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ZMO was founded to conduct multidisciplinary and transregional research on Africa, Asia and the 

Middle East, particularly those parts which were influenced by Islam, i.e. what Marshall Hodgson has 

called the “Islamicate world”. For some time now, academic discussions have expressed a heightened 

sense of “unease” (Unbehagen, Poya/Reinkowski 2008) about the ways that Islam and Muslims have 

been studied and presented to the Western public (also Ernst 2004; Ernst, Martin 2010). We 

acknowledge the contribution of studies on religious belief, piety and spirituality for understanding the 

contemporary Islamicate world (SCHIELKE 2010; Mahmood 2005; Hirschkind 2006; Deeb 2006; 

Green 2011; Hefner 2000; Marsden 2005; Soares, Osella 2009). However, an overemphasis on 

religion must be seen critically. When social actors are seen as predominantly religious actors this may 

lead to reductionist accounts of their lives and social contexts. Fashionable generalisations as well as 

recent academic accounts portraying particular religious traditions (especially Islam) as more prone to 

fundamentalism than others (Cook 2014) challenge us to develop alternative approaches. They have to 

comprise multi-disciplinary and transregional perspectives in order to avoid the limitations resulting 

from an exclusive focus on philology or politics, or from an Arabo-centric scholarship which takes the 

Middle East as representative of a wider Muslim world. ZMO’s research perspective is based on a 

well-established focus on translocality (FREITAG, VON OPPEN 2010) and attention to relations between 

the regions studied, as well as with Europe. It is strongly informed by an actor-centred approach.  

In 2014 ZMO entered into the second six-year phase of its BMBF-funded research programme of 

overall twelve years. Four research groups are investigating the following thematic fields: Progress: 

Ideas, Agents, Symbols (in short: Progress), The Politics of Resources (in short: Resources), 

Trajectories of Lives and Knowledge (in short: Lives and Knowledge) and Cities as Laboratories of 

Change (in short: Cities). 

Progress studies projects which aim at a transformation of the individual and society, the ideas that 

underpin them as well as agents who try to realise them and the symbols that represent them. 

Resources investigates contested and changing ways of appropriating, accessing and using material 

resources. Lives and Knowledge analyses the contingent links between lives and knowledge in diverse 

1 This programme was developed at ZMO in close cooperation with many international researchers from various disciplines, 

such as history, anthropology, political science, religious (Islamic) studies, geography and various area studies. 



political and historical contexts. Cities explores the socio-political dynamics of urban life and its 

internal transformations, notably the development of new practices and formation of new ideas. The 

main criteria for the analysis of these themes are spelled out below. The extent to which Islam 

constitutes a frame of reference both for the actors involved and for academic analysis depends on 

empirical contexts and thus is considered as an open question to be investigated in situ. 

Research field 1: Progress: Ideas,  Agents, Symbols 

How do people envisage and attempt to achieve societal advancement? This question, which revolves 

around the notion of progress as a concept and a social project, has historically been central in both the 

making and the imagination of society. This has become most evident in the last three centuries when 

progress became clearly linked to notions such as modernity, development and reform. With regard to 

the areas under research it can be further asked if people in predominantly Muslim societies imagine 

progress in distinct ways and to what extent Islam, a common reference in texts dealing with 

“progress”, influences ideas about and attempts to achieve societal advancement.  

In view of ZMO’s long-standing engagement with South-South relations and exchange between 

Africa, Asia and the Middle East, and building on former research about “Concepts of World and 

Order”, this research field goes beyond conventional understandings of “progress” as a predominantly 

European category. European modernist projects, themselves often products of far-ranging intellectual 

and cultural exchanges with the colonised and non-Western world, became ideological and governance 

tools in the hands of European colonial administrators and scholars. The thrust of such grand 

narratives of progress engendered a number of responses and outcomes, as well as attempts to re-

elaborate their directions and aims, as exemplified by reformist currents of Islam gaining ground from 

the late 19th century onwards. Thus, while the positivism and utilitarianism of colonial and imperial 

times continue to inform political projects, these were modified, re-interpreted and re-assembled in 

successive post-colonial nation-building projects. In that context, liberals, conservatives, socialists as 

well as those holding faith-centred worldviews have had to come to terms with ideas of progress and 

take a position on it. 

Notwithstanding the pervasive role of Western notions of progress, however, scholarly critiques of 

modernity and progress have underlined the need to treat these as internally diverse historical 

formations (Eisenstadt 2000; Kane 2003; Gaonkar 2001; Abdelkhah 1999; Deeb 2006; Shannon 

2006). Going a step forward, this research field does not restrict itself to progress-related projects that 

were derivative and/or reactive formations vis-à-vis the West. It rather seeks to understand how agents 

in Muslim settings create their own narratives of progress, and undertake social trajectories that are 

both context specific and entangled with the wider world. Two assumptions underlie the research 

field’s approach to the study of progress: first, that the ways in which progress was and is thought 

about are dialectically related to discourses on decline (Taguieff 2004); second, that progress should 

not be simplistically understood in terms of a telos of the “inexorable, if always incomplete, 

advancement of the primitive” (Comaroff, Comaroff 1993: xii). Accordingly, the research field departs 

from Euro-centric equations of progress with rationalisation, secularisation and disenchantment. 

Furthermore, since recent analyses of the public sphere do not exclude religion as part of its structural 

transformation (Habermas 2006; Calhoun 2005), the role of religion in producing ideas, practices and 

material displays explicitly denoting themselves as progressive has to be critically examined. 

This research field understands progress as a horizon of possibilities, a temporal blank screen upon 

which visions of reality can be projected by given actors and which can, potentially, be brought about 

through a set of transformative actions. These actions might either serve to alter or maintain the status 

quo. Progress thus has a Janus-faced temporal dimension: the future solely exists as a continuously 
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recreated vision in the present. This makes it such a valuable research topic to unravel underlying 

tendencies in science, policy and desires of a given society or social circle that become explicit and 

traceable when disassembling such visions (BROMBER ET AL. 2015).  

Thematic Subfields 

Progress will be studied along three interrelated conceptual lines: 

1) Ideas that aim at improving the individual and society, and the concepts that underpin them

2) The social agents who try to implement concrete visions of progress

3) The material symbols that represent these visions.

These interrelated subfields – ideas of progress, agents of progress and symbols of progress – are 

empirically grounded in case studies from Asia, Africa, and the Middle East. Additionally, they have 

been designed in such a way as to warrant a multidisciplinary take on progress within the social and 

human sciences, and in particular: anthropology, sociology, history and Islamic studies. Through the 

combined analysis of ideas, practices and symbols of progress, the research field is in tune with recent 

scholarship questioning the linguistic turn in the social sciences. The research thus contributes to 

important debates about how to link semantics with semiotics through social practice (Reichardt 2000; 

Ifversen 2011; Locher, Markantonatos 2013).  

1) Ideas of progress

The research field investigates ideas that denote progress in particular settings of predominantly 

Muslim societies. It follows the emergence of specific ideas that belong to the semantics of progress, 

and charts the use and transformation of those ideas. In doing so it explicitly aims at contributing to a 

history of concepts (Müller 2011: 14). It gives due attention to concepts that do not necessarily refer to 

or translate European projections of progress, but instead emerge in a dynamic interplay between non-

European intellectual and popular traditions and the wider world. How different are the discourses of 

(and on) progress by intellectuals who do not work within an epistemological framework of a 

religious-secular binary? If conceptualisations of a future, which for various reasons cannot be 

grounded in experience, produce open categories rather than clear concepts (Koselleck 1989: 88), it is 

relevant to ask if visions of the future involving reference to the past seem morally more valid or 

acceptable exactly because they envision the future as a continuation of the past (Trippe 2006; 

Hashemi 2009; Kane 2013; Eurben 1999; Lawrence 1995; Osella, Osella 2013). The focus of the 

research field Lives and Knowledge on the “itineraries” of intellectual production is particularly 

relevant in this respect, and close cooperation with this field is therefore envisaged. 

Simultaneously however, and all the more since ZMO research focuses on the modern period, the 

research field explores entangled transformations of concepts. Recent literature has shown that we 

should recognise the multiplicity of sources as well as of practices of appropriation at work in the 

making of modernity (Wohlrab-Sahr, Burchardt 2012; Ferguson 2008; Deeb 2006; Cooper 2005; 

Gaonkar 2001; Eisenstadt 2000). This involves ideas about Islam as a system, as a political and 

economic, progressive force (Bompani and Frahm-Arp 2010; Osella, Osella 2009; Roy 1937; 

SOUNAYE 2013) or as a “third way” (Faruqi 1980). Thus, it has to be asked how the allegedly separate 

spheres of the religious and the secular cross-fertilised each other in producing and contesting ideas of 

progress, which social forces were and are behind a specific usage of a concept (SOUNAYE 2011), and 

how the appropriation or emergence of ideas is linked to discourse and language (BROMBER 2006).  

Far from solely engaging in intellectual production in a strict sense, however, the subfield ideas of 

progress investigates how social and cultural settings produce and engage particular understandings of 

societal advancement. In this respect it is, for instance, interesting to know how the very idea of social 
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and public interest emerged and morphed under the all-pervasive influence of global capitalism and 

the nation-state (HAMZAH 2012), eventually becoming entangled with notions of, among others: 

freedom (and slavery), (in)justice, (in)equality and citizenship.  

Notions of human (self-)improvement and perfectibility are part and parcel of ideas of progress 

(Coward 2008). These include attempts to foster particular subjects, such as educated cadres and self-

managing citizens with an entrepreneurial ethos (Ong 2007; Bröckling 2007), or attempts at 

combining moral improvement with somatic (self-)reform (BROMBER 2013a, b), for instance along the 

lines of Social Darwinism (ROY 2014) or the “New Man” (Cheng 2009). 

In addition to change and improvement, the research field pays attention to conservation and decline. 

In the first place, permanence and preservation are viewed as projects of framing tradition or as 

charters for the regeneration of society (GAIBAZZI 2015). Similarly, ideas of progress are often 

couched in discourses and experiences of decline, crisis and uncertainty, (BROMBER ET AL. 2015; 

HERZOG 1996, 1999). For instance, in several settings in Africa and beyond, widespread 

disillusionment with the post-colonial trajectory of the state and failed promises of modernisation have 

created shifting horizons of expectations (Ferguson 2006; Piot 2010), which in some cases fuel or 

intersect discourses on what it means to be a good, modern Muslim (SOUNAYE 2015). In this regard, it 

is particularly interesting to note how Islamic revival, Islamism, Jihadism and Salafism, and similar 

ideas and ideologies of the Muslim worlds, produce social, political and cultural projects that seek to 

remedy the ills of contemporary societies. It should be noted that not only piety, but also hope and 

forbearance may enable disenfranchised subjects to imagine a different, moral temporality of social 

becoming (GAIBAZZI 2012, 2015: ch. 4). These anthropological studies that employ such 

complementary categories as hope and despair, expectation and disillusionment, or attempt and failure, 

might therefore contribute to general conceptual debates on progress and decline.  

2) Agents of progress  

Agents of progress focuses on the social forces that attempt to realise concrete ideas of progress. The 

agents the research field is concerned with are by no means restricted to institutionalised parties but 

also include movements (McAdam et al. 2001), i.e. forces that are “based on common purposes and 

social solidarities, in sustained interaction with elites, opponents and authorities” (Tarrow 1998: 4). In 

this respect, the research field currently hosts projects on the interwar and the Cold War periods that 

investigate the historical, spatial (translocal) and social circumstances in which these movements 

operated (for South Asia see for example RAZA ET AL. 2014). Relevant actors include transnational 

political alliances, such as the Non-Aligned Movement (Miskovic et al. 2014) as promoters of 

progress.  

In addition to organised groups, agents of progress encompass the aforementioned (organic) 

intellectuals and scholars, and their translocal networks, as well as elites, privileged status groups and 

key figures including experts and cadres. At the same time, attention is also paid to those targeted, 

excluded or untamed by dominant agents and narratives of progress. In many of the countries under 

research, formerly extensive public sector employment has been sharply reduced due to structural 

adjustment policies. In these contexts, individuals seek to strengthen their relationship with the state 

and thus become engaged in local projects of state-sponsored visions of progress (for example, Mains 

2012). Underprivileged and subaltern, or particular interest groups, including expatriates and migrants, 

will thus be investigated, whether these assimilate, resist, negotiate or radically depart from the 

dominant ideas and agents of progress.  

After the Second World War, the two emerging blocs competed with each other to vindicate their own 

visions of historical forces and their own versions of the proper avenues of development and the 

relationship between state and citizenry. An essential dimension of the Cold War was, therefore, a 
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competition over which system was better geared to deliver progress (Westad 2005). The Cold War 

not only significantly exacerbated local conflicts through military and economic aid (McMahon 2013), 

but also saw the institutionalisation of national and supra-national agencies and institutions that deliver 

“developmental expertise”. In the West, informed by disciplines such as economics and social science, 

and devised by scholars who equated development with economic growth measurable in charts and 

indices, progress was rendered a technical problem that only required the delivery of solutions by a 

swath of different experts (Rist 2014). Often times, and rather than solving problems, this expertise 

exacerbated them or created a whole set of new issues (Ferguson 1990).  

It might seem that the end of the Cold War firmly established a hegemony over notions of progress, 

development, and the ideal form of economic organisation and the state. Yet, another line of enquiry 

that this research field pursues is the factual eclectic mix of developmental agendas in large parts of 

the world, which consist of (neo)liberal and planned economies, democratic and authoritarian state 

organisation and the rights and responsibilities ascribed to or claimed by citizens. China is a striking 

example of such a mixed approach, but similar observations can be made about Ethiopia and India, for 

instance, where five-year plans lasted beyond the Cold War and liberal democracy is suffused by more 

authoritarian methods of governance. The Cold War, it might seem, was not ultimately won by the 

West but, rather, it birthed an amalgam of ideas and approaches. The research group traces the 

emergence of these ideological conglomerates by a careful study of actors at elite and subaltern levels. 

Looking at various historical periods (from the Second World War to the present day) allows for a 

comparison and synthesis of observations.  

Since practices to bring about progress targeted both the mind and the body, the research field also 

studies Physical Culture Movements (Sen 2004) and volunteer organisations (for India see ROY 

2014), such as Boy Scouts, Girl Guides or the Young Men’s Christian Association (for Ethiopia see 

BROMBER 2013b). 

3) Symbols of progress 

Symbols of progress is concerned with the concrete materiality of progress. To make the future “real” 

or at least tangible through glimpses of it is an important part of projects of progress. Self-consciously 

developing states are therefore also concerned with the creation of “spaces of hope” – heterotopias – 

where spectacles are being launched, architectural grand schemes implemented or images and symbols 

created that can be televised, broadcast and recycled to create a media collage of the future. 

Infrastructural projects such as high dams (LANGE, BROMBER, FÉAUX DE LA CROIX 2014) as well as 

attempts to plan and build the “perfect city” are cases in point. In discourses on infrastructure, themes 

such as growth, prosperity and modernity are typical topoi. State actors organize spectacles and 

displays, such as contemporary parades of steamrollers or big agricultural machines in Ethiopian cities 

(Mains 2012: 17), to produce all-round positive images of such projects that become symbols of hope 

and transformation towards a better future. The performative aspects of progress are part of this line of 

inquiry as they take place at the point where meaning and materiality meet in embodied practices and 

cultural artefacts.  

It is interesting to note how Gulf and Central Asian cities have been built, rebuilt and expanded over 

the last two decades to reflect and translate specific ideas, hopes and promises of social, cultural and 

economic progress, particularly in phases of (post-oil, post-communist) transition (WIPPEL et al. 2014; 

Alexander et al. 2007). Recently, these urban models and architectural codes started to be exported 

and adopted in Africa, Asia and the Middle East as new symbols of success (Adham 2014). The 

research field asks what specific icons or projects (such as the expansion and restructuring of urban 

infrastructure) stand for. It also asks what (negative) consequences are anticipated and calculated right 

from the outset – the price that has been or is being paid to implement them. In this respect, the 
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discourse about progress is commonly accompanied by a twofold dystopia: the dystopia over decline 

and fears over the future if “proper progress” does not take place, which legitimates a specific project 

of progress or development. And, secondly, the critique of progress by those who feel they stand to 

lose something. Present-day critiques of the second kind typically rely on ecological or revisionist 

arguments that yearn for a more harmonious or golden-age equation between humans or man and 

nature. It is striking, however, that there is little by way of a fundamental critique of development 

(exceptions Ferguson 2006; Sen 1999). All too often, the notion has become so hegemonic that 

critique is typically articulated in reformist suggestions to achieve better, more just, more ecological 

development (Werner 2013). The questions outlined above constitute an obvious nexus to the research 

fields on cities and resources. 

Representations of progress and decline also include the human body, as mentioned earlier. Visions of 

the “perfect city” for “perfect” (or normed) inhabitants, consequently, produce mechanisms of 

discipline, surveillance and exclusion. This takes up ideas from previous ZMO research by Britta 

FREDE (2014) about the virtuous or perfect city (madīna kāmila) which is inhabited by the virtuous 

man (insān kāmil). Another case in point is the modern sports stadium as the perfect venue and natural 

habitat for the athlete as the epitome of discipline (BROMBER 2015). Since stadiums also fuel 

discourses about dystopias which analyse the body in relation to social ills or the flip sides of modern 

lifestyles (Burgees 2002: 301; ROY 2014; BROMBER 2013c, 2014), they are concrete examples to 

study the dialectics of progress and decline with regard to its materiality. 

Research field 2: The Politics of Resources  

This research field investigates the politics of material resources from a comparative historical, 

anthropological and geographical perspective. Its research agenda responds to the very openness and 

ambiguity of the category “resource” itself by first narrowing the potential scope of enquiry to a focus 

on material resources, and secondly, by tracing the processes through which specific matters (land, 

water, minerals, forest etc.) are “turned into” resources: When and how are they re-valued? How do 

they acquire economic significance? How do they generate power, wealth, influence and meaning (cf. 

Peluso 2003: 186)?  

In order to explore these questions, the extraction, management and use of material resources must be 

considered as part of larger social, economic and cultural contexts. Arguing against a perspective 

which understands specific “resources as substances with essential qualities that are assumed to exist 

“in nature” and can be “extracted” and made useful as “assets” in particular contexts, anthropologists 

Weszkalnys and Richardson have called for an analytical perspective which investigates “resource 

environments” as “the complex arrangements of physical stuff, extractive infrastructures, calculative 

devices, discourses of the market and development, the nation and the corporation, everyday practices, 

and so on, that allow those substances to exist as resources” (Richardson, Weszkalnys 2014: 4). While 

taking inspiration from this and other recent approaches to natural resources which privilege a 

(neo)materialist perspective (e.g. Bakker; Bridge 2006; Bridge 2009, 2011) this research field 

considers the physical properties of specific resources and of the technologies involved in their 

production, together with immaterial (affective, spiritual, symbolic and moral) aspects that are 

contributing to the social constitution of value. Special attention is given to local social actors’ ways of 

making sense of, dealing with, accommodating, or resisting, transformations related to resource 

extraction and commodification. 

The struggles over the access, use, and exploitation of material resources are central and existential 

issues for the actors involved. These struggles engender political and meaning-making processes that 

cannot be overlooked. Within the larger ZMO research programme, which aims to understand “what it 
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means to live as a Muslim in a specific historical and cultural situation” (SCHIELKE 2010) – or to live 

as a member of any other religious community in a societal context strongly influenced by Islamic 

norms and values – this field more explicitly addresses the role of economic concerns in the structure 

of everyday lives. 

Beyond this everyday perspective, the relationship between normative frameworks labelled as 

“Islamic” and the politics of resources is complex. The relation between Islam and ecology has 

become a matter of interest for activists and scholars (e.g. Dien 2000; Foltz 2000; Foltz, Denny, 

Baharuddin 2003; Al-Damkhi 2008; Al-Jayyousi 2012). With regard to land and water management, 

particularly modes of tenure and usufruct rights, the creation of a framework for “Islamic natural 

resource management” through the identification and adoption of “Islamic best practices” has recently 

been advocated by proponents of global development, not least in order to generate local “legitimacy” 

and “authenticity” for policy recommendations (Sait 2013; see also UN-Habitat 2010; Sait 2008; Sait, 

Lim 2006; Faruqui, Biswas, Bino 2001). This development-oriented literature is largely based on the 

analysis of normative legal or theological discourses, rather than detailed case studies of social or 

economic practices. Yet more than a decade ago, Roger Owen cautioned against looking at land 

ownership and property issues in a predominantly Muslim region such as the Middle East primarily 

“in terms of Islamic legal categories that often bear little relationship to actual practice” (Owen 2000: 

ix). This echoed wider critiques of the tendency to conflate “the normative and the descriptive” or “the 

ideal and the real” in analyses of property relations (see Spiertz, Wiber 1996). In contrast to much of 

the current resource related social-scientific research which is often explicitly or implicitly policy-

oriented and framed in normative terms such as “conservation”, “protection”, etc., the approach of this 

group therefore focuses, first and foremost, on the empirical description and analysis of particular 

historical and contemporary cases in a comparative perspective. This enables a fresh understanding of 

the ways in which supposedly “Islamic” and “non-Islamic” notions of environmental and ecological 

concerns, of property and use rights, of technological progress and of conservation, function in 

everyday life. 

This field builds on a number of discussions that have taken place at ZMO over the past years. 

Questions of spatiality and scale were a theme discussed by the Microcosms and the Practices of the 

Local research group (2008–2013) out of which this new research field has developed. This discussion 

demonstrated that the politics of resources can have eminent local significance even as they 

simultaneously involve translocal actors and discourses acting at different spatial levels (cf. Wiber, 

Turner 2009: 4). The “friction” that is generated at the intersection of these scales is, as Tsing (2005) 

argues, one of the principal issues to be scrutinized when researching large-scale economic and 

ecological transformations. Investigating these issues in historical comparison across our regions of 

research opens up new ways of understanding questions of scale and transnational connections. This 

conceptual angle takes up longer-standing ZMO discussions on “translocality” (FREITAG, VON OPPEN 

2010) as well as on economic relations and translocal ties looked at from “below” (“géographie par le 

bas”, BOESEN, MARFAING 2007). 

With much of the current literature on resource geographies addressing the influence of 

(neo)materialist perspectives and approaches derived from Actor-Network-Theory (classically, Latour 

2005), the conceptual issues discussed in this research field also include an explicit focus on actors 

and “agency” and thus perpetuate a systematic discussion which has been a part of ZMO intergroup 

work in previous years, notably in 2009/2010. 

Thematic Subfields 

The work of the group is structured around three distinct, but interlinked, thematic subfields:  
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1) Processes of (re)valuation  

2) The materiality and location of resources 

3) Issues of access and control 

1) Processes of Valuation and Revaluation 

This subfield scrutinizes the situated and contextualised understandings of what constitutes a “material 

resource” in the specific historical and geographical cases under consideration. This entails a dynamic, 

processual perspective focusing on transformations and change, rather than static “snapshots” 

describing specific sets of institutions, rights, or structures at any given time. When, how and why 

does a specific urban site, a piece of land, a water course, a forest, or any other “matter” acquire or 

change its commercial value? How do such local changes reflect larger-scale developments at the 

commercial level (e.g. integration in regional, national or international markets) or legal level (e.g., 

increasing privatisation, or expropriation/nationalisation)? How do local social actors welcome, 

accommodate, or resist such changes? 

This subfield departs from the inherent tension between the two contrasting meanings of the term 

“value”/”Wert”, the first having an economic sense and the second a normative, aesthetic or moral one 

(see Graeber 2001, Miller 2008 on the significance of this double meaning for the anthropology of 

value). It is suggested that “value” is created from the conjunctures between economic and cultural or 

moral inflections. However, the economic revaluation of substances, matters, or landscapes as 

“resources” may run counter to other (social, cultural or religious) norms, values and orders. This 

subfield therefore also asks which “counter-discourses” (if any) are used to criticise or challenge 

processes of resource extraction and which forms of collective social action are engendered by such 

challenges. The temporal dimensions of processes of value generation as well as resistance to resource 

extraction seem to offer a particularly interesting lens through which to understand such processes (for 

some examples, see Ferry, Limbert 2008; Weszkalnys 2014; EVREN 2014). The expectation, or hope, 

for quick gains often contrast with the long-term effects of, as well as the protracted political processes 

involved in, resource extraction. 

2) The Materiality of Resources 

The politics of resources must be differentiated according to the respective materialities of the 

substances involved. Whether a substance or matter is immobile (land) or fluid and transportable 

(water, oil, etc.), whether it (re)grows quickly or slowly, whether its extraction is considered 

hazardous (Uranium) or not, makes a difference for its management, use, and commodification, and 

thus must be taken into consideration for socio-historical analysis (for some examples among many 

others, see Behrends, Reyna, Schlee 2011, Behrends, Reyna 2008, Limbert 2010, Mitchell 2011 on 

oil; on forests, Peluso 1994, 2006, Tsing 2005; on water, Baviskar 2007; Strang 2004; on uranium, 

Hecht 2009, 2010, 2012; on land, Guyer 2011, Lentz 2013, Li 2014). Similarly important are the 

geographical location of the resource and the technologies engaged in each case. Focusing on 

moments of technological innovation and changes in infrastructure (and the knowledge or expertise 

involved) allows for a reframing of older questions by integrating environmental considerations into 

the analysis of the relationships between technologies and social and political structures (for recent 

examples, see Goldman, Turner 2011; Pritchard 2011, 2013; Reuss, Sutcliffe 2010). This perspective 

offers opportunities for building thematic links to the other three research fields. 

The approach of the research field seeks to integrate an appreciation of the significance of materiality 

for “the politics of resources” with the interest in cultural, cosmological and religious questions that 

also informs ZMO’s overall research perspective. The particular material and symbolic characteristics 

of specific resources give rise to ethical and normative concerns that may (but do not have to) be 
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articulated in religious terms. This dynamic is demonstrated by charting understandings of water, a 

substance that is necessary for supporting human life and has been imbued with highly symbolic 

connotations. A rich body of Islamic legal tradition has discussed the ritual and spiritual significations 

of water for notions of purity. At the same time, international “development” prescriptions for the 

privatisation of natural resources, including water, may be articulated or contested in social contexts 

which prescribe that “no one is supposed to make a profit […] from water” (Limbert 2001: 46–47). In 

contemporary contexts, water scarcity as well as the availability of new technologies may generate 

new religiously inflected debates, for instance about the religious permissiveness of using recycled 

wastewater in irrigation.2 The materiality of the infrastructure involved in controlling large quantities 

of water may shape affective or visceral ways of engaging with, and influence political movements 

related to, processes of resource extraction and commodification (Bakker 2004, 2014). The 

construction of high dams, for instance, demonstrates the ways in which the use and commodification 

of water and land, as well as the management and control of local populations, is often closely related 

to promises and technologies of “progress” (EVREN 2014). Similar interplays between understandings 

of the materiality of a resource and the ethical and normative concerns raised by its extraction and use 

can be observed in the ways communities’ connections can fruitfully be explored in cooperation with 

the research field Progress (cf. LANGE, BROMBER, FÉAUX DE LA CROIX 2014). 

3) Access and Control 

The practical politics of access and constraints of resource use, and their links to the formation and re-

formation of political-social hierarchies (see Guyer 2007: 2), are the third focus. This subfield explores 

questions of communal use rights and individual tenure, of religiously encoded modalities of 

administration and “ownership” in all its forms, or contested practical cases of transfer and 

exploitation of resources. By exploring historical and/or contemporary struggles to control inheritance, 

waqf properties, usufruct rights, and ownership, case studies can open fascinating windows onto the 

ways in which “Islamic” categories and normative prescriptions are filled with meaning, enacted, 

developed, transformed and challenged (for example, Owen, Bunton 2000; Mundy, Smith 2007). The 

study of these issues represents a growing field that, despite increasing interest, is still under-

researched. In each case the actual relevance of religious frames of reference, and their relation to 

other referential frameworks, must be questioned (Dostal, Kraus 2005, Kuran 2001). This touches on 

issues of legal pluralism. How do co-existing formal or informal legal frameworks interact in shaping 

the practical politics of resources (e.g. Turner 2009; Pravilova 2011)? Investigations in this subfield 

centrally touch on the use of physical violence and its effects on modes of resource use and 

appropriation (cf. Peluso, Watts 2001), thus continuing previous ZMO research on crises and conflicts. 

This subfield also questions the respective roles and interactions of state and non-state actors in 

different historical contexts – imperial, colonial, postcolonial – for negotiating resource access and 

control. Modes of resource access may change through processes of privatisation and enclosure, of 

technological innovation, and/or of larger-scale economic and political transformations. In such 

processes, normative frameworks and ideas of social justice may be invoked and contested. The 

coexistence of religious references with “secular” or other conceptions will be explored from the 

perspective of social practice (including the analysis of textual sources). 

This line of investigation is closely related to on-going debates about “property” (Strang, Busse 2011; 

Benda-Beckmann, Benda-Beckmann, Wiber 2006; Hann 2006, 1998; Siegrist, Sugarman 1999; 

Verdery/Humphrey 2004). The classical anthropological observation that notions of property are, in 

essence, an articulation of social relations between persons through things (rather than a relation 

                                                           
2 http://www.islamopediaonline.org/fatwa/reuse-treated-waste-water-permissible-irrigation-crops-or-park-areas;   

accessed June 3, 2015 
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between a “person” and a “thing”; Verdery, Humphrey 2004: 2; Hann 2006: 111) can be extended to 

resources in general. The “bundle of rights” that determine social relations through resources can be 

pushed, pulled, contested and temporally differentiated. This insight has been extended by Ribot and 

Peluso (2003) who argue that the “ability” or the “power” to benefit from a resource is in many cases 

more central than the “right” to benefit from material goods. Access and use rights may be allocated 

by customary or formalised legal frameworks. They may also be acquired, most centrally through 

labour (e.g. Peluso 2003: 198). The nexus between a material resource and labour as a mode of 

appropriation has great potential to become an important perspective for this research field. Another 

line of thought that speaks to concerns of this research field is the growing literature on the 

“commons” which proposes to decisively shift the debate from the nature of property regimes to those 

political relations that emerge at the intersections of the social and the material. Initially understood as 

collectively owned and/or managed resources such as water, land or forests, in its more recent usage 

the notion of the commons enquires into different forms of living, imagining, organising and 

mobilising that constitute and sustain communities (Hardt, Negri 2009; Harvey 2012). Here is an 

obvious link to debates about the right to the city which play a role for colleagues working in the 

group Cities as Laboratories of Change. 

Research field 3: Trajectories of Lives and Knowledge  

This research field concentrates on intersections of lives and knowledge, in respect to the diverse ways 

by which people are located in, subjected to, creatively inhabit, and otherwise move through historical 

contexts and institutional frameworks. Emphasis is placed on “trajectories” to consider existential 

pathways and retrospective accounts of moving in and moving through particular social, political, and 

intellectual settings. This manifold sense of trajectories relates to knowledge as both, constraining and 

enabling, implicating and at the same time challenging normative conventions of association and 

categories of representation.  

By following the lives and works of, for example, intellectuals, politicians, journalists, writers or 

soldiers, individual projects within this research field track their world-views, their visions of different 

futures, and their self-positioning within multi-layered historical contexts. Consideration is given to 

the various ways in which people produce themselves and are affected as subjects within wider 

formative processes of knowledge production. Thus, deploying an understanding of subjectivity, 

knowledge, and agency as situated and relational (Haraway 1988) involves two central tasks: First, a 

move beyond reified notions of subjects by challenging teleological modes of representing 

individuals’ lives and life-stories (Bourdieu 1986). Second, a move beyond instrumentalist 

conceptualisations of knowledge by emphasising how people appropriate material and imaginary 

resources to respond to their context of life.  (Hörning, Reuter 2004). Accordingly, knowledge and 

subjects are approached as processes and as elements within materially situated entangled histories 

(Randeria, Conrad 2002) rather than as given, insular units. 

This processual approach to the nexus between lives and knowledge reflects current research interests 

in communities and individuals as active subjects, rather than beings predetermined by natural 

processes and cultural discourses. Trajectories of Lives and Knowledge contributes to current debates 

over the concept of knowledge as an analytical category employed to gauge the coordinates and the 

functioning of social processes (Burke 2000; Sarasin 2011; Mulsow 2012; Renn 2012). It follows 

recent pleas for enlarging the scope of debates on the history of knowledge beyond the exclusive 

Eurocentric limitation to Western archives and historical contexts (Fischer-Tiné 2013; FREITAG, VON 

OPPEN 2010; LIEBAU 2014b). By looking at entanglements and translations, the projects challenge 

views of the history of knowledge that classify it according to established binaries such as Western 
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and non-Western. Accordingly, they inquire into forms of knowledge in colonial and imperial contexts 

by considering the multiple linkages between metropoles and (former) colonies. Moreover, by paying 

close attention to the production and circulation of knowledge, as well as the existence of different 

modes and medialities of knowledge, the research field develops a framework for analysis that is able 

to grasp the complexities and contingencies of, for instance, Islamic, secular, expert and peripheral 

knowledge.  

Second, the research field engages in rethinking concepts of subjectivity in tension with a “Western” 

and Eurocentric frame (Chakrabarty 2008). By exploring the various elements that produce lives and 

knowledge, it contributes to a rethinking of the more general question of how lives that cross Muslim 

and non-Muslim, multiple imperial and national, Western and non-Western contexts can be adequately 

grasped, both narratively and conceptually (Rolf 2014; Lässig 2008). On the one hand, it aims at 

achieving this goal by disentangling notions of life and representation – for instance, by virtue of 

writing, oral accounts or photography (Azoulay 2008) – and by unpacking assumptions underlying 

practices of biographical representations – such as autobiography, biography, memoir (NIKRO 2012; 

HEGASY 2014). On the other hand, the research field is designed to critically engage with history, 

memory, and temporality as dimensions of historically situated forms of subjectivity (RIECKEN 2012, 

2014).  

This approach to Trajectories of Lives and Knowledge ties in with the overall perspective of the ZMO 

research program, especially with its critique of the reification of categories such as “Muslim” and 

“Islam”. By studying actors in, and from, predominantly Muslim settings defined by translocal 

linkages connecting Asia, Africa and Europe, this research field investigates various ways of 

producing, mediating, translating, authenticating and challenging diverse forms of knowledge in which 

elements from multiple historical contexts intersect. Attention to such entwinements brings into view 

how different invocations of knowledge are linked with one another and their effects on trajectories of 

lives. When does knowledge become a resource for a person to make a better living or to secure one’s 

family’s livelihood? (This question could link enquiries in this field to Resources). When is 

knowledge linked to the pursuit of moral, religious and political ideals? (Here are overlapping interests 

with the Progress field). And how do they come together in individual’s and groups’ trajectories? 

Another consideration is the question when and how knowledge is decontextualised, objectified and 

reconfigured as “expertise”. (This question is also relevant to the three other research fields, see also 

A5). 

More often than not, different forms of knowledge have neither the general validity nor the coherence 

they claim; instead, people make use of them in an ambiguous fashion, uniting ideas and pursuits that 

in theory may appear incompatible but in practice coexist and overlap (SCHIELKE 2015). Religious and 

expert knowledge and intellectual biographies need to be understood in relation to the social 

processes, moral concerns, power relations, intellectual traditions and everyday urgencies that make 

them possible and relevant. Therefore, the research group analyses the role of and the relationship 

between these modalities, and the extent to which religious (Islamic and other) traditions of knowing 

intertwine with other modalities. Furthermore, the group is interested in the question how far practical 

knowledge is shaped through and also shapes socio-political contexts like capitalism, globalisation, 

and new media. 

Major questions raised within the research field Trajectories of Lives and Knowledge directly derive 

from earlier debates at ZMO. The new field takes up ideas from the research field Akteure des 

Wandels: Lebensläufe und Gruppenbilder in orientalischen und okzidentalen Kulturen (1996–2000), 

(HEIDRICH, LIEBAU 2000). It is also directly based on recent discussions on the role of subjectivity and 

agency in translocal contexts as well as on processes of producing, distributing and popularising 
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knowledge-deliberations held within the ZMO research group Actors in Translocal Spaces (2008–

2013) The discussion on agency has been deepened in the colloquium “’Agency’ Reloaded: Between 

Life Worlds and World Order” (2010/11), whereas the colloquium “Who Speaks? The Global History 

of Intellectual Practices: Epistemological, Political, and Ethical Challenges” (2014/15) tackled the 

problem of knowledge and knowledge production by asking about the possibilities and limits of intel-

lectual history in a global frame. The topic “biographies as knowledge” (see below) has become a 

major line of discussion within the conference Ruptures and Linkages: Biography and History in the 

South, jointly organised by the German Historical Institute, London and the ZMO research group 

Actors in Translocal Spaces in 2012.  

Thematic Subfields 

The research field Trajectories of Lives and Knowledge is framed by the following three subfields: 

1) Biographies as knowledge 

2) Living with knowledge 

3) Shared knowledge – shared lives: entangled life trajectories through knowledge 

They mark thematic and methodological paths of inquiry based on current discussions at ZMO. They 

are not only closely linked to one another but at the same time offer connections to the other three 

research fields.  

1) Biographies as Knowledge 

One approach in dealing with the inter-relatedness between life, biography and knowledge is to engage 

with biographical writings as historical sources and as genres. Considering how biographies gather, 

structure, store and mediate knowledge, an initial question can ask about what was and is regarded as 

“biographical knowledge”. While the relationship between “life knowledge” (Lebenswissen) and 

biography is currently extensively discussed in literary and cultural studies (Asholt, Ette 2010), ZMO-

research projects address these questions not only in the context of the regions we study but also from 

diverse disciplinary approaches, such as history, anthropology or Islamic studies. The research group 

Lives and Knowledge deals with processes of translation between different linguistic, cultural and 

disciplinary traditions by engaging recent approaches to the problem of translation (Bhabha 1994; Liu 

1995; Juneja, PERNAU 2009; LIEBAU 2012; Bachmann-Medick 2014). For instance, by taking up an 

analytic stance that examines the ways in which subjects “write” and shape their lives on the one hand, 

and practices of knowledge production that involve attempts to “write” and shape the lives of these 

subjects on the other, we develop a perspective on biographies and knowledge that allows us to 

translate between particular contexts, while not levelling their individual differences (RIECKEN 2014; 

LIEBAU 2014a). 

Embedded in regional, historical, social or religious traditions, biographical writings aim at various 

goals, address different readerships and, in the end, also codify specific types of knowledge (Arnold, 

Blackburn 2004; Fay 2002; Reichmuth 2009). They can be written out of a certain moral obligation to 

safeguard knowledge for future generations, to convince people to participate in political or religious 

life, or to open a broader social, religious or political picture behind the described personal one 

(Reynolds 2001; Elger, Köse 2010; Venkatachalapathy 2006). The knowledge with which people 

narrate their (or others’) life histories at a certain point in life, the events and developments they 

describe (or decide to omit), reflect not only the intentions of the person but also throw light on the 

social and political circumstances, as well as on the demands and expectations of the envisaged 

readership. Generally, this approach also has a strong epistemological dimension. Individual projects 

investigate whether, how and why people do or do not reflect on the role of learning and knowing 
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(education and knowledge) in life descriptions and whether and how they connect knowledge 

trajectories (i.e. their own way of education as well as major developments in sciences) with their 

biographies.  

2) Living with knowledge 

The second approach connects Michael Jackson’s (1996: 2) point that “the knowledge whereby one 

lives is not necessarily identical with the knowledge whereby one explains life” with the philosophical 

insight that individuals are at the same time subject and object of knowledge (Foucault 1986, 1990) 

and, following from that, with the assumption that a trajectory of life and knowledge can be 

understood and studied as social capital (Bourdieu 1986). The research group’s approach brings 

together projects which aim at linking intellectual history with the social history of their carriers – the 

researcher, the expert or the creative inventor. Thus, one cannot talk about “endogenous” or local 

knowledge (Hountondji 1997) of a certain region without talking about the people producing and 

practising it (for the example of Africa, see Bang 2003; KRESSE 2010). Any kind of “genealogy of 

cultural capital” is not imaginable without linking it to the problem of positionality and situated 

observers (Haraway 1988). Life-paths and biographies intersect with certain historical moments, and 

intellectual schools can be identified through biographies (building on Collins 1998). As every 

individual life path is positioned in a world determined by political, economic and religious power 

structures, various kinds of knowledge can become a contested resource for living and a means of 

power (OESTERHELD, Kumar 2007; Pathak 2009) as well as an object of media discourses and 

popularisation by various actors with very different intentions (GRÄF 2010). Projects thus investigate 

what kind of knowledge is important in a certain context for whom, who produces and mediates it (and 

for what purpose), who has access to it, and what the implications are for people’s lives. What 

knowledge and aspirations mean for young Muslim activists in Egypt today (SCHIELKE 2010) may 

differ from what contemporary Pakistani Muslim activists (REETZ 2010) regard as necessary. In any 

case, experiences of educational institutions provide a useful lens to study the connection between 

knowledge and life trajectories. Whether education is first of all seen as an investment in one’s 

individual future, or regarded as an important instrument in times of social transformation, the 

command of knowledge becomes an indicator for processes of social inclusion or exclusion with 

consequences not only for the individuals concerned but with long-term implications for societies as 

well.  

In a next step, the future oriented, aspirational character of education connects the theme of knowledge 

with the theme of hope. The pursuit to gain knowledge, to know, grasp and master things, is linked 

with hope both in the specific sense of the desire to realise certain things, as well as in the general 

sense of the expectation that “there is more to life than what exists for us in the here and now” 

(Jackson 2011: xii). Just as different, at times incompatible traditions and modalities of knowledge 

intertwine in real lives and histories, so do different kinds of hope. Last but not least, hope is seldom 

realised as expected; the theme of hope is always accompanied by the themes of frustration and 

ambivalence (SCHIELKE 2015). 

3) Shared knowledge – shared lives: entangled life trajectories through knowledge 

The third perspective of inquiry takes up the notion of community and focuses on the question of the 

social gathering of life trajectories by exchanging and sharing common frames and points of reference. 

Such gatherings are connected or entangled through knowledge. By taking into account the localities 

and temporalities of knowledge production and its circulation between actors as well as throughout 

time and space in a global frame, this path of inquiry breaks the binaries between individual and 

society and concentrates on flows and intersectional entanglements. Trajectories of life can be – 
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directly or indirectly – connected through shared experiences with knowledge and the structures of 

reference and structures of effect they imply. Access to a particular system of knowledge, the 

acquisition of knowledge in a certain religious or political context, the attendance of a particular 

educational institution, or the intellectual traditions of a family can have similar and lasting effects on 

life trajectories. The same holds true for the belonging to a community who follows the intellectual 

legacy of a particular historical subject.  

By placing the individual trajectory of knowing into a larger context, this approach can open a window 

to understand the broader society. It can help to investigate the relations between hegemonic and 

counter-hegemonic, dominant and dominated or marginalised forms of knowledge during a certain 

period, or distributed through or within a certain institution (Brown 2011; PERNAU 2006). Taking 

knowledge as a lens can help to study trajectories of cohorts or collectives, entangled through the 

commonality of knowledge. As practical knowledge is always related to time and space through the 

people living and acting with it, individual and group life paths can mirror the knowledge which is 

available and which dominates in certain historical, cultural, political or religious contexts. The 

acquisition of knowledge as well as the implementation of knowledge for a certain goal can bring 

people together for particular periods of their lives. Whether one acquired knowledge within a colonial 

educational system, during the times of cold war, in a village school or in an elite college, in a secular 

or in a religious institution may not only shape his or her biography but also open ways for possible 

“shared life paths” with other individuals or groups (REETZ 2013).  

This perspective at the same time can challenge the popular equation of “biography” with “life” – as 

something being limited in a frame between a starting point (birth) and an end (death). The intellectual 

legacy of a person, be it a scholar, religious thinker or politician, can become the nucleus for groups of 

followers or believers, the centre for scholarly traditions and schools. Clashing, but mutually related 

biographical representations of one and the same historical person, shared within a community can, in 

a way, transcend death. Thus, knowledge can be regarded as being related in yet another sense to a 

particular life and biography (FREDE 2014; Seesemann 2011; Raulff 2009; Assmann 1998). 

Research field 4: Cities as Laboratories of Change  

This research field explores the heuristic scope of cities in Muslim societies in a socio-historical 

perspective, considering them as a particularly dynamic formation. This is evidenced in the dramatic 

urban expansion notably since the late 19th century which is still accelerating. Thus, cities form 

“laboratories” which allow historians and social scientists to observe the development of new practices 

(e.g. of governance, trade, forms of living) with which various actors on the urban scene experiment as 

well as the formation of new ideas (Haar 2011: 29–47; Gieryn 2006). Cities undergo frequent changes, 

physically, economically, politically, as well as in terms of the management of what has come to be 

called architectural heritage. For their inhabitants, cities might offer unexpected opportunities and 

risks (Guyer 2011: 487–491). Thus, they can be considered as laboratories in which different actors 

experiment with new ways of living, organising or governing. For researchers, they have the added 

advantage of being often better documented than rural sites. 

One of the central questions for the research field is the role of state and non-state actors (see e.g. 

metroZones 2011). In this context, the activities of religiously motivated actors, which have been 

increasing over the past decades due to a range of socio-political and cultural changes, and now 

comprise many groups seeking to self-consciously style cities in a way which allows for a decidedly 

Islamic lifestyle, draw particular attention (see below). Another major issue is that of the increasingly 

fluid transitions between rural “hinterlands” and the “city” proper (Hidle et al. 2009: 419). This is a 

function of demographic changes and migration, of rapid and both planned and spontaneous 
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urbanisation and economic development, as well as of new networks of communication. Thus, the 

question of what can be considered “urban” under the circumstances of the 20th and 21st centuries is 

important and will be addressed (Rieker, Ali 2009; Saunders 2011: 19–27). 

Urban Studies notably about the MENA region have been dominated for decades by a series of 

paradigms, mostly emerging from area studies. Researchers have long been looking for the supposed 

ontological specificities of such cities, with attempts to build a theoretical link between culture, 

religion, the urban form and governance. Thus, the notion of a specifically “Oriental” or “Islamic city” 

emerged, building on ideas developed by Max Weber and later elaborated upon by others in a variety 

of different forms (Bruhns, WIPPEL 2001; Haneda, Miura 1994). It was said to be characterised by 

specific architectural features, by being subjected to a central administration which resulted in the lack 

of local representation and in the anaemia of civic instances, and by economic inertia due to the 

investments of resources in unproductive pious foundations (awqaf) as well as by erratic taxation. The 

“Islamic city” debate has contributed to an early theorisation of cities outside of the traditional North 

American and European horizons of urban history and urban sociology. In spite of this undoubtable 

merit, the notion of “Islamic City” has since been much critiqued and fundamentally revised. This is 

partly the result of the increasing integration of urban historians and geographers working on the 

region into international and transregional scholarly networks (LAFI 2005; Matin-Asgari 2004; Wirth 

2001, 1991; Abu-Lughod 1987; Raymond 1994; Ilbert 1982). 

Currently, new research themes and methods are emerging with which this research field engages 

(Celik 1999). Beyond questions relating to older cities, they include considerations of the different 

phases of industrial and commercial globalisation, the evolution of urban governance, and the 

branding of the new “global cities”, to name but a few. As for South Asia, most research has been 

done on India and there, a special focus on megacities has been noticeable (AHUJA, Brosius 2006; 

Rieker, Ali 2009: xi–xii).  

Besides the strong “métropolisation” of capitals and economic centres, however, continents such as 

Africa are simultaneously marked by the proliferation of smaller towns (Denis 2009). In contrast to the 

numerous studies which explore megacities via the logics of global flows (e.g. Appadurai 1996; 

Sassen 2002; Scheld 2003), Mathieu Hilgers in his ethnography of the middle-sized town of 

Koudougou in Burkina Faso reminds us that urbanites still live in “places” (2009), i.e. specific locales. 

In this regard, this research field also explores to what extent the fact that living within “the 

intermediate context of the secondary city” (De Boeck, Cassiman, Van Volputte 2010) means being 

involved in and shaped by local ramifications (Hilgers 2012) and regional politics while 

simultaneously being connected to global flows, such as illustrated with the increasing consumption of 

Chinese products observed in southern urban Mali (CHAPPATTE 2014). Secondary cities are 

considered as “important nodes in the networks between places of different scales” (Bell, Jayne 2006: 

7) which substantially mediate between the local, the national and the international. In a sense, they 

depict localised “cartographies of globalisation” (Chen, Kanna 2012).  

By integrating these new approaches within the framework of Muslim Worlds – World of Islam?, this 

research field takes a fresh look at the question of the specificities of particular regional, religious or 

typological constellations. Thus, a more defined differentiation between spaces, social structures and 

policies clearly (or implicitly or even allegedly) linked to Islamic norms and practices (Schatzki 2001), 

ranging from the institution of hisba to the investigation of shrines, and between those emanating from 

other sets of needs or norms, e.g. economic developments or heritage management, will help to 

develop a more nuanced understanding of cities in Muslim contexts, past and present. It will increase 

our understanding of the pertinence of religious norms and practices (or the lack thereof) to urban 

development. This can only be done in a comparative perspective on different urban traditions within 
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the Muslim world, i.e. by the inclusion of sub-Saharan Africa or the Indian subcontinent in the 

discussion, for which the ZMO setting and research experience, is renowned. Furthermore, non-

Muslim cases need to be considered routinely for purposes of comparison. Thus, comparison and 

multidisciplinarity are at the heart of this research field.  

This research field has a particular concern with space, building on Lefebvre’s classical study 

(Lefebvre 1991). Thus, questions like the complex relationship between the physical space of the city 

and the identities of its inhabitants, the dynamic definition of notions of territories (as opposed to static 

visions), the role of secular and sacred spaces, issues of representation and symbolic presence will be 

examined. These phenomena need to be mapped and related to different types of scales, with the clear 

intent of trying to both empirically and theoretically link the micro-scale of the street to other scales at 

the municipal, regional, national or international levels. Recently, this has been tested successfully by 

members of the research group with regard to urban violence (FREITAG ET AL. 2015). 

Thematic Subfields 

The research field comprises three thematic subfields. They concern the social, material and 

morphological development of cities in a globalising world, the roots, patterns and possible limits of 

civic engagement in urban contexts of the regions under study and the formation of different 

ideologies and visions of urbanity. 

1) Social, material and morphological development of cities 

2) Civic engagement in various urban contexts 

3) Ideologies and visions of urbanity 

1) Social, material and morphological development of cities 

The first subfield concerns the changing morphological and social realities of cities in the regions. 

Special attention is given to the interactions between urban growth, changes in the cultural patterns of 

cities and the political economy of their governance (Kleniewski, Thomas 2010), with particular 

interest in the phenomenon of subaltern urbanism (Roy 2011; Bayat 2000, 2007) which might well 

need to be historicised by considering extra-muros settlements. These urban developments need to be 

situated within complex processes of regional and global integration and dissociation, resulting often 

in changing patterns of cooperation and competition between cities of the regions (Saunier, Ewen 

2008). They impact on the character of cities as well as on the worlds of merchants, artisans, workers 

and their organisations. Attention also needs to be paid not only to the currently fashionable “global” 

and “mega” but also to secondary, yet also considerably “globalised” cities (Sassen 2001; Demissie 

2011; Friedmann 2002 [1986]; Taylor 2004; Scholz 2004: 221ff.; Hall 2008). It is further necessary to 

avoid falling into the popular trap of equating evolution with “progress” or even Westernisation: 

formerly significant cities may lose their importance, or witness a marked decay in their infrastructure, 

etc. On the basis of such research, the whole notion of what actually characterises cities and urbanity 

needs to be reconsidered (see second subfield). 

Cities are here considered not as the theatre of evolutions which fall upon them (industrialisation, 

urban growth, colonial domination, different forms of globalisation) but rather as fields of 

experimentation or laboratories, as mentioned earlier. Here is an obvious connection with the research 

field Progress. Additionally, developments within cities can well be “markers” or symptoms of 

change, a change which often involves the use or creation of material and immaterial resources (in 

parallel to the research field Resources). Obviously, change can take very different forms, and urban 

conflict, often taking the shape of riots and violence, is a part of this enquiry (FREITAG ET AL. 2015). 
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2) Civic engagement in various urban contexts 

The second subfield concerns a crucial element in the present enterprise of critical re-examination of 

existing and inherited culturalist paradigms about cities in the Muslim world. That is a discussion of 

the roots, functioning patterns and possible limits of civic engagement and the emergence of a public 

sphere and civil society in an urban context (Ehrenberg 1999). Furthermore, questions pertaining to 

notions of urbanity and civility, often couched in Islamic terms, may need to be considered on the 

basis of actor-centred investigations. These terms are often seen as the crucial qualifying elements of 

cities and urban life, but at the same time are heavily value-ridden and often culturally predetermined 

(Vogelpohl 2011; Dirksmeier 2009; PERNAU 2008, 2011). 

This subfield explores urban dynamics past and present with the aim of better understanding the 

relations between urban societies and rulers. It examines questions of governance, urban leadership 

and popular mobilisation, as well as on urban culture, conflicts and mediation. This can be achieved 

by investigating anew the contribution of urban institutions of various sorts, such as professional, 

confessional and residential units to the functioning of the city. These institutions as well as voluntary 

associations can draw our attention to the establishment of different types of public spaces within the 

city. To take into account the differentiation of the public sphere, but also to examine instances when 

it integrates into a whole, is especially important regarding the multicultural nature of many cities in 

the regions in which the research field is interested. In a historical perspective, the central question is 

whether there are specific institutions and sociabilities which privilege cities as spaces of “modern 

meaning-making projects” and the shaping of “a new political” (Rieker, Ali 2009: xv), or whether the 

processes of suburbanism have actually resulted in fundamentally new individualistic approaches to 

urban life (Bayat 2009: 97; Isin, Rygiel 2007) which require a far more differentiated perspective. 

Evidently, access to and distribution of resources and the more general question of a right to the city 

(Lefebvre; Harvey) play a major role in this subfield, where cooperation with the research field 

Resources will hence be of major importance. At the moment, some researchers interested in this field 

are involved in discussions about a collaborative DFG–ANR project with the research groups IIAC 

(Institut interdisciplinaire d’anthropologie) and LAU (Laboratoire d’anthropologie urbaine) at the 

École des Hautes Études en Sciences Sociales. While we hope to collaborate with them, our 

programme distinguishes itself by its particular concern for the commonalities and particularities of 

Muslim cities. 

3) Ideologies and visions of urbanity 

The third subfield investigates “the” future or ideal city (Nieuwenhuijze 1966) as conceived by 

philosophers, planners, architects and rulers (here in close cooperation with research field Progress). 

Besides a historical perspective on past attempts at urban planning and governance, current processes 

of branding and marketing cities are being investigated. Arguably, and in contrast to the stated aim of 

establishing uniqueness, they lead to international processes of convergence. This is partly linked to 

global ideologies and economic systems as well as notions of governance, which increasingly 

resemble each other (Löw 2008). Projects linked to this thematic subfield deal with urban planning 

and conservation as well as with urban anthropology and politics, thus blending perspectives of social 

and physical urban transformation 

Cities are in no way the direct projection of a governance or ideological idea onto the ground, but 

rather the complex result, in a two-way relationship, of multiple conscious decision-making processes 

and spontaneous developments (the imperial city: Driver, Gilbert 2003; the colonial city: Glover 2008; 

the socialist city: French, Hamilton 1979; the capitalist city: Smith, Feagin 1987; Graff 2008; the oil 

and post-oil city: Scharfenort 2009). Inside this research area, the insertion of a reading of the 

treatment of urban heritage as one of the elements of both urban ideologies and the relationship with 
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the urban past is planned. This is one aspect of the question of what is considered to be an “authentic” 

past. This perspective is situated in a complex interplay of local notions with national planning and 

international understanding and norms, notably in the context of “World Heritage”. It often leads to 

the imagining and recreation of “tradition” in a particular way which might be more aimed at 

attracting tourists than at strengthening local communities (Jimura 2011; Dearborn, Stallmeyer 2009). 

Nevertheless, how these cities are imagined and branded is in itself a highly contested process (Jacobs 

2010; Hudson 2008).  

Out of the work in and between the research groups, common questions and concerns have emerged 

which inform the work programme of ZMO for the next years (see A5). 

Bibliography 

Abu-Lughod, Janet (1987): The Islamic City: Historic Myth, Islamic Essence and Contemporary 

Relevance. In: International Journal of Middle East Studies 19 (2), S. 155–176. 

Adelkhah, Fariba (1999): Being Modern in Iran. Columbia: Hurst. 

Adham, Khaled (2014): Modes of Urban Diffusion: Culture, Politics and the Impact of the Recent 

Urban Developments in the Arabian Gulf Cities on Cairo’s Vision 2050. In: Steffen Wippel et al. 

(Hg.): Under Construction. Heidelberg: Springer, S. 233–45. 

Ahuja, Ravi; Brosius Christine (Hg.) (2012): Mumbai – Delhi – Kolkata. Annäherungen an die 

Megastädte. Heidelberg: Draupadi. 

Ahuja, Ravi; Brosius, Christiane (Hg.) (2006): Mumbai – Delhi – Kolkata. Annäherungen an die 

Megastädte Indiens. Heidelberg: Draupadi Verlag. 

Al-Damkhi, Ali Mohamed (2008): Environmental ethics in Islam: principles, violations and future 

perspectives. In: International Journal of Environmental Studies 65 (1), S. 11–31. 

Alexander, Catherine, Victor Buchli and Carolina Humphrey (Hg.) (2007): Urban Life in Post-Soviet 

Asia, London: Taylor & Francis. 

Al-Jayyousi, Odeh R. (2012): Islam and Sustainable Development: New Worldviews, Farnham: 

Ashgate/Gower. (Besonders Kap. 6: Pollution, Corruption (Fasad) and Climate Change: Islamic 

Perspectives, S. 145–164). 

Appadurai, Arjun (1996): Modernity at Large: Cultural Dimension of Globalization. Minneapolis: 

University of Minnesota Press. 

Arnold, David; Blackburn, Stuart H. (Hg.) (2004): Telling Lives in India. Biography, Autobiography 

and Life History. New Delhi: permanent black. 

Asholt, Wolfgang; Ette, Ottmar (Hg.) (2010): Literaturwissenschaft als Lebenswissenschaft. 

Programm – Projekte – Perspektiven. Tübingen: Narr. 

Assmann, Jan (1998): Moses der Ägypter: Entzifferung einer Gedächtnisspur. Carl Hanser. 

Azoulay, Ariella (2008): The Civil Contract of Photography, New York. 

Bachmann-Medick, Doris, (Hg.) (2014): The Trans/National Study of Culture: A Translational 

Perspective. In: Concepts for the Study of Culture (CSC) 4. Berlin: de Gruyter. 

Bakker, Karen (2004): An Uncooperative Commodity. Privatizing Water in England and Wales. 

Oxford: Oxford University Press. 

Bakker, Karen (2014): The Business of Water: Market Environmentalism in the Water Sector. In: 

Annual Review of Environment and Resources 39, S. 469–494. 

Bakker, Karen; Bridge, Gavin (2006): Material Worlds? Resource Geographies and the “Matter of 

Nature” Progress. In: Human Geography 30 (1), S. 5–27. 

Bang, Anne K. (2003): Sufis and Scholars of the Sea. Family Networks in East Africa, 1800–1925. 

London: Routledge. 

Baviskar, Amita (Hg.) (2007): Waterscapes: the Cultural Politics of a Natural Resource. New Delhi: 

Permanent Black. 

18



Bayat, Asef (2000): From ‘Dangerous Classes’ to ‘Quiet Rebels’: The Politics of the Urban Subaltern 

in the Global South. In: International Sociology 15 (3), S. 533–557. 

Bayat, Asef (2007): Radical Religion and the Habitus of the Dispossessed: Does Islamic Militancy 

Have an Urban Ecology? In: International Journal of Urban and Regional Research 31 (3), S. 

579–590. 

Bayat, Asef (2009): Middle Eastern Megacities: Social Exclusion, Popular Movements and the Quiet 

Encroachment of the Urban Poor. In: Kees Koonings, Dirk Krujit (Hg.): Megacities: The Politics of 

Urban Exclusion and Violence in the Global South. London and New York: Zed Books, S. 82–103. 

Behrends, Andrea; Reyna, Stephen P. (2008): The Crazy Curse and Crude Domination: Toward an 

Anthropology of Oil. In: Towards an Anthropology of Oil. Spec. Section of Focaal – European 

Journal of Anthropology 52, S. 3–17. 

Behrends, Andrea; Stephen P. Reyna; Schlee, Günter (Hg.) (2011): Crude Domination: An 

Anthropology of Oil. Oxford: Berghahn Books. 

Bell, David; Jayne, Mark (2006): Conceptualizing Small Cities. In: David Bell, Mark Jayn (Hg.): 

Small Cities; Urban Experience Beyond the Metropolis. New York: Routledge, S. 1–19. 

Benda-Beckmann, Franz; von Benda-Beckmann, Keebet; Wiber, Melanie (2006): The Properties of 

Property. In: Franz Benda-Beckmann, Keebet von Benda-Beckmann, Melanie Wiber (Hg.) 

Changing Properties of Property. Oxford: Berghahn, S. 1–39. 

Berghahn, Volker R.; Lässig, Simone (Hg.) (2008): Biography between Structure and Agency: Central 

European Lives in International Historiography. New York [u.a.]: Berghahn Books. 

Bhabha, Homi K. (1994): How Newness Enters the World: Postmodern Space, Postcolonial Times and 

the Trials of Cultural Translation. In: Homi K. Bhabha (Hg.): The Location of Culture. London 

[u.a.]: Routledge, S. 212–235. 

Bloch, Ernst (1976): Das Prinzip Hoffnung, 3.Bd. 3. Ausg. Frankfurt am Main. 

Boesen, Elisabeth; Marfaing, Laurence (2007): Vers un Cosmopolitisme par le bas? In: Elisabeth 

Boesen, Laurence Marfaing (Hg.): Les Nouveaux Urbains dans l’Espace Sahara-Sahel. Un 

Cosmopolitisme par le bas. Paris: Karthala, ZMO, S. 7–22 

Bompani Barbara; Frahm-Arp M. (2010): Development and Politics from Below: Exploring Religious 

Spaces in the African State, London: Palgrave-MacMillan. 

Bourdieu, Pierre (1986): L’Illusion Biographique. In: Actes de la Recherche en Sciences Sociales 62–

63, S. 69–72. 

Bourdieu, Pierre (1986): Three Forms of Capital. In: John G. Richardson (Hg.): Handbook of Theory 

and Research for Sociology of Education, New York: Greenwood Press, S. 241–258. 

Bourdieu, Pierre (1990): Die Biographische Illusion. BIOS 3, S. 75–81. 

Bridge, Gavin (2009): Material Worlds: Natural Resources, Resource Geography and the Material 

Economy. In: Geography Compass 3 (3), S. 1217–1244. 

Bridge, Gavin (2011): Resource Geographies I: Making Carbon Economies, Old and New. In: 

Progress in Human Geography 35 (6), S. 820–834. 

Bromber, Katrin (2006): Ustaarabu: A Conceptual Change in Tanganyikan Newspaper Discourse in 

the 1920ies. In: Roman Loimeier, Rüdiger Seesemann (Hg.): The Global Worlds of the Swahili. 

Interfaces of Islam, Identity and Space in the 19th and 20th-Century East Africa. Berlin: LIT, S. 

67–81. 

Bromber, Katrin (2013 a): ‘Muscular Christianity’: The Role of the Ethiopian YMCA Sports in 

Shaping Modern Masculinities (1950s–1970s). In: Studies of the Department of African Languages 

and Cultures 47, S. 29–44. 

Bromber, Katrin (2013 b): Improving the Physical Self: Sport, Body Politics, and Ethiopian 

Modernity, ca. 1920–1974. In: Northeast African Studies 13 (1), S. 71–99. 

Bromber, Katrin (2013 c): Muscularity, Heavy Athletics and Urban Leisure in Ethiopia, 1950s–1970s. 

In: The International Journal of the History of Sport 30 (16), S. 1915–28. 

19



Bromber, Katrin (2014): Muscles, Dresses, and Conflicting Ideas of Progress: Ethiopia in the 1960s 

and 1970s. In: Josep Martí (Hg.): African Realities: Body, Culture and Social Tensions. Newcastle: 

Cambridge Scholars Publishing, S. 171–190. 

Bromber, Katrin (2015): ‘For the Lovers of Sports in the City’: Stadiums and Urban Sports Culture in 

Ethiopia (1940s–1970s). In: Zegeye Cherenet, Helawi Sewnet (Hg.): Building Ethiopia II, Addis 

Ababa: EIABC Press, im Druck. 

Bromber, Katrin; Féaux de la Croix, Jeanne; Lange, Katharina (2014): The Temporal Politics of Big 

Dams in Africa, the Middle East, and Asia: By Way of an Introduction. In: Katharina Lange, Katrin 

Bromber, Jeanne Féaux de la Croix (Hg.): The Temporal Politics of Big Dams in Africa, the 

Middle East, and Asia, special issue Water History 6(4), S. 289–96. 

Bromber, Katrin; Krawietz, Birgit (2012): Worlds of Sport in Contest: Competing Patterns of Order 

and Bodily Representation in Africa and Asia. Letzter Zugriff 20. März 2012. 

http://www.zmo.de/forschung/projekte_2008/bromber_contest_sports_e.html. 

Brown, Judith M. (2011): Windows into the Past. Life Histories and the Historian of South Asia. New 

Delhi: Oxford University Press.  

Bruhns, Hinnerk; Wippel, Wilfried (Hg.) (2001): Max Weber und die Stadt im Kulturvergleich. 

Göttingen: Vandenhoeck und Ruprecht. 

Bukow, Wolf-Dietrich et al. (Hg.) (2006): Biographische Konstruktionen im multikulturellen 

Bildungprozess. Individuelle Standortsicherung im globalisierten Alltag. Wiesbaden: VS, Verlag 

für Sozialwissenschaften. 

Burgees, Thomas (2002): Cinema, Bell Bottoms, and Miniskirts. Struggle over Youth and Citizenship 

in Revolutionary Zanzibar. In: The International Journal of African Historical Studies 35 (2/3), S. 

287–313. 

Burke, Peter (2000): A Social History of Knowledge. From Gutenberg to Diderot. Oxford: Blackwell 

Publishers. 

Calhoun, Craig (2005): Religion, Secularism and Public Reason. In: Jürgen Habermas (Hg.): The 

Holberg Prize Seminar 2005, Holberg Prize Laureate Professor Jürgen Habermas: Religion in the 

Public Sphere. Bergen: University of Bergen, S. 64–79. 

Celik, Zeynep. (1999): New Approaches to the ‘Non-Western’ City. In: Journal of the Society of 

Architectural Historians 58 (3), S. 374–381. 

Chakrabarty, Dipesh (2008 [2000])Provincializing Europe. Postcolonial Thought and Historical 

Difference. Neuausgabe mit Vorwort des Autors. Princeton and Oxford: Princeton University 

Press. 

Chamberlayne, Prue et. al. (Hg.) (2000): The Turn to Biographical Methods in Social Science: 

Comparative Issues and Examples. Social Research Today. London and New York: Routledge. 

Chappatte, André (2014): Chinese Products, Social Mobility and Material Modernity in Bougouni, a 

Small but Fast-Growing Administrative Town of Southwest Mali. In: African Studies 73 (1), S. 22–

40. 

Chen, Xiangming; Kanna, Ahmed (2012): Introduction: Bringing the Less Familiar Cities in and 

Together. In: Xiangming Chen, Ahmed Kanna (Hg.): Rethinking Global Urbanism: comparative 

insights from secondary cities. New York: Routledge, S. 1–14. 

Cheng, Yinghong (2009): Creating the New Man: From Enlightenment Ideals to Socialist Realities. 

Hawai: University of Hawai Press. 

Collins, Randall (1998): The Sociology of Philosophies: A Global Theory of Intellectual Change. 

Cambridge: Belknap Press of Harvard University Press. 

Comaroff, Jean; Comaroff, John (1993): Introduction. In: Jean Comaroff, John Comaroff (Hg.): 

Modernity and its Malcontents. Ritual and Power in Africa. Chicago and London: University of 

Chicago Press, S. xi–xxxvii. 

Conrad, Sebastian; Randeria, Shalini (2002): Einleitung – Geteilte Geschichten – Europa in einer 

Postkolonialen Welt. In: Sebastian Conrad, Shalini Randeria (Hg.): Jenseits des Eurozentrismus. 

Postkoloniale Perspektiven in den Geschichts- und Kulturwissenschaften. Frankfurt a.M. and New 

York: Campus, S. 9–49. 

20



Cooper, Frederick (2005): Colonialism in Question. Theory, Knowledge, History. Berkeley: 

University of California Press. 

Coward, Harold (2008): The Perfectibility of Human Nature in Eastern and Western Thought. Albany: 

State of New York Press. 

De Boeck, Ann; Cassiman, Filip; Van Volputte, Steven (2010): Recentering the City: an Anthropology 

of Secondary Cities in Africa. In: African Perspectives 2009. The African City : (Re)sourced. 

Pretoria: The Department of Architecture of the University of Pretoria, S. 33–41. 

Dearborn, Lynne Marie; Stallmeyer, John Charles (2009): Revisiting Luang Prabang: Trans-

formations under the Influence of World Heritage Designation. In: Journal of Tourism and 

Cultural Change 7 (4), S. 247–269. 

Deeb, Lara (2006): An Enchanted Modern: Gender and Public Piety in Shi‘i Lebanon. Princeton. 

Deeb, Lara; Harb, Mona (2013): Leisurely Islam: Negotiating Geography and Morality in Shi’ite 

South Beirut. Princeton: Princeton University Press. 

Deguilhem, Randi; Hénia, Abdelhamid (Hg.) (2004): Les Fondations Pieuses (waqfs) en 

Méditerranée: Enjeux de Société, Enjeux de Pouvoir. Kuwait: Fondation Publique des Awqaf du 

Kuwait. 

Demissie, Fassil (2011): Global Cities of the South/Urban Subjects: An Introduction. In: Journal of 

Developing Societies 27 (3/4), S. 217–228. 

Denis, Eric (2009): La Croissance Urbaine en Afrique de l’Ouest: de l’Explosion à la Prolifération. In: 

La Chronique du CepeD 57, S. 15. 

Dien, Mawil I. (2000): The Environmental Dimensions of Islam. Cambridge: Lutterworth. 

Dirksmeier, Peter (2009): Urbanität als Habitus: Zur Sozialgeographie städtischen Lebens auf dem 

Land. Bielefeld: transcript. 

Dostal, Walter; Kraus, Wolfgang (Hg.) (2005): Shattering Tradition: Custom, Law and the Individual 

in the Muslim Mediterranean. London: I. B. Tauris. 

Driver, Felix, Gilbert, David (2003): Imperial Cities: Landscape, Display and Identity. Manchester: 

Manchester University Press. 

Ehrenberg, John (1999): Civil Society: The Critical History of an Idea. New York: New York 

University Press. 

Eisenstadt, Shmuel N. (2000): Multiple Modernities. Transaction Publishers. 

Elger, Ralf, Köse, Yavuz (Hg.) (2010): Many Ways of Speaking About the Self. Middle Eastern Ego-

Documents in Arabic, Persian, and Turkish (14th–20th Century). Wiesbaden: Harrassowitz. 

Ernst, Carl W. (2004): Rethinking Islam in the Contemporary World. Edinburgh: Edinburgh 

University Press. 

Ernst, Carl W.; Martin, Richard C. (Hg.) (2010): Rethinking Islamic Studies: from Orientalism to 

Cosmopolitanism. Columbia, S.C.: University of South Carolina Press. 

Euben, Roxanne L. (1999): Enemy in Mirror: Islamic Fundamentalism Limits Modern Rationalism: A 

Work Comparative Political Theory. Princeton. 

Evren, Erdem (2014): The Rise and Decline of an Anti-Dam Campaign: Yusufeli Dam Project and the 

Temporal Politics of Development. In: Water History 6 (4), S. 405–419. 

Faruqi, Ejaz (1980): Islam: A Third Force vis-a-vis Capitalism and Communism. In: Iqbal Review 21 

(3), S. 43–48. 

Faruqui, Naser I.; Biswas, Asit K.; Bino, Murad J. (Hg.) (2001): Water Management in Islam. Tokyo 

[u.a.]: United Nations University Press. 

Fay, Mary Ann (Hg.) (2002): Auto/Biography and the Construction of Identity and Community in the 

Middle East. New York and Basingstoke: Palgrave Macmillan. 

Fèaux de la Croix, Jeanne (2012): Competing Forms of Knowledge in Kyrgyzstan: Inter-Generational 

Debates over the Pastoral Economy. Letzter Zugriff April 3 2012. http://www.zmo.de/forschung/ 

projekte_2008/de_la_croix_kirgisien_e.html. 

21



Ferguson, James (1990): The Anti-politics Machine : “development”, Depolitization, and Bureaucratic 

Power in Lesotho. Cambridge [u.a.]: Cambridge University Press. 

Ferguson, James G. (2006). Global Shadows. Africa in the Neoliberal World Order. Durham and 

London: Duke University Press. 

Ferguson, James G. (2008): Global Disconnect. Abjection and the Aftermath of Modernism. In: Peter 

Geschiere, Birgit Meyer, Peter Pels (Hg.) Readings in Modernity in Africa. Oxford and 

Bloomington: James Currey and Indiana University Press, S. 8–16. 

Ferry, Elizabeth E.; Limbert, Mandana (Hg.) (2008): Timely Assets. The Politics of Resources and 

their Temporalities. Santa Fe: SAR Press. 

Fischer, Johan (2008): Proper Islamic Consumption: Shopping among the Malays in Modern 

Malaysia. Copenhagen: NIAS Press. 

Fischer-Tiné, Harald (2013): Pidgin-Knowledge. Wissen und Kolonialismus, Zürich. 

Foltz, Richard C. (2000): Is there an Islamic Environmentalism? In: Environmental Ethics 22 (1), S. 

63–72. 

Foltz, Richard C.; Denny, Frederick M.; Baharuddin, Azizan (Hg.) (2003): Islam and Ecology. A 

Bestowed Trust. Harvard University Press. 

Foucault, Michel (1986): Archäologie des Wissens. Frankfurt a.M.: Suhrkamp. 

Foucault, Michel (1990): Die Ordnung der Dinge: eine Archäologie der Humanwissenschaften. 

Frankfurt a.M.; Suhrkamp. 

Frede, Britta (2014): Die Erneuerung der Tiğānīya in Mauretanien. Popularisierung religiöser Ideen in 

der Kolonialzeit, ZMO-Studien 31, Berlin: Klaus Schwarz Verlag. 

Freitag, Ulrike; Lafi, Nora (2014): Urban Governance Under the Ottomans. Between Cos-

mopolitanism and Conflict. Abingdon and New York: Routledge. 

Freitag, Ulrike et al. (Hg.) (2015): Urban Violence in the Middle East. Changing Cityscapes in the 

Transition from Empire to Nation State. New York and Oxford: Berghahn.  

Freitag, Ulrike; Oppen, Achim von (Hg.) (2010): Translocality: the Study of Globalising Processes 

from a Southern Perspective, Brill: Leiden. 

French, Richard A.; Hamilton, F. E. Ian (1979): The Socialist City: Spatial Structure and Urban 

Policy.Chichester [u.a.]: Wiley. 

Friedmann, John (2002): The World City Hypothesis. In: Michael Pacione (Hg.) (2002): The City: 

Critical Concepts in the Social Sciences. London [u.a.]: Routledge. Erstmals veröffentlicht in: 

Development and Change 17, S. 69–83. 

Fyfe, Nicholas R.; Kenny, Judith T. (Hg.) (2005): The Urban Geography Reader. Abingdon and New 

York: Routledge. 

Gaibazzi, Paolo (2012): ‘God’s Time is the Best’. Gambian Youth and the Wait for Emigration in the 

Age of Immobility. In: Knut Graw, Samuli Schielke (Hg.): Migration at Home: Expectations of 

Migration in Africa and the Middle East. Leuven: Leuven University Press. 

Gaibazzi, Paolo (2015): Bush Bound: Young Men and Rural Permanence in Migrant West Africa. 

Oxford: Berghahn. [im Druck] 

Gaonkar, Dilip Parameshwar (2001): Alternative Modernities. Durham: Duke University Press. 

Gieryn, Thomas F. (2006): City as Truth-Spot: Laboratories and Field-Sites in Urban Studies. In: 

Social Studies of Science 36 (1), S. 5–38. 

Gilbert, James (1991): Perfect Cities, Chicago Utopia’s of 1893. Chicago: University of: Chicago 

Press.  

Gilroy, Paul (1993): The Black Atlantic. Modernity and Double Consciousness. London: Verso. 

Glover, William (2008): Making Lahore Modern: Constructing and Imagining a Colonial City. 

Minneapolis: University of Minnesota Press. 

Goldman, Mara J.; Turner, Matthew D. (2011): Introduction. In: Mara J. Goldman, Paul Nadasdy, 

Matthew D. Turner (Hg.): Knowing Nature: Conversations at the Intersection of Political Ecology 

and Science Studies. Chicago: University of Chicago Press, S. 1–21. 

22



Graeber, David (2001): Toward an Anthropology of Value. Palgrave. 

Gräf, Bettina (2010): Medien-Fatwas@Yusuf Qaradawi. Die Popularisierung des islamischen Rechts. 

ZMO-Studien 27. Berlin: Klaus-Schwarz-Verlag. 

Graff, Harvey (2008): The Dallas Myth: The Making and Unmaking of an American City. 

Minneapolis: University of Minnesota Press. 

Graw, Knut; Schielke, Samuli (2012): The Global Horizon: Expectations of Migration in Africa and 

the Middle East. Leuven: Leuven University Press. 

Green, Nile (2011): Bombay Islam: the Religious Economy of the West Indian Ocean, 1840–1915. 

Cambridge and New York: Cambridge University Press. 

Guyer, Jane I. (2011): Describing Urban ‘No Man’s Land’ in Africa. In: Africa 81 (3), S. 474–492. 

Guyer, Jane I. et al. (2007): Temporal Heterogeneity in the Study of African Land Use. In: Human 

Ecology 35, S. 3–17. 

Haar, Sharon. (2011): The City as Campus: Urbanism and Higher Education in Chicago. Minneapolis: 

University of Minnesota Press. 

Habermas, Jürgen (2006): Religion in the Public Sphere. In: European Journal of Philosophy 14 (1), 

S. 1–25.

Haines, Chad (Under Preparation). Being Muslim, Being Global: Traces of Muslim Modernities in 

Dubai, Islamabad and Cairo. 

Hall, Kenneth R. (Hg.) (2008): Secondary Cities and Urban Networking in the Indian Ocean Realm, c. 

1400–1800. Comparative Urban Studies. Lanham: Lexington Books, 2008. 

Hamzah, Dyala (2013): From ʿilm to Sihāfa or the Politics of the Public Interest (maslaha): 

Muhammad Rashīd Ridā and his Journal al-Manār (1898–1935). In: Dyala Hamzah (Hg.): The 

Making of the Arab Intellectual. Empire, Public Sphere and the Colonial Coordinates of Selfhood, 

London [u.a.]: Routledge, S. 90–127. 

Haneda, Masashi; Miura, Toru (1994): Islamic Urban Studies: Historical Review and Perspectives. 

London: Kegan Paul. 

Hann, Chris (1998): The Embeddedness of Property. In: Chris Hann (Hg.): Property Relations: 

Renewing the Anthropological Tradition. Cambridge: Cambridge University Press, S.1–47. 

Hann, Chris (2006): Property. In: James G. Carrier (Hg.): The Handbook of Economic Anthropology. 

Cheltenham: Edward Elgar, S. 110–124. 

Haraway, Donna (1988): Situated Knowledges: The Science Question in Feminism and the Privilege 

of Partial Perspective. In: Feminist Studies 14 (3), S. 575–99. 

Hardt, Michael, Antonio Negri (2009): Commonwealth. Cambridge: Harvard University Press. 

Harris, Mark (Hg.) (2007): Ways of Knowing. New Approaches in the Anthropology of Experience 

and Learning. New York [u.a.]: Berghahn Books. 

Hartmuth, Maximilian (2006): Negotiating Tradition and Ambition: Comparative Perspective on the 

‘De-Ottomanization’ of the Balkan Cityscapes. In: Ethnologia Balkanica 10, S. 7–14. 

Harvey, David (2012): The Creation of the Urban Commons. In: Ders.: Rebel Cities. From the Right 

to the City to the Urban Revolution. New York: Verso, S. 67–88. 

Hashemi, Nader (2009): Islam, Secularism, and Liberal Democracy: Toward a Democratic Theory for 

Muslim Societies. Oxford [u.a.]: Oxford University Press. 

Hecht, Gabrielle (2009): Africa and the Nuclear World: Labor, Occupational Health, and the 

Transnational Production of Uranium. In: Comparative Studies in Society and History, 51 (4), S. 

896 –926. 

Hecht, Gabrielle (2010): Hopes for the Radiated Body: Uranium Miners and Transnational 

Technopolitics in Namibia. In: Journal of African History 51 (2). 

Hecht, Gabrielle (2012): Being Nuclear. Africans and the Global Uranium Trade. Cambridge, MA: 

MIT Press. 

Hefner, Robert W. (2000): Civil Islam: Muslims and Democratization in Indonesia. Princeton, NJ: 

Princeton University Press. 

23



Hegasy, Sonja (2003): Double Standards in Reverse. The Debate on Cultural Globalization from an 

Arab Perspective. In: Harald Barrios et al. (Hg.): Resistance to Globalization. Political Struggle and 

Cultural Resilience in the Middle East, Russia, and Latin America. Münster, 52–67. 

Hegasy, Sonja (2012): Gendered Memory in the Middle East and North Africa: Cultural Norms, 

Social Practices, and Transnational Regimes. Special Issue of the Journal for Middle Eastern 

Women Studies (JMEWS) 8 (1). (with Bettina Dennerlein) 

Hegasy, Sonja (2014): Boukhari and Shaftari. “Memory-Confessions” of two Arab Perpetrators. ZMO 

Working Papers No. 12 

Heidrich, Petra; Liebau, Heike (Hg.) (2000): Akteure des Wandels. Lebensläufe und Gruppenbilder an 

Schnittstellen von Kulturen. Berlin: Das Arabische Buch. 

Heineberg, Heinz (2006): Stadtgeographie. Paderborn: Schöningh. 

Herzog, Christoph (1996): Geschichte und Ideologie: Mehmed Murad und Celal Nuri über die 

historischen Ursachen des Osmanischen Niedergangs. Berlin: Klaus Schwarz Verlag. 

Herzog, Christoph (1999): Zum Niedergangsdiskurs im Osmanischen Reich und in der Islamischen 

Welt. In: Stephan Conermann (Hg.): Mythen, Geschichte(n), Identitäten: Der Kampf um die 

Vergangenheit. Hamburg: E.B.Verlag, S. 69–90. 

Hidle, Knut; Farsund, Arild A.; Lysgard, Hans K. (2009): Urban-Rural Flows and the Meaning of 

Borders: Functional and Symbolic Integration in Norwegian City-Regions. In: European Urban 

and Regional Studies 16 (4), S. 409–421. 

Hilgers, Mathieu (2009): Une Éthnographie à l’Échelle de la Ville: Urbanité, Histoire et 

Reconnaissance à Koudougou (Burkina Faso). Paris: Karthala. 

Hilgers, Mathieu (2012): Contribution à une Anthropologie des Villes Secondaires. In: Cahiers 

d’Etudes Africaines 52 (205), S. 29–55. 

Hirschkind, Charles (2006): The Ethical Soundscape: Cassette Sermons and Islamic Counterpublics. 

New York: Columbia University Press. 

Hörning, Karl H.; Reuter, Julia (2004): Doing Culture: Kultur als Praxis. In: Karl H. Hörning, Julia 

Reuter (Hg.): Doing Culture. Neue Positionen zum Verhältnis von Kultur und Sozialer Praxis, 

Bielefeld: Transcript, S. 9–15.   

Hountondji, Paulin J. (1997): Endogenous Knowledge: Research Trails. Dakar: Codesria, 1997. 

Hudson, Leila (2008): Transforming Damascus: Space and Modernity in an Islamic City. Library of 

the Middle East. London and New York: Tauris Academic Studies. 

Ifversen, Jan (2011): About Key Concepts and How to Study Them. In: Contributions to the History of 

Concepts 6 (1), S. 65–88. 

Ilbert, Robert (1982): La Ville Islamique, Réalité et Abstraction. Les Cahiers de la Recherche 

Architecturale 10/11, S. 6–13. 

Isin, Engin F.; Rygiel, Kim (2007): Of Other Global Cities: Frontiers, Zones, Camps. In: Barbara 

Drieskens, Franck Mermier, Heiko Wimmen (Hg.): Cities of the South. Citizenship and exclusion 

in the 21st Century, Beirut: Saqi, S. 177–209. 

Jackson, Michael (2011) Life Within Limits: Well-being in a World of Want. Durham: Duke 

University Press. 

Jackson, Michael (Hg.) (1996): Things as They Are: New Directions in Phenomenological 

Anthropology. Bloomington: University of Indiana Press. 

Jacobs, Jessica (2010): Re-Branding the Levant: Contested Heritage and Colonial Modernities in 

Amman and Damascus. In: Journal of Tourism and Cultural Change 8 (4), S. 316–326. 

Jimura, Takamitsu (2011): The Impact of World Heritage Site Designation on Local Communities: A 

Case Study of Ogimachi, Shirakawamura, Japan. In: Tourism Management 32, S. 288–296. 

Juneja, Monica; Pernau, Margrit (2009): Lost in Translation: Transcending Boundaries in 

Comparative History. In: Heinz Gerhard Haupt, Jürgen Kocka (Hg.): Comparative and 

Transnational History: Central European Approaches and New Perspectives. New York and 

Oxford: Berghahn, S. 105–129. 

24



Kane, Ousmane (2003) Muslim Modernity in Postcolonial Nigeria: A Study of the Society for the 

Removal and Reinstatement of Tradition. Boston, MA: Brill Academic Pub. 

Kleniewski, Nancy; Thomas, Alexander R. (Hg.) (2010): Cities, Change, and Conflict: A Political 

Economy of Urban Life, 4. Ed. Belmont, CA: Wadsworth/Cengage Learning. 

Kobo, Ousman (2012): Unveiling Modernity in Twentieth-Century West African Islamic Reforms, 

Brill. 

Koselleck, Reinhart (1989) Vergangene Zukunft. Zur Semantik geschichtlicher Zeiten. Frankfurt a. 

M.: Suhrkamp. 

Kresse, Kai (2006): Shifts of Meaning. Muslim Discourses of Reform and the Practice of Everyday 

Life in Postcolonial Mombasa. Letzter Zugriff 3. April 2012. 

http://www.zmo.de/forschung/projekte_2006/reformdiskurse_mombasa_e.htm 

Kresse, Kai (2010): Muslim Politics in Postcolonial Kenya: Negotiating Knowledge on the Double-

Periphery. In: Filippo Osella, Benjamin F. Soares (Hg.): Islam, Politics, Anthropology. Chichester 

[u.a.]: Wiley-Blackwell, S. 72–90. 

Kresse, Kai, Liebau, Heike (2013): Mobility and Agency: Movement and People, ZMO Programmatic 

Texts No 8.  

Kuran, Timur (2001): The Provision of Public Goods under Islamic Law: Origins, Impact, and 

Limitations of the Waqf System. In: Law and Society Review 35 (4), S. 841–898. 

Lässig, Simone (2008): Introduction. Biography in Modern History – Modern Historiography in 

Biography. In: Simone Lässig, Volker R. Berghahn (Hg.): Biography between Structure and 

Agency. Central European Lives in International Historiography. New York; Oxford: Berghahn 

Books, S. 1–26. 

Lässig, Simone (2012): Übersetzung in der Geschichte – Geschichte als Übersetzung? Überlegungen 

zu einem analytischen Konzept und Forschungsgegenstand für die Geschichtswissenschaft. In: 

Geschichte und Gesellschaft 38, S. 189–216. 

Latour, Bruno (2005): Reassembling the Social. An introduction to Actor-Network-Theory. Oxford: 

Oxford University Press. 

Lawrence, Bruce B. (1995): Defenders of God: The Fundamentalist Revolt Against the Modern Age. 

Columbia, SC.: University of South Carolina Press. 

Lefebvre, Henri (1991): The Production of Space. Translated by Donald Nicholson-Smith. Cambridge, 

MA: Blackwell. 

Lentz, Carola (2013): Land, Mobility and Belonging in West Africa. Bloomington: Indiana University 

Press. 

Li, Tanya Murray (2014): What is Land? Assembling a Resource for Global Investment. In: 

Transactions of the Institute of British Geographers 39 (4), S. 589–602. 

Liebau, Heike (2012): Alle Dinge, die zu Wissen Nöthig Sind. Religiös-soziale Übersetzungsprozesse 

im Kolonialen Indien. In: Geschichte und Gesellschaft 38 (2), S. 243–271. 

Liebau, Heike (2014 a): Das Deutsche Auswärtige Amt, Indische Emigranten und Propagandistische 

Bestrebungen unter den Südasiatischen Kriegsgefangenen im „Halbmondlager“, in: Franziska Roy, 

Heike Liebau, Ravi Ahuja (Hg.): Soldat Ram Singh und der Kaiser. Indische Kriegsgefangene in 

deutschen Propagandalagern 1914–1918. Heidelberg: Draupadi Verlag, S. 109–144. 

Liebau, Heike (2014 b): Translocal Networks: Tranquebar Mission Press in Eighteenth-Century South 

Asia, in: Esther Fihl, A. R. Venkatachalapathy (Hg.), Beyond Tranquebar. Grappling Across 

Cultural Borders in South India. Orient Black Swan: Delhi, S. 496–518. 

Limbert, Mandana (2001): The Senses of Water in an Omani Town. In: Social Text 19 (3), S. 35–55. 

Limbert, Mandana (2010): In the Time of Oil: Piety, Memory and Social Life in an Omani Town. 

Stanford: Stanford University Press. 

Liu, Lydia He (1995): Translingual Practice. Literature, National Culture, and Translated Modernity – 

China, 1900–1937. Stanford, Calif.: Stanford University Press. 

Locher, Hubert; Markantonatos, Adriana (Hg.) (2013): Reinhart Koselleck und die Politische 

Ikonologie. München: Deutscher Kunstverlag. 

25



Loimeier, Roman (1999): Islamic Reform and Political Change in Northern Nigeria. Evanston, Ill: 

Northwestern University Press. 

Löw, Martina (2008): Soziologie der Städte, Frankfurt: Suhrkamp. 

Löw, Martina, Steets, Silke; Stoetzer, Sergej (2007): Einführung in die Stadt- und Raumsoziologie. 2. 

Ausgabe. Opladen and Farmington Hills: Barbara Budrich. 

Mahmood, Saba (2005): Politics of Piety: the Islamic Revival and the Feminist Subject. Princeton: 

Princeton University Press. 

Mains, Daniel (2011): Hope is Cut: Youth, Unemployment, and the Future in Urban Ethiopia. 

Philadelphia: Temple University Press. 

Mains, Daniel (2012): Blackouts and Progress: Privatization, Infrastructure, and a Developmentalist 

State in Jimma, Ethiopia. In: Cultural Anthropology 27 (1), S. 3–27. 

Marsden, Magnus (2005): Living Islam: Muslim Religious Experience in Pakistan’s North-West 

Frontier. Cambridge and New York: Cambridge University Press. 

Matin-Asgari, Afshin (2004): Islamic Studies and the Spirit of Max Weber: A Critique of Cultural 

Essentialism. In: Critique: Critical Middle-Eastern Studies 13 (3), S. 293–312. 

McAdam, Doug, Tilly, Charles; Tarrow, Sidney (2001): Dynamics of Contention. Cambridge: 

Cambridge University Press. 

McMahon, Robert J. (Hg.) (2013): The Cold War in the Third World, Oxford et al: OUP. 

metroZones (Hg.) (2011): Urban Prayers. Neue religiöse Bewegungen in der globalen Stadt. Berlin, 

Hamburg: Verlag Assoziation A [Reihe metroZones Bd. 10], 280 S. 

Miller, Daniel (2008): The Uses of Value. In: Geoforum 39, S. 1122–1132. 

Miskovic, Natasa; Fischer-Tiné, Harald; Boskovska, Nada (Hg.) (2014): The Non-Aligned Movement 

and the Cold War. London [u.a.]: Routledge. 

Mitchell, Timothy (2009). Carbon Democracy. In: Economy and Society 38 (3), S. 399–432. 

Mitchell, Timothy (2011): Carbon Democracy: Political Power in the Age of Oil. London u.a.: Verso. 

Mukherjee, Soumen (2012): Of ‘Faith’ and Faith-Based Organisations (FBOs): The Case of the Aga 

Khan Development Network (AKDN) in Post-Colonial India. Letzter Zugriff 20. März 2012. 

http://www.zmo.de/forschung/projekte_2008/Mukherjee_FBO_e.html. 

Müller, Ernst (2011):Verspätete Rezeption. Reinhart Kosellecks Begriffsgeschichte international. In: 

Trajekte 23, S. 2–23. 

Mulsow, Martin, (2012): Prekäres Wissen. Eine andere Ideengeschichte der Frühen Neuzeit, Berlin: 

Suhrkamp.  

Mundy, Martha; Smith, Richard Saumarez (2007): Governing Property, Making the Modern State: 

Law, Administration and Production in Ottoman Syria Library of Ottoman studies. I.B Tauris, 

London.  

Nieuwenhuijze, Christoffel A.O. (1966): The Nation and the Ideal City: Three Studies in Social 

Identity. Studies in the Social Sciences. The Hague: Mouton. 

Nikro, Norman Saadi (2012): The Fragmenting Force of Memory: Self, Literary Style, and Civil War 

in Lebanon, Cambridge Scholars Publishing.  

Nikro, Norman Saadi (2014): Antigone Kefala: Translating the Migratory Self. In: Helen Nickas, 

Vrasidas Karalis (Hg.), Antigone Kefala: A Writer’s Journey. Melbourne: Owl Publishing.  

Oesterheld, Joachim, Kumar, Krishna (Hg.) (2007): Education in Modern South Asia: Social Change 

and Poltitical Implications. New Delhi: Orient Longman. 

Opwis, Felicitas (2010): Maslaha and the Purpose of the Law: Islamic Discourse on Legal Change 

from the 4th/10th to 8th/14th Century. In: Studies in Islamic Law and Society. Leiden: Brill 

Publishers. 

Osella, Filippo; Osella, Caroline (2009): Muslim Entrepreneurs in Public Life between India and the 

Gulf: Making Good and Doing Good. In: Journal of the Royal Anthropological Institute 15, S. 

202–21. 

26



Osella, Filippo; Osella, Caroline (Hg.) (2013): Islamic Reform in South Asia. Cambridge: Cambridge 

University Press. 

Owen, Roger (2000): Introduction. In: Owen, Roger; Bunton, Martin P. (Hg.): New Perspectives on 

Property and Land in the Middle East. Cambridge, MA: Harvard University Press, S. ix–xxiv. 

Owen, Roger; Bunton, Martin P. (Hg.) (2000): New Perspectives on Property and Land in the Middle 

East. Cambridge, MA: Harvard University Press. 

Pathak, Avijit (2009): Recalling the Forgotten. Education and Moral Quest. Delhi: AAKAR.  

Peluso, Nancy L. (2006): Empires of Forestry: Professional Forestry and State Power in Southeast 

Asia. In: Environment and History 12, S. 31–64. 

Peluso, Nancy Lee (1994): Rich Forests, Poor People. Resource Control and Resistance in Java. 

Berkeley [u.a.]: UC Press. 

Peluso, Nancy Lee (2003): Fruit Trees and Family Trees in an Anthropogenic Forest: Property Zones, 

Resource Access, and Environmental Change in Indonesia. In: Charles Zerner (Hg.): Culture and 

the Question of Rights. Forests, Coasts, and Seas in Southeast Asia, Durham and London: Duke 

University Press, S. 184–218. 

Peluso, Nancy; Watts, Michael (Hg.) (2001): Violent Environments. Ithaca: Cornell University Press. 

Pernau, Margrit (2008): Bürger mit Turban. Muslime in Delhi im 19. Jahrhundert. Göttingen: 

Vandenhoeck & Ruprecht. 

Pernau, Margrit (2011): Zivilität und Barbarei: Gefühle als Differenzkriterien. In: Ute Frevert et. al. 

(Hg.): Gefühlswissen: Eine lexikalische Spurensuche in der Moderne. Frankfurt a. M.: Campus, S. 

233–262. 

Pernau, Margrit (Hg.) (2006): The Delhi College. Traditional Elites, the Colonial State, and Education 

before 1857. New Delhi: Oxford University Press. 

Pettenkoffer, Andreas (2010): Radikaler Protest: Zur soziologischen Theorie politischer Bewegungen. 

Frankfurt a. M.: Campus. 

Poya, Abbas; Reinkowski, Maurus (Hg.) (2008): Das Unbehagen in der Islamwissenschaft: ein 

klassisches Fach im Scheinwerferlicht der Politik und der Medien. Bielefeld: transcript. 

Pravilova, Ekaterina. The Property of Empire: Islamic Law and Russian Agrarian Policy in 

Transcaucasia and Turkestan. In: Kritika: Explorations in Russian and Eurasian History 12 (2), S. 

353–386. 

Pritchard, Sara (2011): Introduction. In: Sara Pritchard (Hg.): Confluence: the Nature of Technology 

and the Remaking of the Rhône. Cambridge: Harvard University Press. 

Pritchard, Sara (2013): Joining Environmental History with Science and Technology Studies. 

Promises, Challenges, and Contributions. In: Daisy Jorgenson, Finn Jorgenson, Sara Pritchard 

(Hg.): New Nature: Joining Environmental History with Science and Technology Studies. 

Pittsburgh: Pittsburgh University Press, S. 1–17. 

Raulff, Ulrich (2009): Kreis ohne Meister : Stefan Georges Nachleben, München : C.H. Beck von 

Ulrich Raulff. 

Raymond, André. (1994): Islamic City, Arab City: Orientalist Myths and Recent Views. In: British 

Journal of Middle Eastern Studies 21 (1), S. 3–18. 

Raza, Ali. Communist Internationalism and the South Asian Left ca. 1917–1979. Letzter Zugriff 20. 

März 2012. http://www.zmo.de/personen/index.html. 

Raza, Ali; Roy, Franziska; Zachariah, Benjamin (Hg.) (2014): The Internationalist Moment. South 

Asia, Worlds and World Views, 1917–39. New Delhi: SAGE. 

Reetz, Dietrich (2010): From Madrasa to University. The Challenges and Formats of Islamic 

Education. In: Akbar S. Ahmed, Tamara Sonn (Hg.): The SAGE Handbook of Islamic Studies. Los 

Angeles [u.a.]: SAGE, S. 106–139. 

Reetz, Dietrich (2013): Travelling Islam: Madrasa Graduates from India and Pakistan in the Malay 

Archipelago ZMO Working Papers No. 8, S.  

27



Reichardt, Rolf (2000): Wortfelder – Bilder – semantische Netze. Beispiele interdisziplinärer Quellen 

und Methoden in der historischen Semantik. In: Gunther Scholz (Hg.): Die Interdisziplinarität der 

Begriffsgeschichte. Hamburg: Meiner Verlag, S. 111–134. 

Reichmuth, Stefan (2009): Murtaḑā al-Zabῑdῑ (1732–91). Life, Networks and Writings. Oxford: Gibb 

Memorial Trust. 

Renn, Jürgen (Hg.) (2012): The Globalization of Knowledge in History. Based on the 97th Dahlem 

Workshop, Studies, vol. 1. Berlin: Edition Open Access. 

Reuss, Martin; Sutcliffe, Stephen H. (Hg.) (2010): The Illusionary Boundary: Environment and 

Technology in History. Charlottesville: University of Virginia Press. 

Reynolds, Dwight F. (Hg.): Interpreting the Self: Autobiography in the Arabic Literary Tradition. 

Berkeley [u.a.]: University of California Press. 

Ribot, Jesse C.; Peluso, Nancy (2003): A Theory of Access. In: Rural Sociology, S. 153–181. 

Richardson, Tanya; Weszkalnys, Gisa (2014): Introduction: Resource Materialities. In: Anthro-

pological Quarterly 87 (1), S. 5–30. 

Riecken, Nils (2012): Periodization and the Political: Abdallah Laroui’s Analysis of Temporalities in a 

Postcolonial Context, ZMO Working Papers No. 6. 

Riecken, Nils (2014): Frames of Time: Periodization and Universals in the Works of Abdallah Laroui. 

In: Der Islam 91 (1), S. 115–134. 

Rieker, Martina; Kamran Asdar Ali (2009): Introduction. In: Kamran Asdar Ali, Martina Rieker: 

Comparing Cities: The Middle East and South Asia, xiii–xv. Oxford and New York: Oxford 

University Press. 

Rist, Gilbert (1997): The History of Development: From Western Origins to Global Faith. London 

[u.a.]: Zedbooks. 

Roche, Sophie (2010): Domesticating Youth. The Youth Bulge in Post-Civil War Tajikistan. 

Unpublished Doctoral Dissertation, Martin-Luther-Universität Halle Wittenberg. 

Rolf, Malte (2014): Introduction: Imperial Biographies. Life Paths of Imperial Actors in Multi-Ethnic 

and Colonial Empires (1850–1918). In: Geschichte und Gesellschaft 40 (1), S. 5–21. 

Roy, Ananya (2011): Slumdog Cities: Rethinking Subaltern Urbanism. In: International Journal of 

Urban and Regional Research 35 (2), S. 223–238. 

Roy, Franziska (2014): International Utopia and National Discipline: Youth and Volunteer 

Movements in Interwar South Asia. In: Franziska Roy, Ali Raza, Benjamin Zachariah (Hg.): The 

Internationalist Moment. South Asia, Worlds and World Views, 1917–39. New Delhi: SAGE, S. 

150–187.  

Roy, Manabendra Nath (1937): The Historical Role of Islam: An Essay in Islamic Culture. Bombay: 

Vora. 

Sait, Siraj (2008): The Relevance for Islamic Land Law for Policy and Project Design. Washington: 

World Bank. 

Sait, Siraj (2013): Unexplored Dimensions: Islamic Land Systems in Afghanistan, Indonesia, Iraq, and 

Somalia. In: Jon Unruh, Rhodri C. Williams (Hg.): Land and Post-Conflict Peacebuilding. Milton 

Park: Earthscan, S. 475–507. 

Sait, Siraj, Lim, Hilary (2006): Land, Law & Islam: Property and Human Rights in the Muslim World. 

London: Zed. 

Sarasin, Philipp (2011): Was ist Wissensgeschichte? In: Internationales Archiv für Sozialgeschichte 

der deutschen Literatur 36, S. 159–172. 

Sarkar, Tanika (1999): Words to Win: the Making of Amar Jiban, a Modern Autobiography. Delhi: 

Kali for Women. 

Sassen, Saskia (2001): The Global City. Princeton: Princeton University Press. 

Sassen, Saskia (2002): Global Network, Linked Cities. New York: Routledge. 

Saunders, Doug (2011): Arrival City: How the Largest Migration in History is Reshaping our World. 

London: Windmill Books. 

28



Saunier, Pierre-Yves; Ewen, Shane (Hg. (2008): Another Global City: Historical Explorations into the 

Transnational Municipal Moment, 1850–2000. New York: Palgrave. 

Scharfenort, Nadine (2009): Urbane Visionen am arabischen Golf: Die Post-Oil-Cities Abu Dhabi, 

Dubai und Sharjah. Frankfurt a. M.: Campus. 

Schatzki, Theodore R.; Knorr-Cetin, Karin; Savigny, Eike von (Hg.) (2001): The Practice Turn in 

Contemporary Theory. Abingdon [u.a.] Routledge. 

Scheld, Suzanne (2003): The City in a Shoe: Redefining Urban Africa Through Sebago Footwear 

Consumption. City and Society 1, S. 109–30. 

Schielke, Samuli (2010): Second Thoughts about the Anthropology of Islam, or How to Make Sense 

of Grand Schemes in Everyday Life. ZMO Working Papers No.10, S. 16. Letzter Zugriff 17. 

November 2011.  

Schielke, Samuli (2015): Egypt in the Future Tense. Hope, Frustration and Ambivalence Before and 

After 2011, Bloomington: Indiana University Press.  

Schielke, Samuli; Debevec, Liza (Hg.) (2012): Ordinary Lives and Grand Schemes: An Anthropology 

of Everyday Religion. New York: Berghahn.  

Schmid, Heiko (2009): Economy of Fascination. Dubai and Las Vegas as Themed Urban Landscapes. 

Berlin [u.a.]: Gebrüder Borntraeger. 

Scholz, Fred (2004): Geographische Entwicklungsforschung: Methoden und Theorien. Berlin and 

Stuttgart: Gebrüder Borntraeger. 

Seesemann, Rüdiger (2011): The Divine Flood. Ibrāhῑm Niasse and the Roots of a Twentieth-Century 

Sufi Revival. Oxford [u.a.]: Oxford University Press. 

Seesemann, Rüdiger (2011): The Divine Flood. Ibrāhῑm Niasse and the Roots of a Twentieth-Century 

Sufi Revival. Oxford and New York: Oxford University Press. 

Sen, Amartya (1999): Development as Freedom, Oxford: Oxford University Press. 

Sen, Satadru (2004): Schools, Athletes, Confrontation: The Student Body in Colonial India. In: James 

H. Mills, Satadru Sen (Hg.): Confronting the Body: The Politics of Physicality in Colonial and 

Post-Colonial India. London: Anthem Press, S. 58–79. 

Shams, Alex (2015): Gender and the Production of Islamic Urban Space in Iran. 

http://www.jadaliyya.com/pages/index/20698/gender-and-the-production-of-islamic-urban-space-i 

Shannon, Jonathan H. (2006): Among the Jasmine Trees: Music and Modernity in Contemporary 

Syria. Wesleyan. 

Siegrist, Hannes; David Sugarman (Hg.) (1999): Eigentum im internationalen Vergleich, 18.–20. 

Jahrhundert. In: Kritische Studien zur Geschichtswissenschaft 130. Göttingen: Vandenhoeck & 

Ruprecht. 

Smith, Michael P.; Feagin, Joe R. (1987): The Capitalist City: Global Restructuring and Community 

Politics. Oxford [u.a.]: Blackwell. 

Soares, Benjamin; Osella, Filippo (2009): Islam, Politics, Anthropology. In: Journal of the Royal 

Anthropological Institute 15, S. 1–23. 

Sounaye, Abdoulaye (2011): Doing Development the Islamic Way in Contemporary Niger, In: 

Bulletin of the Euro-African Association for the Anthropology of Social Change and Development 

33, S. 61–90. 

Sounaye, Abdoulaye (2013): Alarama is All at Once: Preacher, Media Savvy and Religious 

Entrepreneur. In: Journal of African Cultural Studies 25 (1), S. 88–102. 

Sounaye, Abdoulaye (2015): Irwo Sunnance yan-no! 1: Youth Claiming, Contesting and Transforming 

Salafism. In: Islamic Africa 6. 

Spiertz, Joep; Wiber, Melanie (Hg.) (1996): The Role of Law in Natural Resource Management. 

S’Gravenhage [u.a.]: Wilfrid Laurier University Press. 

Stephan, Manja (2010): Das Bedürfnis nach Ausgewogenheit: Moralerziehung, Islam und Muslimsein 

in Tajikistan zwischen Säkularisierung und religiöser Rückbesinnung. Würzburg: Ergon-Verlag. 

Strang, Veronica (2004): The Meaning of Water. Oxford: Berg. 

29



Strang, Veronica; Busse, Marc (Hg.) (2011): Ownership and Appropriation. Oxford: Berg. 

Taguieff, Pierre-André (2004): Le Sens du Progrès. Une Approche Historique et Philosophique, 

Flammarion. 

Tarrow, Sidney (1998): Power in Movement. Social Movements and Contentious Politics. Cambridge: 

Cambridge University Press. 

Taylor, Peter J. (2004): World City Network: A Global Urban Analysis. London and New York: 

Routledge. 

Thomä, Dieter (2007): Erzähle Dich Selbst. Lebensgeschichte als Philosophisches Problem, Berlin: 

Suhrkamp. 

Tripp, Charles (2006): Islam and the Moral Economy: The Challenge of Capitalism. Cambridge: 

Cambridge University Press. 

Tsing, Anna (2005): Friction. An Ethnography of Global Connection. Princeton: Princeton University 

Press. 

Tsing, Anna Lowenhaupt; Brosius, Peter J.; Zerner, Charles (2005): Introduction: Raising Questions 

about Communities and Conservation In: J. Peter Brosius, Anna Lowenhaupt Tsing, Charles Zerner 

(Hg.): Communities and Conservation: Histories and Politics of Community-Based Natural 

Resource Management, 1–34. Walnut Creek: Altamira Press. 

Tugal, Cihan (2009). The Urban Dynamism of Islamic Hegemony: Absorbing Squatter Creativity in 

Istanbul. In: Comparative Studies of South Asia, Africa and the Middle East 29 (3), S. 423–437. 

Turner, Bertram (2009): Religious Message and Transnational Interventionism: Constructing Legal 

Practice in Moroccan Souss. In: Thomas Kirsch, Bertram Turner (Hg.): Permutations of Order: 

Religion and Law as Contested Sovereignties, 185–209. Farnham and Burlington: Ashgate. 

UN-Habitat (2010): A Training Course on Land, Property and Housing Rights in the Muslim World; 

Nairobi: United Nations Human Settlements Programme; online Zugriff unter: 

http://unhabitat.org/books/a-training-course-on-land-property-and-housing-rights-in-the-muslim-

world/ 

Venkatachalapathy, A.R. (2006): Excising the Self. Writing Autobiography in Colonial Tamilnadu. In: 

A.R. Venkatachalapathy (Hg.): In those Days there was no Coffee. Writings in Cultural History. 

New Delhi: Yoda Press, S. 163–184. 

Verdery, Katherine; Humphrey, Caroline (2004): Raising Questions about Property. In: Katherine 

Verdery, Caroline Humphrey (Hg.). Property in Question. Value Transformation in the Global 

Economy, Oxford [u.a.]: Berg, S. 1–25. 

Vogelpohl, Anne (2011): Städte und die Beginnende Urbanisierung. Henri Lefebvre in der aktuellen 

Stadtforschung. In: Raumforschung und Raumordnung 69, S. 233–243. 

Werner, Hanna (2013): Arguing with Dams: Developmental Perspectives and Social Critique in 20th 

Century India, Doktorarbeit, Humboldt-Universität zu Berlin. 

Westad, Odd Arne (2005): The Global Cold War: Third World interventions and the making of our 

times. Cambridge [u.a.]: Cambridge University Press. 

Weszkalnys, Gisa (2014): Anticipating Oil: the Temporal Politics of a Disaster yet to Come. In: The 

Sociological Review 62, S. 211–235. 

Wiber, Melanie; Turner, Bertram (2009): Paradoxical Conjunctions: Rural Property and Access to 

Rural Resources in a Transnational Environment: In: Anthropologica 51 (1), S. 3–14. 

Wilkinson, John C. (1990): Muslim Land and Water Law. In: Journal of Islamic Studies 1, S. 54–72. 

Wippel, Steffen et al. (Hg.) (2014): Under Construction. Logics of Urbanism in the Gulf Region. 

Farnham: Ashgate. 

Wirth, Eugen (1991): Zur Konzeption der islamischen Stadt: Privatheit im islamischen Orient versus 

Öffentlichkeit in Antike und Okzident. In: Die Welt des Islams 31 (1), S. 50–92. 

Wirth, Eugen (2001): Die Orientalische Stadt im Islamischen Vorderasien und Nordafrika: Städtische 

Bausubstanz und Räumliche Ordnung. Wirtschaftsleben und Soziale Organisation. 2. Ausg. Mainz: 

Zabern. 

30



Wohlrab-Sahr, Monika; Burchardt, Marian (2012): Multiple Secularities: Toward a Cultural Sociology 

of Secular Modernities. In: Comparative Sociology 11 (6), S. 875–909. 

Wutich, Amber; Brewis, Alexandra (2014): Food, Water, and Scarcity: Towards a Broader 

Anthropology of Resource Insecurity. In: Current Anthropology 55 (4), S. 444–468. 

31




