spent most of our conversation narrating

the family conflicts that took place during an
extended period of waiting in Turkey where
she experienced the death of her father-in-
law — the outstanding and traumatic event
during her waiting for family reunification.
Hanan, a middle-aged woman from Aleppo,
mostly focussed on the details of her injury and
the difficulties of living in Aleppo in the years
leading to 2016, whereas the escape and way
to Germany was told en passant.

Sarah Jurkiewicz
Leibniz-Zentrum Moderner Orient, Berlin

Flight and escape can be understood as a
liminal passage, a transfer in spatial terms
from one place to another, but also in legal
and emotional terms. Leaving one’s home
and traveling to another place is an uncertain
journey that could at least end ideally with
the arrival to, and possible re-integration
into, another society. Yet, reading these four
narrated experiences through the lens of
liminality raised questions about the actual
temporality of the liminal state of flight, its
beginning, and its end(s).

The four narrations recount this ‘passage’

as having started rather gradually, while still
back at home as "things slowly got worse",
namely as the women from Northern Syria
told me, with regards to work, security, and
education. For the most part, no clear start is
indicated. For Hanan in Aleppo, for example,
circumstances also slowly deteriorated until
she and her husband made the decision to
leave the country. For Shams, the destruction
of her house by bombs prompted her flight
and marks a clear point in time. Separation,
as the first part of the tripartite structure of
liminality, thus marks a specific moment of
leaving home. In our conversation, Hanan
remembered the moment when she locked
the apartment door, locking it for the
presumably last time, but then changed her
mind and went back in to get her favourite
coffee pot. This moment of separation and
closing the door to a life lived until that
moment is a clear point in time followed by a
long period of uncertainty. This took her from
Beirut to Italy to Berlin, where her status is
still not secured. However, the long stories of
flight of some of the women also tell of their
return home after their initial departure, as
for example Darin and Evin who, after having
left to Iraq, returned to Syria for a brief period
before leaving again. Thus, separation is not
always an irreversible fact.

In the second part of the tripartite structure
of liminality, the liminal state as such, there
are intense periods of spatial and temporal
liminality i.e. of in-between-ness and waiting.
These include, at the border from Iraq to
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Syria, as was for Darin, and in liminal spaces
where they were no longer at home but had
not reached their destination (i.e. Germany)
either. Darin and Evin both had extended
stays in other family members’ homes, in

the cramped confines of small apartments.
These periods were marked by uncertainty,
fear, and tense family relations. While "tropes
of displacement-induced waiting" (Wagner
2017:107) fittingly describe their situation,
this does not mean that the women were
simply waiting passively. Instead, they were
busy organising documents, and with daily
life, taking care of the children while their
husbands were already in Europe. The liminal
state also includes periods of actual spatial
transition when being on the move, such

as in the example of Shams who crossed

the Mediterranean by boat from Turkey to
Greece, and then continued to Germany;

or, Barin and Evin, who took the plane to
Germany, after finally receiving their family
reunification papers. Yet, for each of them the
actual journey was just a final step — the hunt
and the wait for papers were the long journey.

Arriving in Germany has thus not been the
end of their liminal experience. They also
had to live and wait in emergency shelters
or in community accommodations until their
legal status had been secured, and while
they searched for a flat, which constitute
some of the many other bureaucratic and
practical steps. Three of the women have

by now found a flat, and their children are in
school and kindergarten. All are struggling
to learn the language, trying to establish
contact with locals, and are re-negotiating
gender and family relations, just to name a
few of their struggles. Reaggregation — here,
to be understood as the re-integration of the
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individual or the group into society — as the
third part of the three-partite structure of
liminality, is legally at least partly achieved,
while, as Evin’s sister in law pointed out
while talking about social isolation, doubts
persist about whether this is a "real life". In
addition, husbands who raise the question
of returning to Syria, present quite a threat.
Reaggregation can sometimes become a
permanent condition of waiting and insecurity
(see Szakolczai in Thomassen 2012: 29).
Hanan, who has been living with her husband
in her daughters’ student room and waiting
for her papers to be sorted out for months,
is still in a state of legal, but also spatial,
liminality, with no clear end in sight.
* Thomassen, Bjgrn. 2012. "Revisiting liminality:
The Danger of Empty Spaces." In: Travel,
Experience and Spaces In-between, edited
by Hazel Andrews and Les Roberts, London:
Routledge, pp. 21-35.
* Wagner, Ann-Christin. 2017. "Frantic Waiting:
NGO Anti-Politics and ‘Timepass’ for Young
Syrian Refugees in Jordan." META 9: 107-121.
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Stories by al-Sheikh, the Ivorian, Linda the
Congolese, and Omar the Guinean about

Their Daily Lives in
Northern Morocco

Houda Duali

PhD candidate, Faculty of Humanities,

Mohamed V University, Rabat

Translated from Arabic by:
Randa Aboubakr

In Northern Morocco, immigrants lead
difficult and challenging lives due to their
‘illegal’ status, their dark skin colour, their
foreign languages, and sometimes even their
different religion. All these factors create
frictions with the local inhabitants as well as
with the authorities. Such difficulties were
revealed during our conversations with three
immigrants we met at different intervals
during February 2019 in the cities of Tangier,
Tétouan, and Fnediq in the north of Morocco.
From their narratives about their daily lives
in these cities, we also got to learn about
some of the strategies and opportunities
they create (for themselves). We would

like to introduce the three immigrants we
interviewed: al-Sheikh, Linda, Omar—we
chose these aliases for them.

Al-Sheikh, Linda, Omar

Al-Sheikh, Linda and Omar have a common
goal which is to continue their journeys to
Spain and not to settle in Morocco. They all
also are unable to communicate well in the
colloquial Moroccan dialect. That’s why we
spoke with them in French. Al-Sheikh is a
handsome and quiet young man we met in
a coffee shop in Tétouan. He comes from
the Ivory Coast and is 29 years old. We

met Linda in a public garden in Tangier. She
looks a bit nervous. She is a woman from the
Congo aged 26, and a divorced mother of a
three-year-old girl. She has lived in Tangier
since she arrived in Morocco, and depends
on aid from Caritas (The Christian Charitable
Society- the Tangier Office). However, since
in Tangier the police constantly chase illegal
immigrants, Linda currently lives in Asilah.
Omar is a somewhat impulsive young man
who comes from Conakry, Guinea, and is

18 years of age. We met him at a market

in the city of Fnediq. He entered Morocco

in a clandestine manner through the city

of Wijda, and then immediately headed to
Casablanca before arriving in Tétouan and

then Fnedig. He says he feels he is close to
getting to Spain and is looking for a way to
leave Morocco.

Strategies of immigrants

From the interviews we conducted, we found
out that immigrants do not easily give up
when faced with difficulties. They constantly
develop opportunities and strategies that
could be considered "produced knowledge"
whereby they capitalize on their ability to act
and meeting things head on instead of giving
in to defeat and escape. These are some

of their stories about their strategies and
innovations. They gave us these stories and
here we are giving them to you in their own
voices.

Stories about solidarity

Here, we include excerpts from our
conversations with al-Sheikh, Linda, and
Omar, which highlight how they resort to
activating the value of solidarity and employ
it as a unified strategy to overcome the
obstacles they face in their life in Northern
Morocco:

"We, immigrants, live together in a natural
way and communicate well. We look upon
ourselves as "brothers and sisters" whether
Muslim or Christians or anything else, and
whether we come from the same country
or from different countries. We feel we
are very close to one another, and we do
not experience internal strife caused by
differences of religion or nationality. We
consider ourselves one group [the African
group]" (al-Sheikh)

"There is enormous solidarity amongst us,
whether women or men. There is great
solidarity. There is a saying immigrants use
a lot: ‘We have arrived separately but we are
obliged to live in unity" (Omar)

Immigration Is

an adventure;

the adventure of
immigration is like

a school ol wisdom,
teachingyou how to
be brave and creative

Al-Sheikh- Tétouan- February 2019

"When I was still unable at all to speak the
colloquial Moroccan, my friends who are
fluent in it constantly accompanied me when
I needed to go to the hospital, or to buy
something, or to run an errand." (Linda)

Stories about cooperation and participation

Immigrants adopt the strategies of
cooperation and participation so that they
can overcome the challenges they each face
each on their own. This is revealed in the
stories of al-Sheikh, Linda, and Omar:

"We share everything among us. We share
housing, food supplies, utensils; we even
share our joys and sorrows with each other."
(al-Sheikh)

"We gather on special occasions and religious
festivities. It is good to gather, because

on such days you are overwhelmed with a
sense of loneliness and melancholy since
you are not celebrating with your small

or extended family. So, here as an African
group, we reach out to each other, and during
religious festivities, we gather so as to forget
our sorrows. Otherwise, if we stayed by
ourselves, we would spend the whole day
crying, especially me, because I think about
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my family all the time. I left them when I was
still a child. And I have not yet enjoyed their
affection to the full." (Omar)

"We help each other and share everything. I
have a friend who is also an immigrant. She
takes care of my baby girl when I am outside
and when I come back, I bring food for all of
us." (Linda)

Stories about indifference

Indifference is a deliberate strategy
developed in the face of the violence and
racism practiced by some of the local
inhabitants. Thus, through the stories of our
immigrants, we see how they stave off the
harm that results from violence and racism
by rising above it all and not caring:

"When a racist insults me, I pretend I do not
understand, because if I tried to talk with
him, I would get in trouble. I have bigger
problems to attend to. I've got to find a way
to live here, to cross the borders. I've got to
help my brother and sister. It is difficult... So I
do not listen to him" (al-Sheikh)

"There are some manifestations of racism in
Morocco. For instance, if you tried to talk to
somebody, they could respond saying: ‘Leave
me alone, you black man’. But, it’s all right.

I personally don’t care about that. If they
had knowledge or experience, they would
not have to be racist against immigrants.
They would have to actually talk to them in

a different way. They would for instance say:
‘Do not worry. Your ordeal will end some day
and you will find what you are seeking, God
willing.” This is not how things go. I swear to
God, it is not. Some people look upon you
here as if you were a nonentity. As if you

had come to compete with them for work.
They can spot you by the colour of your skin
and then treat you in a racist manner. Here
in Fnediq, there are Syrian immigrants too,
and even a lot of Algerians who also want to
cross over to Ceuta. Yet, they do not suffer
the way we do. It is our black skin that makes
them spot us quickly. So, the police chase
after us asking us to show them our ID’s, and
sometimes they put us on buses and take

us away to cities in the south of Morocco."
(Omar)

"There are always people who tend to be
racists towards us, and we face that all the
time. We have got used to this behaviour and
no longer worry about it. I am often called
"black woman," but I do not care." (Linda)

Stories about religiosity and religious rituals

Among the toughest things immigrants
face are the fear of the unknown and

the possibilities of a tragic end to their
immigration plans. Thus, a lot of them
resort to religion and worship as strategies
to alleviate the dread of the unknown
controlling their minds. This is what we have

gleaned from the stories of al-Sheikh, Linda,
and Omar:

"When the going gets tough and problems
accumulate, I go to pray. I often wake up

at 2 a.m. and start to repeat the name of
Allah, glorify Him, and talk quietly to Him.
Sometimes, I do not fall asleep at all. I spend
the whole night glorifying Allah because it is
an important form of worship and Allah loves
it. I also go to the mosque a lot. For me, the
mosque is for prayers and also for building
social ties. You never know who will be there
in the mosque. You could meet someone
who will help you in unimaginable ways. I
personally met some Senegalese people in
the mosque who were extremely helpful to
me and are now close friends." (al-Sheikh)

"When you leave your homeland, you do it for
your parents too. So, while travelling, I used
to pray a lot for Allah to protect me and guard
me against any harm. When I face difficulties
or problems, I ask Allah to help me so I can
help my parents. I do not do that when I am
overcome with fear or desperation; I doitin
order to get courage and self-confidence."
(Omar)

"When I embarked on my journey, I asked
myself how I managed to endure what I did.
I knew that God is strong and He gives me
strength. The experience of immigration and
adventure has taught me that whenever I
asked God for help he enabled me to face all
the obstacles that came my way. He never
let me down, but was by my side every time.
That’s why I am always thankful and grateful.
I know that one day my life is going to get
better. I have trust in God and in myself."
(Linda)

Stories about initiatives for action

Immigrants are proactive. They take firm
stands, translate them into action, and take
initiative. For instance, when the police chase
them or when they are unable to pay the rent
of the places where they live, they head to the
forest where they face harsh living conditions
(see figures 1 and 2). They also often initiate
actions that stem from their choices and
convictions about what they deem suitable
for the achievement of their goals. They do
not fall prey to giving up or inaction. This is
reflected in the following story:

"Ever since I arrived in Morocco I have
been trying to set up a small business to
support myself. So, you find me running in
all directions. I sold women’s accessories
in Casablanca, and then moved to Tangier
where I worked as porter in the central
vegetable market. Here in Fnediq, we hide
in the forest while we prepare ourselves to
cross the borders to Ceuta. I also try to take
good care of my health so I won’t fall ill and
go to the hospital. I am very careful and try
to avoid any problems that might lead me
to having to face the police. When you leave

your homeland and embark on an adventure
by yourself and with no money on you, you
have got to be aware and knowledgeable
about the way to deal with people. To know
how to walk, how to get into a place, and
how to get out of it so you won’t face any
problems." (Omar)

"When the police started to chase illegal
immigrants in Tangier, I fled to Asilah to hide
there. But I come to Tangier from time to
time to beg for money so that I, and my little
daughter, could live. I like living in Tangier
because a lot of black people are here, unlike
Asilah where there are very few, which makes
me feel bored and unsafe. But, I have to put
up with that. If you are not a Muslim and do
not speak the colloquial Moroccan dialect
(laughs) it will be difficult for you to integrate
well into Moroccan society. That’s why I have
started learning the colloquial dialect, and I
also use a Moroccan alias." (Linda)

"We usually leave our houses in groups, so

if I needed to go anywhere, we would have
to be at least two or three persons. Even if
your friend is asleep, you wake him up to
accompany you on your way. You don’t go
anywhere alone because you might run into
someone who attacks you for no specific
reason except for the fact that you are a
black African immigrant. I usually try to avoid
problems. So, for example if a Moroccan tells
me ‘I do not want you to sit here’, I move
right away. That’s the way my mind works."
(al-Sheikh)
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shows an illegal
immigrant’s house
(hideaway) in the
forest in Tangier as
he waits for the right
moment to cross the
borders to Europe.
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This photo shows illegal immigrants in
Tangier as they head back to their hideaways
(houses) in the forest in Tangier after they
have secured their food supply.
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Morocco has always been considered as a
transit country for migrants seeking to reach
Europe, due to its geographical proximity

to Europe, and more recently, to persisting
political tensions and crises in other North
African countries. Moreover, recent legal
developments in migration and asylum policy
contributed to the increase in the number of
migrants in its territories.

Multidimensional constraints, including EU-
neighbourhoods’ borders policy, have resulted
in a complex situation for migrants who are
characterised mainly by the inability to either
move forward or to return home. The concept
of transition thus becomes inappropriate to
account for their migration experience. The
concept of transition also cannot, on the one
hand, account for the intended outcome of their
project to reach Europe, which almost always
fails. On the other hand, it does not speak for
their extended waiting time in Morocco, which
does not resemble a transition in any way.

Having said that, the migrant situation in
Morocco can be thought of as an "In-Between
Situation" that is conceptualised in this
research as a situation of being stuck in terms
of several dimensions, namely, physical,
mental, social, and legal, among others.
"Being stuck," as far as sub-Saharan migrants
are concerned, refers to the situation in which
migratory movement changes from their
mobility through sub-Saharan routes to their
immobility in Morocco.

Morocco as imposed "stuck-ness"

Morocco’s position as a border space
between Europe and sub-Saharan Africa
has a tremendous influence on Morocco’s
overall policies, including those related to
the question of migration. While Morocco
enhances border control on its European
side, it is also adapting its policy towards
African countries by initially providing

legal recognition to those who meet its
immigration policy criteria. As is the case with
any immigration policy, this has given rise to
two classes of migrants: legally recognised
migrants and those who are unrecognised.

Extended interviews with migrants in Rabat
revealed the deep feelings of powerlessness
and disillusionment that shape their mode

of existence in Morocco. These migrants are
highly disappointed for the very reason that the
political, cultural, and economic situation of the
country they imagined at home is completely
different from the one that they have been
experiencing since their arrival. One of the main
issues that contributes to the migrant’s feelings
of strangeness and that haunts their sense of
being in Morocco is related to the fact that they
find it very difficult to be legally recognised,
even for those who consider Morocco as the
main and only destination.

From this point of view, these migrants try
to come to terms with their thorny situation,

Being Stuck as a
Characteristic of
Liminality

The Case of Sub-Saharan Migrants
in an Illegal Situation in Rabat

which has as of yet, not fully received

any serious political consideration. In

other words, in political terms, there is an
articulated vision against their movement
in space and time. That is, every movement
puts them in an outlaw state of facts, and
they are simply not entitled to mobility.

Managing the "stuck-ness" from Rabat

In general, once newly arrived migrants to
Morocco are challenged by the possibility of
making it to Europe, they often choose Rabat
as the place in which they can once again
work out the possible steps and plans of their
mobility to Europe. As the interviews reveal,
the choice of Rabat is the first sign that the
migrant becomes aware of this stumbling-
block. Heading to the capital becomes one
of the main last resorts after several failed
attempts to reach Europe. They need to hide
from strict surveillance, or from the high
potential of deportation, especially in the
North of Morocco. Additionally, they struggle
with the necessity of looking for any income
opportunities that will allow them to engage
in other adventurous attempts.

The capital of Morocco is also a point of
reference for migrants who have been
deported from other cities. Living in Rabat
allows them to be close to the North without
being subjected to the hardship of borders
areas. It is also convenient for those who need
to apply for a residency permit or asylum in
order to avoid being expelled from Morocco.

Informal resources
Migrants rely, largely, on informal resources.

Indeed, in terms of housing, most irregular
migrants live in marginal neighbourhoods

Youness Benmouro

PhD candidate, Faculty of
Humanities, Mohamed V
University in Rabat

where informal economic activities remain

the only available source of income, such as
begging in streets, cleaning, etc. The sharing of
rooms by dozens of migrants, where they also
share expenses and cooperate in performing
housing tasks, is the most practiced option.
The second is to occupy the marginal public
spaces that new arrivals to the city take

as a living space, such as bus stations, the
seaboard, and areas close to public parks.

Self-evaluation

The situation of being stuck deprives
migrants of their rights. This is manifested

in the absence of any kind of protection,

as when they happen to work in more

or less formal spaces, such as in the
construction sector. Moreover, this situation is
characterised by an overwhelming feeling of
waiting to leave Morocco.

Thus, this excess of time and lack of activity
lead the migrant to a permanent posture

of self-evaluation. After several months in
Morocco, they realise how they have suffered
without paying attention to what has actually
changed in their self and in their life. For
example, their positionality in Morocco makes
them question their sense of belonging for
the first time in their lives. From this vantage
point, African-ness is one of the major factors
that contributes to their marginalisation in
Morocco. At the same time, these migrants
use the discourse of blackness and African-
ess to strengthen their unity, and to empower
their community and the idea of mobility.

Conclusion

Migrants rely on several resources to resist
and face such multidimensional challenges.
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The first strategy is to always be in a group

in order to safeguard themselves from any
possible dangers in Morocco. Gathering

and networking help migrants to exchange
relevant and helpful information that
enables them to consolidate their projects.
Economic resources arise from their informal
relationships, namely, those that come from
begging, street cleaning, and prostitution, to
name just a few. They also rely on NGOs for
access to basic survival needs. Finally, when
an opportunity to learn new skills, such as
learning a new language, becomes possible,
they invest in things that could help them in
Europe and not in Morocco. This fact confirms
that their ultimate desired destination
continues to be in Europe.

Leaving Morocco remains the only source

of hope to get out of a situation that makes
them voiceless and powerless. In fact, they
suffer from inferiority and discrimination, and
from the fear of action.
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Interview with
a Male Immigrant

from Guinea Conakey:

Managing

Daily Life and
Imagining the

Future

Yousra Benjaa
PhD candidate, Faculty of Humanities,
Mohamed V University, Rabat

Translated from Arabic by:
Randa Aboubakr

Immigrants from Guinea Conakry who

arrive in Morocco with the purpose of
crossing to Europe, and especially those
who do not manage to settle their legal
status, experience several challenges
arising primarily from the loss of their
former social positions and roles. They are
"illegal immigrants", a condition that causes
newcomers among them to experience
social and spatial uncertainty, especially
due to the fact that they intend to pursue
theirimmigration path towards Europe.
Morocco to them is the penultimate stop

on the path of attaining their goal. In order
for them to be able to handle this transitory
situation, immigrants find themselves having
to restructure their lives and their social
relations whether with other immigrants
from various nationalities or with the local
inhabitants, especially given that the duration
of their stay in Morocco remains unknown.

T will here introduce an immigrant who is in
Morocco on an "illegal" basis and who looks
forward to continuing his journey to Europe.
The interview reveals how immigrants live
and manage their lives and daily affairs,
whether legal, social, or economic, and how
the dream of immigration motivates them to
develop their skills and create strategies that
would enable them to cross over to Europe.
The interview took place in April 2019 in a
garden just outside the district of Qamira in
Rabat. I used a semi-structured interview
that would create the opportunity for an

open dialogue with the interviewees, and

to enable me to get a glimpse of their social
experiences. They had the chance to speak
spontaneously while I listened to their stories
and tried to understand how they went about
their daily lives, and how they managed the

period of waiting they undergo while stuck in
Morocco.

Dreko is a 26-year old Guinean immigrant

in Morocco on his way to Europe. He left his
university education after two years of study
and now works in the field of construction.

I got to know the young man through one of
the immigrants I had interviewed earlier who
shared a room in Qamira with him.

How was the experience of arriving in Rabat
and living there?

I have been in Morocco for around nine
months. I arrived in Rabat after I had to
quickly flee Oujda for fear of deportation.
One of the immigrants I met on my route
from Algeria to the Moroccan borders told
me about this place. To be able to reach
Rabat, I headed to the bus terminal in the
city of Oujda where I took the bus bound to
Rabat, more specifically to Qamira where
other black immigrants like me lived. For
us, this place is still better than Casablanca
where tensions among immigrants like me
have erupted in the past. So, I decided to stay
here and contemplate the next step. I asked
the first immigrant I met in the street about
a place to spend the night, and he pointed
to the big garden, a key area for newcomers
located one kilometer away from the centre
of Qamira. There I spent two nights before I
managed to rent a room with three friends for
which we pay 1000 dirhams.

Why have you chosen Rabat and Qamira
Specifically?

As I said before, it is better for an immigrant
in my situation to settle in a big city where

he can find more safety, in addition to being
close to the consulates. I was attacked in
Algeria and went to the consulate, which
intervened and solved the problem. The
situation in Qamira is better than in some
Algerian cities even though there are some
homeless people and loiterers around. Here,
we can at least walk in the street in daylight.

Qamira is also a meeting point for us Africans.

We can meet other immigrants like us who
work or who are searching for work. Work
opportunities are better here.

In Qamira, there is also a bus terminal, which
is the first spot one arrives at after leaving
Oujda. We chose to stay at a place as soon
as we saw black immigrants scattered there,
and Qamira to us immigrants, as well as to
Moroccans, is a meeting point in people’s
search for work. We gather everyday at the
square because we know that an Arab or an

¢ African job owner will come.

How do you manage the cost of living?

| I currently work in a construction workshop
and rent a room with some friends for 1200

dirhams a month. I also send money to my
mum on a monthly basis. Then I have to
save up what remains to pay for my escape
journey into Europe. Ever since I left my
homeland, I have been doing hard work so
as to save up enough money to cross. That’s
what I did in Algeria where I lived in a district
called Brikadim, which resembled Qamira.
There, I also found sub-Saharan Africans
and worked in construction... You know,
every time you arrive in a new area, you have
got to pause and take some time to collect
information. I worked in Algeria in order to
save some money to enable me to enter
Morocco. Now I am doing the same thing so
as to be able to cross one more time.

Are there work opportunities for you other
than in the field of construction?

It is not possible for a black immigrant like
me who does not have a residence permit to
find good work. So, all we do is backbreaking
work while we wait to leave Morocco. A lot of
immigrants choose to beg for money instead
of working. They are lazy. But those who want
work come to the square on a daily basis in
search of work, side by side with Moroccans.

What is the life of a furtive black immigrant
in Rabat like?

It is hard here. I was deported three times:
to Casablanca, Mohammedia, and Tiznit;
and every time, I came back to Rabat. I
need to have money to be able to cross.
They deport us to other cities because we
do not have residence permits. There are
many immigrants who spend the night in the
streets and make them crowded. There are
also those who beg and the police do not
allow that... This is a tough life. All Africans
here are crossing. No one wishes to stay

in Morocco. It is a lovely country but our
destination is Europe.

My life is tough. I feel like I am imprisoned. I
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An Interview with a Female
Ivorian Immigrant about

the Experiences

of Immigration
and Spirituality

PhD candidate, Faculty of Humanities,

Social life in Rabat is quite dynamic, and the
capital city is considered Morocco’s vibrant
political and administrative heart. This
makes the city a prime site of attraction for
immigrants. The peripheral areas around
Rabat, most prominent among which is the
district of Tagaddum, were the earliest to

host new comers, whether they were crossing

or visiting, due to the fact that Tagaddum is
a low-cost place that attracts immigrants,

especially sub-Saharn Africans who dream of

immigrating to Europe.
A female immigrant from Ivory Coast

Christine is the real name of a female Ivorian

immigrant, a woman approaching her sixties,

with motherly features, who wears loose
gowns that mark her sub-Saharan African
origins, with matching head covers that
reveal some of her hair.

Madame Christine lives in the informal al-
Rashad district where she rents a large room
with her two sons, one single, and the other,
married. I met Madame Christine in mid-
June 2019 at an evening service. These are
daily prayers held at St. Peters’ Cathedral in
downtown Rabat. What distinguishes these
services from the Sunday service is that
they host a smaller congregation than the
one that gathers on weekends. Hardly over
10 persons arrive just before 7 pm daily.
Madame Christine is one of the regulars who
also performs some tasks, such as preparing
the altar daily before the priest ascends to
the sanctuary, as well as handing out copies
of the Psalms, and managing the praise and
song that precede the Mass. The 11 of
June was a very hot day when a new comer
stepped into the church looking scorched by
the heat outside. Madame Christine was the
only one who took notice of the new comer,
and ultimately, did not hesitate to approach
him to try to start a conversation. At the
beginning, I did not quite understand what
they were saying. Then she started asking
him in French while he responded in English
or, in the little French he spoke. I gathered
that they neither spoke the same second
language nor the same native language,
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so I interfered with the aim of facilitating
communication. Madam Christine asked him
about his status, his accommodation, his
meals, and his clothes. When she realised
that he was truly needy, she took 10 dirhams
out of her purse saying: "This is your bread
for today".

Crossing the Sahara

As we walked to the passenger car terminal,
Christine spoke in French influenced by her
native language: "I too endured hell upon
my arrival, and even before my arrival, and
also on the road. My two sons decided to
leave and I could do nothing to stop them,
especially because some of their friends had
left before us, and news of their arrival in
Europe was confirmed. Without my sons, I
would have been all alone. Had they left me
behind, I would have had no one to remain in
my homeland for. I begged them to take me
with them. At first, they did not want to do
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am not free to do anything. If you immigrated
and did not have enough money, you would
suffer in other countries. I hate this situation.
I cannot beg for money. I ask for money only
from Allah. I ask for work only from Allah who
knows what I am going through. I have faith
in Allah. A prisoner lives with the hope of
being set free. I am a devout Muslim and only
Allah knows my plight. Others may help you
for some time but they cannot do so all the
time. Only Allah will help us.

What is the relationship like between you
and other immigrants and other Moroccans?

When a new immigrant arrives who knows
me or knows some of my friends, we can put
him up in our room for three days without

him having to pay anything. We provide him
with the relevant information on places where
he could find work, and also on the security
situation and how he could avoid facing
trouble with loiterers. I maintain a cautious
relationship with Moroccans. I do not want

to get in trouble, so I avoid disputes. There
are Moroccans who treat us well and are
good to us, while others attack us, especially
the homeless among them who are used to
mugging us. A lot of Moroccans give alms

to immigrants. Here, there is plenty... Some
Moroccans offer us couscous on Friday. Do
you know that Arabs do not give each other
alms but give alms to us sub-Saharan Africans
instead? This has actually surprised me.

Is settling down in Morocco an option?

I do not at all consider settling down in
Morocco. I have come a long way from
another land and confronted death many
times, and every time I was driven by nothing
other than the hope of arriving in Europe.
This alone gives me the strength to overcome
the hardships I have met so far and those

I will meet in the future. I suffer here, yet

my suffering will end as soon as I arrive in
Europe. All my dreams are there. Beyond the
fence [he means the fence that separates
Moroccan land from occupied Ceuta]. I know
I could die trying to cross but no pain, no
gain. This ordeal will be over when I arrive in
Europe. I will be able to help myself and my
family. But T will never live in my homeland.

There, the hardships surpass the risk of
crossing.

Have you tried to cross into Europe before?

Yes, I have. Three months ago. But it was not
easy. The borders are heavily guarded and
there are also loiterers who attacked us and
we had to negotiate with them wisely so we
could escape. I have lost the money I had with
me, and that’s why I must work hard to have
the money needed to cross to Europe, which is
around 2500 euros. This is a huge sum, but I
have got to have it. I need two years in order to
be able to afford that. I earn no more than 100
dirhams per day, and I also send money to

my mother from time to time. I might have to
cross through the fence separating Nador and
Melilla but I do not find that likely. Crossing the
fence there is extremely difficult.

Will you still be motivated to immigrate
during the next two years?

Anything is possible. If I find my happiness
here, I could settle in Morocco, provided I
find good work. I want to go to Europe to
find work. If I found it here and found good
conditions, it is possible that I would settle
down in Morocco.

How do you handle your current situation?

I suffer emotionally. I have lost everything.

1 did not finish my university education and
I can only find backbreaking work. I say

to myself that I do not deserve that. But
since I have already taken the risk, I should
bear the responsibility of my decision.

My suffering is the result of what I have
endured in my homeland. Were it not for the
harsh conditions there, I would never have
considered leaving. I do not want to repeat
what my parents did and have children who
suffer like me. Right now, all I can think of is
how to cross to Europe and attain the dream
that I have carried with me for years. Only
this step, which will determine my future is
what keeps me unswerving till now.
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Conclusion

Dreko’s experience is a window on the
ordeals sub-Saharan immigrants in Morocco
endure as a result of their confined and
precarious positions. As one of the stops
along their journeys, this stage witnesses
the expansion of their dreams for the future,
which turn into mechanisms for handling
the difficulties they experience. It is seen

by immigrants as an onerous, yet inevitably
temporary and transient period.
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so because the journey was long and full of
hazards. But, I reminded them that the Lord
will not abandon us and that He will keep us
company. My two sons do not go to church.
But, they are true believers, and never forget
their crosses. They also love me, and did not
leave me all alone in our homeland, the Ivory
Coast. We did not bring much luggage. We
would travel by land, and at times would have
to walk. Even if we found a ride, we would
not have enough money to pay to ship our
luggage.

Each of the three of us took only one
backpack. I packed my Bible, my rosary, and
my cross, hopeful that our Heavenly Lord
would accompany and protect us. We spent
our first night in a car that carried the three

of us, in addition to two other young men, to
Bamako, the capital of neighbouring Mali. We
spent the whole day there and then spent the
night in the car heading to the city of Gao in
Mali. The trip started quietly and I felt that God
was always answering my prayers. The city of
Gao is known as the gate to the desert, that
desert we then had to cross vertically until we
reached the northern cities of Algeria. There,
things started to get serious, as we had to talk
with a guide who knew of the secret places

in the desert where there are no paved roads
and nothing but sand and stones. My son Jean
told me that we could not trust the guides. Any
of them could lead us astray and offer us as
"gifts" to the Tuaregs.

That night I felt so scared as Jean left me and
his brother sitting on the sand of the desert
and went to strike a deal with the guides.
"Lord Jesus, meek and humble of heart,
make our hearts like yours". I muttered the
prayers tens of times on my rosary. I did not
wish to be a heavy burden for my two sons.
Jean came back and led us to a truck that
was being used to smuggle immigrants. We
did not ask any questions. They crammed

us inside like sheep and we could not even
stretch our legs or find space to breath fresh
air. I never stopped praying. That trip had
cost the three of us 900 euros and if we were
caught by the Tuaregs, they would not find
much money they could take in return for our
lives. And we did not have anybody to send us
money as a ransom".

Madame Christine’s story remained
unfinished when we reached the last stop
and had to part ways. I politely asked her
for her phone number but she said she did
not have a mobile phone. Yet, she seemed
to have felt I was eager to hear more, so she
promised to meet me at Mass the following
day, so that we would have the chance

to continue talking. She too was eager to
talk to me especially because she rarely
talked about these things. Yet, she always
emphasised that she thanked the Lord in
her prayers for having made her journey less
harmful in comparison with those of others
who had undertaken the same trip.

She said: "Spending the night in the city of
Bordj Badji In Algeria is not safe. It is true

that when we crossed the borders we were
in less danger from bandits, yet it was still
perilous. Especially for women. Thank God
who protected me and my two sons, and
who also enabled us to help a girl who had
come a few weeks before our arrival and had
lost all her money. She would have become
itinerant. Now she is the wife of my son Jean
and is expecting a child. We spent some days
in the state of Adrar then we arranged for our
journey northward. When we reached the
capital city of Algiers, a broker found work for
my two sons on a construction site and we
managed to rent a shared room where we
spent six months.

The onward journey was very different. It
wasn’t in trucks. We traveled on foot, as a
caravan. It took us five days during which we
crossed a forest that led us to the border city
of Maghnia. Afterwards, a broker smuggled
us into the Moroccan city of Oujda at night
where we stayed in the forest for two days,

as far as I can recall. We could not put up
with the company of immigrants who were
permanently residing there so we decided to
take the bus to Rabat. Because of the many
brokers we had to deal with and the many
swindlers we met who were also immigrants
from sub-Saharan Africa, and who took money
and offered nothing in return, we ended up
spending a huge amount of the money my
two sons had made from their work in Algiers
until we settled in our current abode in Rabat.
But by the grace of our Heavenly Lord and the
protection of Jesus, we arrived here and are
much closer to our destination since Spain is
very close to Morocco".

New life

Madame Christine said: "Upon my arrival, the
first thing I asked about was the church. For
it is my home and my mother, and I missed
my brothers and sisters. For over a year I
had not prayed in a church, and even during
the time we spent in Algeria I could not go

to church, and my sons warned me against
going out. Things were different there. If

we had been caught, we would have been
deported to our home country, and all our
efforts would have been wasted. But, I assure
you, I was carrying my church in my heart. It
is true I used to pray on my own, but I prayed
for everyone and always blessed them all.

It’s a pity the church is far from where I live
and the cost of transportation is high, but I
will not give up despite my age and how tired
my feet are. The truth is, I am strengthened
by each Mass. Were it not for God, we would
not have arrived here, and were it not for

the fact that the Holy Spirit descended upon
us, and walked with us, we would not have
been able to overcome the dangers strewn
on our way. Certainly, many of those who
take the same road face violence and might
themselves turn into bandits after having lost
their money in their search for resources. But,
the Lord protected me, and the first thing I
felt I ought to do was to search for His house
and serve there for my salvation.

I feel I have a duty towards my fellow
believers and I am ready to share my daily
food with them. My children work hard to
earn money, and I give everything I have to
the Lord. At first, I needed help, and when I
started going to church, there were believers
here who immediately directed me to the
Caritas Foundation where I met good people
who are active in the cathedral, and who
also have an office close to where we live.

I used to go in the morning and wait for my
turn to get clothes and some food items.
Our situation was very difficult back then.
They even offered my son some money to
start his small business. I also got help from
some believers at church. We are brothers
and sisters, and God blesses us because we
glorify and extol Him faithfully.

When I was living in my village in the Ivory
Coast, I used to serve at the church, and

sing with the choir as a young woman. Here,

I try to do the same thing but distance
interferes. Yet, I always save up for the cost
of transportation so I can come here and pray
and praise the Lord in the highest.

When we reached the north of Mali, I started
to feel alienated. The inhabitants of northern
Mali and southern Algeria are somewhat
different from us Africans [of the sub-Sahara].
As for the inhabitants of the capital city of
Algiers, they hardly even see us. When we
walk in the streets, we feel as if they ignore
us. Actually, the Moroccan capital makes

me feel the same way. Yet, my life in my
neighbourhood is a bit different. Young people
from our area show a great deal of respect

for me and call me Mama. They joke with me,
and Moroccan mothers are also very nice

and sometimes offer me food. I do too. But
they make fun of the food I cook because it
differs from their own customs. They ask if it is

halal. But, to be frank, they are very pleasant.
Everybody respects me. Perhaps they treat me
well because I am an old woman.

I am aware that the religion of Christians
(from the sub-Sahara) is not acknowledged
here and that this makes them apprehensive.
But, I am not like that. I proudly declare I am
Christian. I carry my rosary with a cross on

it. Moroccans know what the cross is. I think
they respect this difference between us. It

is true that sometimes they openly suggest
that I convert to their religion, but they still
respect me and often forget our differences.
They only remember them around Christmas
time because it is the only [Christian] religious
occasions Moroccans know. Throughout the
past five years I have spent in Morocco, I have
been asked the same questions relating to
Christmas over and over again.

I remember that on the first day of 2018, I
met a young man who would greet me when
he saw me going to the grocery shop. That
day he was with some of his friends and he
asked me: "Did you pray yesterday? Did you
go to church?" I laughed and said: "Yes, but
Christmas was five days ago". He then asked:
"Do you sing in church? Is it allowed? You
dance too?..." I said: "Yes, we sing and dance
to glorify the Lord in the highest". He laughed
in amusement.

If you are a good and believing person,
everybody will love you, because God is love.
We live in love. We are not here to create
disputes. We are here as guests and will leave
for Europe because it is our destination. It is
true that our stay here has been prolonged
beyond our expectations, and it is true that
there is nothing new regarding the prospect of
traveling ahead, yet we will certainly find a way
someday, and God will answer my prayers".
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African Youth and Strategies of
Embarking on Immigration in
the Border Areas Near the Cities
of Tangier and Ceuta

Najat Attazrouti

PhD candidate, Faculty of Humanities, Mohamed V

University, Rabat

Translated from Arabic by
Randa Aboubakr

Morocco has become a crossing site for sub-
Saharan African immigrants from countries
such as Senegal, Cameroon, and Mali since
the 1990’s. Immigrants arrive from countries
experiencing unstable and insecure social,
economic, and political conditions so as to

cross to the other shore of the Mediterranean.

At the beginning of this century, the number
of immigrants started to double in an
unprecedented way. This pushed European
countries to call upon Morocco, which is
considered the main gate of the African
continent into Europe, to curb the influx of
African immigrants. However, considering
the huge risks and challenges enveloping
the process of crossing into Europe, and the
emergence of some opportunities for their
professional and economic assimilation into
Moroccan society, many of these immigrants
changed their project of crossing into Europe
into forced settlement in Morocco. In this
new situation, they experience the fragile
conditions of in-betweenness, especially
because the little savings they brought along
from their homelands have dwindled due

to the greed of the immigrant smuggling
networks that had brought them into
Morocco.

Thus, these immigrants have developed
several strategies to manage these new
conditions of precariousness such as, asking
for assistance from organisations that

deal with African immigrants, undertaking
informal economic activities, begging in the
streets, alleys, and passenger car terminals,
and even capitalising on Islam for the sake
of economic and social assimilation while
using verbal communication, especially the
use of the colloquial Moroccan dialect, to
create positive interactions with their new
communities.

As far as the participants in this survey are
concerned, we found that three of them

studied subjects related to Islam, or the
Arabic language, early on in their education.
The rest of the participants studied French
but managed to learn some colloquial
Moroccan vocabulary and expressions,
especially the most common ones such as
"may Allah have mercy on your parents”,
which they use while begging so as to win the
sympathy of Moroccans, "assalamu ‘alaikum"
(a common greeting literally translating as
"peace be upon you"), "henna mizianeen"
("we’re doing well"), "el-Maghrib mizian"
("Morocco is lovely"), "aji tshri min ‘indi"
("come buy from me")...

It is thus obvious that most African
immigrants in the border area do not seek

to assimilate into Moroccan society; rather,
they look forward to crossing to the northern
shore with no thoughts about returning to
the countries where their immigration route
was launched. Since the numbers of these
immigrants are increasing, their in-between
status and the dynamics they develop to deal
with it vary from one individual to another,
and depend on a number of cultural, ethnic,
and linguistic factors. When they need help,
they mainly depend on connecting with
relatives and friends who have arrived in
Europe before them. As they wait for their
dream to materialise, they find themselves

in a state of in-betweenness that is marked
by familial and social instability, and by the
lack of opportunities for work beyond the few
activities that yield meagre incomes. Above
all, they suffer from the racist conduct of
some Moroccans. Moreover, their legal status
negatively affects their sense of stability and
security, since those who hold a personal
identification card attain more stability and
become better able to blend into society than
those who do not have one. Among these
immigrants, Muslims are more interactive
with the local community than Christians, and
so are those who speak Arabic, French, and

colloquial Moroccan in comparison with those
who come from Anglophone countries and
can only speak English. Usually, the earlier
group is closer to Moroccans than the latter,
and is capable of communicating and dealing
with them more easily on many levels.
However, they face considerable difficulties

in crossing to the north because this requires
huge financial resources and is engulfed in
challenges and dangers.

Here are some of the comments by young
African immigrants. They are classified under
three headings:

"We neither feel secure here nor want to go
back home"

Muhammad, a twenty-four-year old street
vendor who has been living in Tétouan for five
years and speaks the colloquial Moroccan
dialect says:

"I did not feel secure in my homeland,

and I do not find safety here either, since I
do not have residency papers. The police
have chased many of us and have forcibly
deported some of us to the south of Morocco
so that we are far from the border areas.
There, we do not have homes or friends, and
this is extremely unfair to us. Deportation

is not in our best interest. We do not cause
any trouble here; some of us beg for money
to eat or pay the rent. We do not want to be
removed from the border area because we
have great hopes we will be able to cross

to the other shore. We are already very
close. However, some of us have evaded
the attempts to remove us to the south of
Morocco and those who have residence
papers are exempted from deportation. But,
only those who do skilled manual work are
granted official papers and for only limited
periods of time. Those who live in the forest
of Blionsh near Ceuta are often chased and
detained by the police. While the dangers of
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Interview with

a Senegalese
Femalegstala

Immigrant in ddlLic °J-'>L(r°

Casablanca:zlaudl ol 3

Amina Akdim @81 disel

PhD candidate, Faculty of Humanities, ,oljgisall ¢llw § di=b

Hassan the II University, Casablanca ,dgluyl ragl:;J\é Q¥ dus

el AL G ¢yl daal>

Translated from Arabic by

As an African country on the Mediterranean
Sea, Morocco is witnessing a huge influx of
"illegal" sub-Saharan African immigrants
(Senegalese, Nigerian, Ivorian...), mostly
headed for Europe. However, due to the strict
border security policies enacted by European
countries, these immigrants are obliged to
stay in Morocco for many years before they
get the chance to cross the sea to the other
shore. Regardless of how long this temporary
situation is extended, it forces them to

move between different Moroccan cities in
search of work, resources and suitable living
conditions, and consequently, to interact with
Moroccans on a daily basis.

We followed a group of male and female
Senegalese immigrants on their "search

for a life"—a journey that is enveloped in

the duality of the fear and hope that has
accompanied them from their departure from
their homeland to their arrival in Morocco.
Due to their status as "illegal" immigrants,
this group opted to set up their informal
trading activities in the area of the al-Hassani
Market in Casablanca. As these immigrants
have had to grapple with a reality at variance
with their expectations, they have become
increasingly aware of the fact that they are
not in their homeland, or as they express

it "on n’est pas chez nous" (we are not at
home). Thus, they are rendered more aware
of the fragility of their status. This was the

reality we were able to glean from the trials of =

their daily lives, which, as all the immigrants
participating in this study agreed, are replete
with discrimination, racism, feelings of
inferiority, and the marginalisation created
out of their interaction with Moroccans in
public spaces, hospitals, etc.

The distribution of immigrants inside the
Market of al-Hassani district in Casablanca

The pictures below illustrate the distribution
of male and female immigrants inside the

Randa Aboubakr
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crossing scare me, especially the incidents
of drowning in the sea, I still do not want

to go back home, no matter how grave the
consequences of this adventure may be. It
would be very difficult to go back and admit
my failure to my family and relatives."

"There are no job opportunities"

Mamado has been living in Tétouan for five

years and comes from Senegal. He is single
and is 22 years old. Mamado speaks Arabic
but not fluently. He is not formally educated
and does not have a job:

"When we arrived in Morocco with the
intention of crossing into Europe, we realised
that we would have to wait long to reach

our goal. Thus, we found ourselves obliged
to look for work in order to be able to afford
food, clothing, and rent, in addition to

saving money for the journey to the other
shore. But, work is not readily available for
everyone, especially with the lack of identity
documents. What is available are some
informal types of work, such as selling goods
that we buy from other friends who come
from the same country, or working in the
construction sector. The latter requires huge
amounts of physical effort, and extends for
long hours, in return for little pay, which does
not cover the high cost of living typical of
these border areas. Others beg in the streets.
We also hear that there are those who steal
and deal in drugs. There are also those who
live in the forests at the outskirts of cities and
border areas, places such as Ceuta, Tangiers,
and the forest of Blionsh, where opportunities
for work do not exist."

"... we have come a long way on our journey,
and when we arrived, we found friends and
relatives in Morocco who helped us with food
and housing, all that for the dream of crossing
to Europe. And, in spite of the ordeals we
endure in Morocco, we try to save money

to enable us to cross if the chance comes.
Yet, in view of the violence practiced against
immigrants in border areas, especially at

the crossing of Ceuta, this seems to be
impossible. We are scared at the thought

of the dangers and obstacles that await us,
especially the tragedies of drowning in the
sea."

"Our relationship with Moroccans are a
mixture of caution and pity"

Ibrahim, a Senegalese 26-year-old street
vendor is single and lives in Tétouan. He
speaks Arabic but not very fluently:

"Moroccans in the north call us "azi" or
"azios" (which means black-skinned) and
this is one aspect of racism. On other
occasions, they treat us with pity, caution,
and indifference. Sometimes, their treatment
is lousy, like refusing to rent out rooms to

us. This forces most of us to live in crowded
rooms. Such attitudes accelerated especially
after a report spread of an immigrant

attempting to assault a woman in the city of
Fnideq. The reaction of Moroccans was to
reject us and ask us to leave. We also hear
stories about mugging, rape, littering, and
making noise. There are also those who raid
vacant apartments and squat. This happens
in the area of Boukhalef in Tangier, which
causes tension with the locals and intensifies
the displeasure of some Moroccans, and
ultimately causes us to live in isolation and
marginalisation.

We do not deny the fact that some of our
fellow immigrants beg in the street and
annoy Moroccans in public spaces. Moroccan
beggars in particular are annoyed by our
presence because we compete with them

in that regard. It is also noticeable that a

lot of Moroccans prefer to give money to us
more than to their countrymen. They pity

us because they know that we do not have
homes nor work nor family and that we are far
away from our homelands, in addition to our
inability to work since we do not have identity
documents. In that we are helped by the fact
that we use some phrases in the colloquial
Moroccan dialect such as: "give me alms",
"may Allah have mercy on your parents", "for
the sake of Allah", "Mother", "one Dirham for
the sake of Allah", "I am Muslim"...

However, there is a group of us who are
keen on maintaining good relationships with
our Moroccan neighbours or work mates.
Here in the market of Fnideq in particular,
there are also Moroccans who stand by
women beggars who accompany their
children. We do not blame Moroccans a lot
for such attitudes because they themselves
are victims of a harsh economic situation
resulting from the lack of job opportunities
and high cost of living."

We can conclude from such testimonies that
those young men do not wish to assimilate
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into the Moroccan society, a state-of-affairs
that renders their status economically,
socially, and culturally precarious. However,
these young men attempt to deal with such a
situation by adopting a number of strategies
like using the local dialect, which positively
impacts their communication with Moroccans.
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area of the al-Hassani Market in Casablanca,
as well as their economic activities. As
Figures 1 and 2 illustrate, female Senegalese
immigrants line up inside the market against
the fence of the public garden, to sell
cosmetics and women’s accessories as well
as to provide cosmetic services.

Figure 3 shows the distribution of male
Senegalese immigrants within the public
garden adjacent to the market, where they
undertake the selling of used mobile phones.

The day I met Maria

Maria is the alias I use for a 29-year-old
Senegalese female immigrant, who left her
son behind in Senegal when she immigrated
to Morocco after her husband had immigrated
to Italy. Maria chose a different economic
activity from the ones commonly undertaken
by the rest of the female immigrants inside
the area of the al-Hassani market who usually
sell cosmetics and African products. Instead,
Maria sold sandwiches and quick meals, and
chose to set up her spot next to the male
Senegalese immigrants who gather within

a public garden adjacent to the market and
are separated from female immigrants by a
decaying iron fence. She explained that she
did that in order to avoid any problems (as
she called it) that could arise between her
and the other female immigrants.

Maria experiences the same difficulties

and restrictions other male and female
immigrants face daily in the land of exile.
Consequently, when I ran into her on May
5t 2019, I decided to translate excerpts
from the interview with her from French into
Arabic.

On that day, when I entered the market from
Afghanistan Street, and made my way inside
the public garden for an interview with one
of the male Senegalese immigrants who sold
used mobile phones, I was surprised to find
most of these immigrants carrying their bags
on their shoulders and heading towards a
tricycle parked at an intersection inside the
garden. Their laughter was mixed with words
I could not comprehend. I could only get
what the Moroccan driver and two friends of
his were saying: "Save a spot for me", "Look, I
will sit next to you" (See figure 4).

I looked at the other side of the garden only
to see a female African immigrant among the
male immigrants whom I had not seen during
my previous two visits. She sat behind a stall
of food (bread, eggs, cheese, tea, sugar...)
(See figure 5), laughing loudly as she made
sandwiches and prepared quick meals.

I stood next to her laughing along, and
asked: "Hello. Hasn’t Abdulla or Mustafa
come today?" (Abdulla and Mustafa are two
Senegalese immigrants selling used mobile
phones whom I had previously interviewed
for my research). Gazing at the vehicle,

she answered: "They are there... on their

way to have some fun." I headed towards
Mustafa and shook hands with him, only to
find Abdulla and al-Bashir coming to greet
me too (al-Bashir is also a male Senegalese
immigrant involved in the same economic
activity, whom I had an appointment with
for an interview on that same day). I asked
them: "Where are you heading?" Smiling,
they answered: "To the sea. We are going to
play football with friends so as to ‘recharge
our breath’ in preparation for the advent of
(the month of) Ramadan." I wished them a
delightful excursion and bid them goodbye
after having agreed with al-Bashir on a new
date for the interview. I then stepped back
and smiled at Maria, feeling confident that
when she saw me talking with Abdulla,
Mustafa, and al-Bashir, I would now qualify
for some of her trust.

I started the conversation saying: "It’s nice to

have some fun, isn’t it?"

She answered, smiling: "Yes, especially since
Ramadan is approaching. They need to get
rid of some of the stress."

I said: "What about you, aren’t you going out
with your female friends before the advent of
Ramadan?"

She said in a desolate tone: "Me? No. I
wish I could but I can’t afford the time for
entertainment."

It was then that I revealed to her that

I wanted to conduct an interview with

her. I explained to her the nature of my
research and she welcomed the suggestion,
emphasising that had she not seen me

talk with some of her fellow immigrant
acquaintances (whom she got to know after
she had arrived in Morocco), and had she not
observed that they trusted me, she would
have declined the interview in order to avoid
any contact with Moroccans. I thanked her
for her trust and the interview started. The
following is an excerpt from the interview,
which unveils some of the day-to-day
obstacles Maria faces as an immigrant.

Tell me about yourself and your country of
origin.

My name is Maria and I am from Senegal.
I am married and have a child whom I left
in my mother’s care back in Senegal. My
husband has immigrated to Italy.

When did your husband immigrate to Italy?
After both of you had arrived in Morocco?

No. He emigrated from Senegal to Italy
before me, through Libya. Then after a while,
I came to Morocco.

Was he OK with your coming to Morocco?
At first no, especially since his family urged

him not to allow me immigrate. But, after
several discussions with him, I convinced
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him that I wanted to help. So, he agreed.

He is living in Italy without valid papers, as
an illegal immigrant, and is thus working
unofficially. My husband knows that if he
had an official job and had a decent income,
I would not have had to immigrate, and
would have considered the work I did in my
homeland enough. In Senegal, I used to work
at a hotel’s reception and earned a decent
salary. My income and that of my husband
combined were enough to cover our small
family’s needs. Yet, after he immigrated to
Italy, and because of the hurdles he is facing
there, he rarely sends money. So, my salary
was no longer sufficient to cover even the
basics. Our life became miserable. So, I
started thinking about immigration as a way
to improve my son’s conditions and mine. My
son is now 8 and requires a lot of money for
school, clothes, food... Here, I can at least
earn some money for him.

Why did you leave your son there instead of
bringing him along to live with you here?

No. That would have been so difficult. You
cannot work in a foreign country, away from
your family, and have a child with you.

Why? What is difficult about that?

You know, we work here from the early
morning till late in the evening, more than
10 hours a day. We're not at home all day,

in the summer and in winter alike. There is
no time to rest. We do not have regular meal
hours. We eat in the streets, and sometimes
we eat only once a day. No child can tolerate
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such chaos. Also, I cannot concentrate on my
customers while caring for my son. It would
be difficult.

But if you get a residence card here, you
could put your son in school and thus not
have to watch him all day.

Yes, but the same problem would persist.
do not have the time to go back and forth to
and from school. I cannot leave work to take
my son to school and then pick him up from
there. Our time is not that regulated. Thus, I
can’t reconcile between working and caring
for him. That’s why it is better if he stays
behind in Senegal with my Mum, and I send
them any money I can save.

Tell me how you feel living away from your
son and your family.

I have been crying since I arrived, almost
every day. I cry all night long, and I wonder
how I can manage to carry on like this
without my folks and my husband. I feel
like an orphan. I experience this kind of
deprivation in all its shapes and guises. I am
an orphan deprived of my land (Senegal),
of my father, of my folks, of my husband, of
my son. Immigration is difficult, and what
is worse is when you have a husband and a
son you cannot see. But I try to find solace
in work. When I yearn to communicate with
them, I do so through WhatsApp.

Why do you feel this kind of deprivation as if
you were an orphan?

I was overcome with that feeling immediately
upon arriving in Morocco. But it has gotten
worse because of the complications I have
faced here. Last December, I was ill and went
to the hospital (the public one of course), and
underwent surgery. Can you imagine that for
two days after the surgery I did not receive
any treatment or medication? I did not have
any nurse come to check in on me. When I
saw the doctor, I asked him to examine me
because I was feeling some pain. He said:
"OK. Wait a bit." He examined the Moroccan
patients and left without looking at me. When
I left the hospital, I got an infection where
the surgery was done because they had not
given me any medicine except for antiseptics.
For them, I am worthless because I am not
Moroccan. I went back to the same hospital
to see the doctor. When I saw him heading

to the ward, I rushed towards him calling:
"Doctor! Doctor!" He looked at me without
stopping, and said: "Sit out there." He spoke
to me in Arabic not knowing whether I
understood the language or not. I followed
him saying: "I want to explain something to
you." He shouted: "I said: Sit out there. Get
out of here now!" I went out feeling abused,
and cried like a little child. I was among the
first patients to arrive in the waiting room.
But, he examined the Moroccan patients,
and did not call me in except after a very long
time. He said: "Go and get an ultrasound."

I asked: "Will you see me then or do you

just wish to get rid of me...?" He shouted,
slamming the door behind me: "Get out of
here! Get out of here!" I went out crying.
When he came out and saw me, he kept
repeating: "Huge problem! Huge problem!"
But in your opinion, (she now addressed me)
who caused that huge problem? It is not
normal that he was the one who performed
the surgery and was unwilling to examine the
cause of the infection. This is lousy behaviour
really.

How do you feel in such situations?

How would I feel? T would naturally be
annoyed. This is unfair treatment, especially
because he is a doctor who swore an oath

to help people and save their lives, whether
they are Muslims or Christians, black or
white, poor or rich, whoever they are. A
doctor should fulfil his professional and
human obligations. Yet, situations like these
reveal the other side of some Moroccans

who look upon us from above as if they

were superior to us. This is racism. A large
number of Moroccans live a good life in
Senegal. And, even if they had problems

with a Senegalese citizen and went to the
police, they police would give priority to the
Moroccan immigrant, defend him, and give
him more than his due. But, here in Morocco,
what happens is the opposite. Sometimes the
police strip us of our rights. Here they give
priority to their fellow citizens over foreigners.

How can the police strip you of your rights?

It is very possible. For example, last week

I was sick and did not go to the market for
a few days (It was here that I understood
why I had not seen her when I was doing
the interviews with Abdulla and Mustafa). I
had left all my stuff with a night guard over
there (she pointed to an alley about 200
metres away) for 5 dirhams a night. When

I got better and came back to work, I did
not find my stuff. I did not find anything
(she gestured despondently). When I asked
the guard, he said that the police took
everything. I asked him how did that happen?
"You are responsible for the security of

my belongings." He said: "The police took
everything, and it is not in my power to stop
them..."

What did you do then?

What could I do? Nothing. I went back home
and got some of stuff that I had two of, such
as this table and some of these pots here. I
also bought a few things, and some friends
who are here with me in the market gave me
some stuff. They also helped me financially
because they know I had been ill and had
not worked for a few days, and was not even
able to afford the rent for where I lived. They
helped me because they felt the gravity of my
situation (the rent due, my living expenses,
the living expenses of my son in Senegal).
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Expenses here and expenses there. They
helped me because they felt how difficult

it all was for me. Even though we are all
suffering due to our difficult situations, they
helped me a lot.

Do you feel some comfort and reassurance
when you see that you help one another?

Yes, somehow. For example, when I was
having surgery, all my Senegalese friends and
acquaintances here helped me financially,
even those who live in other places. This
gives me some sense of reassurance. I feel
that there are people in this exiled life that

I could count on as kin. Even if they cannot
make me forgo the constant sense of fear I
experience when I get sick and am unable
to work and pay rent, and have to face the
consequences of that. If T am unable to pay
the rent, the proprietor will throw me out.
This leaves me with an endless sense of fear.

What do you do to overcome that sense of
fear?

What can I possibly do? It is a feeling that
accompanies me all the time. It never leaves
me. That’s why I go out to work in the market
from the morning till the evening. Even when
ILam veryill, I go out to work, and put up
with the pain and the ill-treatment by some
Moroccans. How can I overcome that feeling?
I live inside it and carry it along with me. If

it were not for this feeling, I would not have
worked that hard and that diligently. That
sense of anguish never leaves me, and it
never will. It gets better when I work and can
pay the rent, and when I send money for my
son’s needs at the beginning of every month.

But it comes back near the middle of the
month, and escalate towards the end. Yet, it
never ever goes away completely.

Maria’s testimony communicates the feelings
of disappointment and annoyance she has

to endure as a result of being away from

her son, her husband, and her homeland

on the one hand, and of having to face
different manifestations of discrimination
whether inside the health establishment

or at the hands of the doctor. The latter
ignored her and her pain, and even ignored
her identity when he spoke with her

using Arabic, knowing that she could not
understand the language. For her, that meant
the doctor despised her and considered
himself superior to her. It also generated a
feeling of powerlessness inside her, which
she expressed when she ran crying like a
child. She was unable to react due to her
helplessness, and her "illegal" status.

Maria is but one example that reflects part
of what the rest of the male and female
immigrants in the area of the al-Hassani
Market endure. When I conducted interviews
with some of them, they revealed to me their
diverse experiences, which in their totality
reflect the processes of marginalisation,
discrimination, and frustration experienced
by every one of them. I hope there will be

a chance to share more of those interviews
with you in the future.
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Immigrants from sub-Saharan African
countries such as Senegal, Mali, and the Ivory
Coast have been present in Bab Challah in
Rabat for many years. Throughout that time,
their relationship with Moroccan authorities
has undergone several developments, most
prominent among which took place between
2013-2015 when Morocco adopted its
earliest policies towards immigrants. The
effort to regulate the status of around the
50000 African immigrants that were there
at that time aimed at blending them into
the social fabric of Morocco. However, the
state could not afford to accommodate the
growing numbers of immigrants crossing
into Moroccan soil, and their prevalence in
different parts of the city of Rabat. The state
has also not been able to assimilate them
fully into the Moroccan social and economic
fabric.

Immigrants are present specifically in the
Hassan II Street at Bab Challah, opposite the
tram stop. This area is adjoined by the garden
of Nozhat Hassan on both the right and

the south. In that space, immigrants make
money by selling goods and services, which
enables them to find an opportunity to settle
in Morocco, and to make use of the period of
time they are obliged to remain in Morocco
until the opportunity comes for them to cross
into Europe. This space is not exclusive to

a particular nationality; many immigrants
coming from sub-Saharan Africa arrive there,
mostly from Senegal, the Ivory Coast, and
Mali.

The first thing you notice upon setting foot in
the Bab Challah area is the predominance of
immigrants involved in informal economies.
This is attributable to the fact that they
occupy an urban space that does not allow
for economic activities, namely, a pedestrian
passage. The immigrants present here can

Sub-Saharan African
Immigrants in Bab
Challah in Rabat

be categorised according to their economic
activity:

1. Agroup occupying the area alongside the
garden of Nozhat Hassan. They trade in
used mobile phones and mobile phone
accessories. They are all men.

2. Agroup next to the passenger car
terminal, which is comprised of men
and women. While women specialise in
preparing and selling cosmetics, women’s
accessories, and bath products, such as
soap, the men located beside them are
specialised in selling wallets, watches,
and some accessories, in addition to
tattooing services.

3. Anambulant group specialised in selling
mobile phone accessories, such as
earphones and chargers, who walk along
the space of Bab Challah, rather than
having a fixed position.

Figure 1 shows a long line of sub-Saharan
immigrants, especially men who trade in
used mobile phones and mobile phone
accessories alongside the garden of Nozhat
Hassan.

The goods sold by those immigrants are
popular among Moroccan customers
because they are cheaper than those found
elsewhere. Since most immigrants do not
speak the colloquial Moroccan dialect,

they practice a form of cultural negotiation
with Moroccan customers, which could be
described as soft and indirect. This positively
and unconsciously affects Moroccan
customers. Some of the strategies these
immigrants adopt in that respect is the use of
the colloquial dialect, which they are vaguely
familiar with. I used to hear sentences such
as “just come back brother, and I will reduce
the price”, or when a Moroccan customer
asks for a lower price they would respond
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Male immigrants selling used mobile phones
and mobile phone accessories at Bab
Challah, Rabat- April 2019.

Credit: Ashraf Snihji
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with “I do not earn much this way; I have
already reduced the price”, or “this is the
final price”, etc. all delivered in the colloquial
Moroccan dialect. They also depend on
non-verbal communication, which is a
language marked by neither borders nor a
specific culture. Hand gestures help them
communicate the price of a product and
negotiate around that.

Female immigrants sellmg cosmetics and
male immigrants drawing tattoos- Bab
Challah, Rabat

April 2019. Credit: Ashraf Snihji
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Fig. 2 shows the second group, which
includes female immigrants who sell
cosmetics. As is the case with the previous
group, female immigrants agree to an
internal framework which is based on the
fact that they share the same status within
an unusual social and cultural structure, or
otherwise based on their “black” ethnicity
since they usually refer to themselves as
“we, blacks” when they talk with me. A
number of norms and values govern the
relationship between them, amongst which
are trust, solidarity, honesty, and respect.
Moreover, these immigrants participate in
the production of work-related knowledge,
by providing information to new immigrants
who wish to come to Bab Challah, to facilitate
their blending into the group. This is not only
restricted to providing information; they also
help each other financially when someone
stops working.

Fig. 3 shows the third group of immigrants
who specialise in selling mobile phone
accessories such as earphones and chargers.
What marks this group is that they do not
occupy a specific place, but keep moving
within the space of Bab Challah. As for how
they negotiate with Moroccan customers,

I have observed that they use religion

out of their conviction that the Moroccan
society accepts Muslim immigrants and

is sympathetic with them. Therefore, they
sometimes tend to hide their religious
convictions so much so that when I asked
some of them in the interviews about their
religion, they said they were Muslims,
whereas when I had spent some more

time with them, I would discover they

were Christians. In addition to that, they
sometimes hide their foreign-sounding real
names and adopt names such as Ibrahim,
Musa, and Muhammad, to secure the trust of
Moroccans. They also resort to changing the
names of the country they come from. When
you ask some of them where they came from,
they usually tell you they came from Senegal,
because of the strong cultural, religious and
even political ties held between Senegal and
Morocco.
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Female immigrants selling products, %
Bab Challah, Rabat, April 2019,

Fig. 4 provides a close-up of female
immigrants who sell and prepare cosmetics
for Moroccan female customers. It also
shows some of the merchandise they have
on display, which usually comes from their
African homelands.

These immigrants agree amongst themselves
as to how they organise themselves within
the space they occupy. This process is
based on a number of criteria, the most
prominent being their precedence in the
location they hold. Thus, each immigrant
respects the spot the other occupies in
order to avoid tensions. Since the entire
area is not officially designated for buying
and selling, it experiences continuous raids
by the police. In order to deal with this
situation, immigrants subtly negotiate with
the police in the sense that they abandon

4 9 690l B

Fig. 4

Credit: Ashraf Snihji

/

the place and go somewhere else until the
police have left and they are able to return,
or they bring along a small amount of goods
so that if the police confiscated them, then
the loss would not be huge. If that happens,
some of them intervene and try to restore
the confiscated goods. Sometimes they
manage to do so. Recently, those immigrants
were widely evicted when the renovation

of the Bab Challah area started, which

lead them to protest within the space their
trade occupies by organising stands and by

refusing to comply with the orders of eviction.

Through the societies and organisations
handling their affairs such as the Network

of Senegalese Immigrants in Rabat (CMSR)
and Organisation for Managing sub-Saharan
Immigrants (AOMS), they have also been
able to reach out to their embassies to find a
solution for their crisis.
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Concluding remarks

Because of the current economic, social, and

political changes that Morocco is undergoing,

the country is no longer a passage to
Europe; most immigrants, especially those
formally educated, consider Morocco a final
destination where they can set up their
projects for the future.

Since the presence of sub-Saharan
immigrants in Morocco goes back many
years, these immigrants have started

to attain a degree of social assimilation
within Moroccan society given the fact that

Moroccans are gradually ceasing to look upon

them as foreigners. It is therefore expected
that this process of assimilation will increase
considerably in the following years.

&g cuzlll ga il degeenll 3 8, 9.0l 5 b
o=lag O3 wlelaw Jia Ol ]I pjlo) g1 § Laiss
uKa@,_)SLw.uX L(/J|U.Q0.C9.o>rl| 01D jLay Lfag LJDL(,_”
wolaill Jogasag Jl;zll J=ls Jéii Lailg g
eldg cpall wgabbg M' =il AJJLV.U Sl s
Chig ) payhi G gsll gaizll of @lbie o
Ll CRES 13 bl 4863 pypml dl e

Lt o del S Ladie Gy (a8l gesy
AUQA.LLUA WL gy |9Jl§ ‘c\.‘,ub.) O< L_JHJULU |)>|
;uSquHLp.m[a(rQn@oQIuSLoMUo@
Glst SCACS w3 Gils I usaae @il Lot
daizl 0955 08 I dutubll @@elacl G985y Gy
«owga qialy] Jud ;o clad @wd Dotz
Gblgo ddig Joub gt lgindy G clldg .02
Ugaily 6A.J| Al [c\.w|_;um J| L;a.:l UQQDJJ LaS".alJI
in ggyd=iy Gl e =ty Jl Loaied 4]
Whliel elsg (Jicdl (1o @il Jorsu ol Lilsy
Aol Gg diibdg LS e (1o Al 130 by
el Ra digd

il pile) Olew Ol
2019 ol Ul dlls Ob

W@JI L_Qj-w/:ojgaﬂ welo

Fig. 3

Two male immaigrants selling
mobile phone accessories

at Bab Challah, Rabat, April 2019.
Credit: Ashraf Snihji
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